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““ And, were Mayee alive to-day . . he might truly exclaim as he bekeld the golden column
of priest-meney rearing its shameless yellow crest, de.” (p. 148).
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PREFACE TO SECOND IMPRESSION

THE first edition of PrrEsTs AND PEOPLE was practi-
cally sold out within a fortnight after its appearance.
Unwilling to presume too much upon public favour,
I had made no provision for reproducing the work;
and, in consequence, wo were unable to supply the
trade during the greater portion of September and
all October.

1 sincerely thank the many newspapers that
reviewed the work, and I express my indebtedness
not less to those critics who have pointed out my
shortcomings than to those, and they were many,
who gave me their unqualified praise.

I have incorporated the most recent county
census papers in this edition, and it is satisfactory
to me to find that my estimates of those counties
in the first edition have been verified by the official
returns.

MICHAEL J. F. M‘CARTHY.
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AUTHOR’S NOTE

I exprEss my indebtedness to very many friends, and
especially to Captain Frederick H. Crawford of Belfast
and Mr, Arthur T. Ellis of Dublin, for their kindness
on many occasions while I was writing PRIESTS AND
PropLE. Many of the most interesting photographs
were taken for me by Mr. Ellis. With reference to
the frontispiece, while it is, of course, an ideal picture
intended to emphasise a contrast which strikes every
student of life in Roman Catholic Ireland, still it is
only ideal in part. The church is a real church, ex-
pensive and ostentatious it is true, but not exception-
ally so for Ireland; the village is a real one, not many
miles away from the church, and it is not, by any
means, an exceptionally wretched village.  Several
more glaring contrasts, existing in fact, were presented
for my adoption ; but a reluctance to hurt the feelings
of the inhabitants of any stated locality induced me
to adopt the idea of the present frontispiece.
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INTRODUCTION

In PriesTs AND PEOPLE I attempt to perform a duty
which is neither pleasant nor unattended with risk.

A new power—or, rather, an old power in a new
environment—has been gathering force in Ireland
during the later decades of the nineteenth century;
and before this rising sun all classes of people in
Ireland are bowing themselves down in worship to a
greater or less extent.

This new power, this rising sun, is the sacerdotal
organisation of the Roman Catholic Church, the
Church to which I myself and the majority of Irish-
men belong.

The framework of society in Ireland has, by virtue
of the growth of this power, undergone a complete
reconstruction ; and events have been moving so
precipitately, that the condition of things which con-
fronts the statesman of to-day is almost entirely
different from the circumstances which arrested Mr.
Gladstone’s attention when he introduced his first
Home Rule Bill in 1886. “Rome Rule,” as it was
called, was then, in the opinion of many Roman
Catholics, myself included, an unsubstantial chimera.
To-day “ Rome Rule” is, in a limited but well-defined
form, an accomplished fact; and our chief consolation
1s that it is not accompanied by what was fallaciously

x11



INTRODUCTION xiii

described as “ Home Rule,” for then its scope would
have been unlimited and undefinable.

Our Roman Catholic priests, monks, and nuns now
possess an effective organisation in Ireland which
outnumbers the services of the imperial and local
governments combined. They constitute an unmarried
and anti-marriage league, apart from the people, and
working for objects which do not tend to enhance the
common weal.

And so great has their power grown, that the popular
press has become a mere laudatory chronicle of their
words and deeds, and our poor, popular members of
Parliament find their most remunerative employment
in securing the redress of sacerdotal grievances, and
working for the increase of sacerdotal emoluments.

The press and the platform find it to their immediate
interest to swell the chorus of flattery in which the
praises of this great new power—or, rather, this old,
world-condemned power under new circumstances—are
being chanted throughout the land.

But more ominous and more eloquent than the open
adulation of the newspapers and the orators is the dis-
mayed silence with which the growth and consolidation
of the priests’ power is being watched by the merchants,
the professional men, and the civil servants of every
grade, from the clerk of petty sessions to the judge on
the bench, from the sergeant of police to the highest
permanent official in Dublin Castle.

For all of them the power of the priest is the one
unspeakable, unmentionable thing.

The British public, reading the overt parliamentary
proceedings in connection with Ireland, rarely hears
of this new power from the lips of a member of the
Government. For, although Acts of Parliament are
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passed annually, and departmental concessions are
made daily in order to confer some pecuniary benefit
on the priests, the name of the sacerdotal organisation
is never publicly mentioned.

The duty which I undertake in this work is that of
presenting the public, as I believe for the first time,
with a survey and examination of the priests’ forces
in Ireland, as they operate upon the daily lives of the
people.

The concentrated energies of this old power in its
new Irish environment are persistently directed to the
achievement of four main objects, all of which are
antagonistic to the national weal :—

1. Its own aggrandisement as a league, apart from
the body politic in which it flourishes, but in
alliance with an alien organisation whose in-
terests are not the interests of us the Roman
Catholic laity of Ireland.

2. Moulding the ductile minds of our youth, so that
their thoughts in manhood may run, not in the
direction of enlightenment and self-improvement,
but in obedient channels converging to swell the
tide of the priests’ prosperity.

3. Perplexing and interfering with our adult popula-
tion in every sphere of secular affairs, estranging
them from, and embittering them against, the
majority of their fellow-citizens in the United
Kingdom, imbuing them with disloyalty to the
commonwealth of which they are members, the
result being that our people are the least pros-
perous—indeed the only unprosperous—com-
munity in the British Isles.

4. Terrifying the enfeebled minds of the credulous,
the invalid, and the aged, with the result that
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the savings of penurious thrift, the inheritance
of parental industry, the competence of respect-
ability are all alike captured in their turn from
expectant next-of-kin and garnered into the
sacerdotal treasury.

While every new Act of Parliament passed for the
general benefit of Ireland is taken full advantage of in
those counties where the Protestants are in a majority,
in the Roman Catholic portion of Ireland the benefi-
cence of every such measure is perverted to the especial
uses of the priests’ organisation, and the people remain
as discontented as if it had never been passed.

Such is the condition of things which I shall have
regretfully to portray.

I impute no bad motives to any one concerned in
the disastrous phenomenon, either to the priests them-
selves, who are inveigled into the existing organisation
before they have come to the use of reason ; or to the
British Governments, who have been led to accept the
priests as the authoritative exponents of public opinion
in Ireland, and have, in consequence, done so much
during the past thirty years to inflate the power and
pretensions of the sacerdotal organisation.

Following the precedent which I laid down for
myself in Five YEArs 1N IRELAND, I only deal with
matters of public comment and notoriety, and I am
not actuated by feelings of animus or personal enmity
towards any individual, lay or sacerdotal, or any body
of individuals in my native land.

I have discarded the immense amount of private
information placed at my disposal, imputing offences
against cardinal virtues to various members of the
sacerdotal organisation, male and female.

I have endeavoured to merit again the encomium
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passed upon my last work by the Spectator: “ He
never descends to personalities. Thus he keeps his
pages sweet, and he takes us further into Irish
sympathies than one had hoped for from an Irish-
man writing on Ireland.”

I have written strongly, as the occasion demands,
but never personally.

I am a Catholic; I am an Irishman; I have a right
to speak.

I am in favour of religious equality and toleration
in the fullest sense of those terms.

I admire the British people for their extraordinary
tenderness to the small Catholic minority in Great
Britain, who constitute less than one-twentieth of the
population, and have only 3 fellow-religionists among
the 567 parliamentary representatives of Great Britain
in the House of Commons.

I condemn the policy to which our priests have
now committed themselves, in the plenitude of their
power in Ireland.

It is not a policy of forbearance, but of religlous
intolerance and bigotry which is ultimately bound to
develop into religious persecution; and is destined to
eventuate either in revolution, or, as seems more prob-
able at the moment, in the undermining of individual
and corporate morality, in the emasculation of our
people’s character, and in the rancorous wasting of
national decline.

MICHAEL J. F. M‘CARTHY.



PRIESTS AND PEOPLE

CHAPTER I

THE UNIVERSAL CAUSE

¢ A universal effect demonstrates a universal cause.”
—JAMES HARRINGTON.

THE unsatisfactory condition of Roman Catholic Ireland
is the universal effect which has occupied my attention
ever since I began to think seriously, and which I shall
discuss in these pages with a view to demonstrating the
universal cause from which it springs.

It is admitted and deplored by all who take a sym-
pathetic interest in Roman Catholic Ireland, whether
they be Irishmen like myself, Englishmen, foreigners,
or Americans, that we, Irish Roman Catholic people,
are unable to take advantage of our opportunities and
to compete with, or claim an equality with, the other
white races of Northern Europe. The English, the
Scotch, the Welsh, the Protestant Irish, the Teutons,
the French, the Belgians, the Hungarians, the Dutch,
the Danes, the Scandinavians, the Swiss, and even the
Finns — many of them small peoples who possess no
greater natural advantages than the Irish people in
position, in climate, or in soil—all can claim a partner-
ship in the work of the world which is being done in
North Europe and North America. The citizens of

the smallest of those lands have earned a right to be
g A
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regarded as equals by the citizens of the largest of
those nations. The citizens of the small countries
are, in many respects, superior, intellectually and in-
dustrially, to the citizens of the larger kingdoms.

How different it is with Roman Catholic Ireland.
Our typical Roman Catholic Irishmen, our Gaelic
League Irishmen, our United Irish League Irishmen,
our priest-educated, priest-led Irishmen are out of it
all. If we Roman Catholic Irishmen, three-fourths of
the population of Ireland, were settled in mid-Africa
or South America, we could not be more completely
out of communion with the white races of North
Europe than we are. What, then, is the universal
cause which produces this universal effect, as to the
existence of which there is such a consensus of opinion ?
Our Nationalist orators, our sacerdotal orators, our
newspaper writers are never tired of dwelling upon it.
And T myself, a Roman Catholic Irishman living in
the midst of it, have painfully considered, for fifteen
years at least, what can be the universal cause which
produces this universal effect.

Various causes have been assigned for our national
backwardness by our popular public men and by our
critics.

For a long time I sought for the universal cause
of our unhappy condition in polities. Is politics the
universal cause? Assuredly not. For in every one of
those countries I have mentioned the citizens take a
keen interest in the politics of their country; and the
political histories of those nations are all redolent of
strife, suffering, and the copious shedding of blood.
The keenness of politics in Belgium does not prevent the
population and the wealth of the country from increas-
ing; nor have the past sufferings of the little country
broken its spirit. The Scotchman takes a keen interest



IS IT POLITICS? 3

in politics, and secures every political reform which he
desires. So does the Welshman, and even the Manxman,
The English and French peoples take an absorbing in-
terest in politics; so do the Germans, the Danes, the
Scandinavians, the Swiss, and the Dutch. Every politi-
cal reform required by those countries is won by the
people. They present their case more rationally than
we Catholic Irish do when they require a political
reform. Their greater business capacity enables them
to bring their political movements sooner to a sensible
and successful issue. But the peoples of all those
countries have been in the past, and still are, prepared
to lay down their lives freely for the maintenance of
any essential political principle. The Englishman,
loyal though he be to throne and constitution, has not
hesitated to execute one king, and to expel another
from England, and exclude his progeny from the
throne, to achieve political reforms and ensure civil
and religious liberty. The Englishman has more than
once given way, and would again give way, to rioting
of the most violent character, in which lives were lost,
jails broken open, and property of all kinds destroyed,
in the assertion of what the masses believed to be
their political rights. And Englishmen, as we see, are
still prepared to die in tens of thousands for the pro-
tection of those rights. The same, in varying degrees,
may be said of all the other countries of Northern
Europe. Therefore I come to the conclusion that our
farcical, petty, termagant politics in Roman Catholic
Ireland, which are so spiritless and puny compared
with the politics of those other countries, cannot be
the universal cause which produces the universal effect
which is deplored by every one who loves the Catholic
Irish.

I ask myself, is it criminality, a natural proneness to
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vice and crime in the Irish character, which produces
this universal effect ? I do not believe it is. There
is crime in Scotland, erime in England, crime in every
one of those northern countries to a greater or less
extent. In some of the most prosperous of those lands
the criminality is greater than it is amongst ourselves
in proportion to the population. In others of them it
is less than it is with us. But our criminality, so far
as it makes itself amenable to the law, and can be
tabulated in statistical form, is not above the average
criminality of any of these countries.

There is a good deal of criminality prevalent in
Ireland—idleness and the vices which spring from idle-
ness—which can never be tabulated and presented in
a statistical table, and in respect to such crime Ireland
may surpass most of the countries of Northern Europe;
but that is only an effect of the universal cause we are
seeking for. There is nothing in the accessible criminal
statistics of Ireland as compared with Great Britain, as
we are so often proudly reminded, which can be con-
strued to our disadvantage. Therefore I come to the
conclusion that the actual criminality of Ireland is
not the universal cause of Roman Catholic Ireland’s
miserable condition.

I next ask myself if it is the excessive indulgence
in drink which produces this universal effect; and I
cannot say truthfully that it is. Those patriotic people
who deplore the backwardness of Roman Catholic
Ireland, who make moan about its decreasing popu-
lation, about the decay of its industries, about the
continued loss of character and manliness in the popu-
lation, all truly and proudly point out that there is
more drink, per head of the population, consumed in
England, Scotland, and Wales than there is in Ireland.
There is intoxicating drink taken in all the other



IS IT THE LAWS? 5

countries of Northern Europe also: Germany, Scandi-
navia, Denmark, Holland, Switzerland, Belgium, and
Northern France. I do not approve of, nor do I con-
done, the consumption of intoxicating liquor, when I
state that I believe the consumption of drink per head
in Ireland is not above the average of North Europe
or North America. But that fact makes it evident
that indulgence in drink cannot be the first cause,
the universal cause, producing the universal effect,
which we deplore in Catholic Ireland. If it were,
then the same lamentable effects would be noticeable
in every country where the same amount of drink is
consumed.

Our popular leaders, lay and sacerdotal, inveigh
against the iniquity of the law as the root of Irish
misery. And in that quarter I next searched for the
cause of our degeneracy; but I find that it cannot be
traced up to the laws under which Catholic Ireland
is governed. The laws of the United Kingdom are
the freest, and, in some respects, the best in the world.
They leave more scope for individual initiative than
the laws of any other European state. There is tolera-
tion for every creed and race under the English flag.
There is freedom of opinion and action for every man
wherever British law is administered. The British laws
are in force in Ireland ; and the same laws prevail in pros-
perous Protestant Ireland as in degenerate Catholic
Ireland, without an iota of difference. Nay, more;
the laws in force to-day in Catholic Ireland are the
same laws which are in force in Middlesex, Glamorgan-
shire, Lancashire, and Lanarkshire. If a combination
of Londoners, or of Protestant Irishmen in Antrim, were
to proceed to put the “plan of campaign” into opera-
tion for preventing the exercise of his legal right by
a common creditor, the laws would be enforced against
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them, and, in all essentials, they would be put to trial
and punished just as are the tenants on the De Freyne
estate. We deceive ourselves in Catholic Ireland when
we think that it is otherwise. The English, Scotch,
Welsh, and Protestant Irish farmers have to pay rent
as well as the Irish Catholic farmer. They have to
give up their farms to the landlord whenever they
cease to pay; and it is an everyday occurrence in
England to find a farmer relinquishing a farm because
he cannot work it profitably. And there has been no
beneficial legislation for English or Scotch farmers
similar to the enactments passed since 1870 for the
Irish tenant farmer. The perfect and extraordinary
freedom enjoyed under British law cannot receive a
better exemplification than the flourishing condition
of the Rowman Catholic religious orders in Ireland.
-Those orders, legally speaking, have no right to citizen-
ship or even existence in the United Kingdom; but,
notwithstanding, they are allowed to accumulate money
openly; and even receive large grants from the public
treasury. There is not a law in force in Ireland to
prevent the Roman Catholic Irish citizen from doing
everything which is being done by the English, Scotch,
Welsh, and Protestant Irish citizens of the United
Kingdom. If representation in Parliament be con-
sidered a blessing, then the Irish citizen is better re-
presented in the House of Commons, so far as numbers
are concerned, than the English or Scotch eitizen,
Although the population of Ireland is only between
one-ninth and one-tenth of that of the United King-
dom, Ireland returns nearly one-sixth of the represen-
tatives in the House of Commons. Scotland, with a
population of 4,472,000, has only 72 members of Par-
liament, while Ireland, though its population is only
4,456,546, possesses 103 members. Therefore we cannot
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justly aseribe the lamentable condition of Catholic
Ireland to the injustice of our laws.

I next seriously fixed my thoughts upon religion and
its interference with secular affairs. I observe that in
all those countries where a high degree of prosperity
exists, where manliness of character is predominant,
whether in North Europe or North America, there is
one universal cause wanting, which is present with us
in Catholic Ireland, and that is Priestcraft. I do not
use the term offensively, but I mean by it the inter-
ference and domination of the priest in the social and
secular concerns of the people by virtue of his profes-
sion. Priesteraft is not rife in any of those countries.
And where the religion professed in some of those
countries is the Roman Catholic religion, I find that
the priest has been deprived of all secular power, both
in education and polities. The present trend of events
in Roman Catholic France is notorious; in Paris chapels
and convents are “to let”; commissions in the army
are, by War Office regulation, given to students edu-
cated at secular schools in preference to those educated
at clerical schools.

It appears to me, then, that the Priest in Power
is a universal cause omnipresent in Roman Catholic
Ireland, but which is wanting in all those other
prosperous countries. All the other causes to which
our wretchedness is at various times ascribed, Drink,
Crime, Politics, and so forth, are present in those
prosperous countries; but Priesteraft is notable by
its absence. In Catholic Ireland those who read this
book will find that Priesteraft is omnipresent, all-
pervading, all-dominating. I am forced to the con-
clusion, then, that it is folly for us, Roman Catholic
Irishmen, to deceive ourselves by attributing Catholic
Ireland’s degeneracy to causes which are but secondary
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and are found not incompatible with progress and pros-
perity elsewhere. It is sacerdotal interference and
domination in Catholic Ireland, beginning in the infant
school and ending with the legacy for masses after
death, that will be found to be the true and universal
cause of that universal degeneracy upon which we so
commiserate ourselves.

The potency of the priest implies a radical weakness
in the national character ; but it is the priest’s interest
to perpetuate that weakness and to foster it until it
becomes a national imbecility. The weakness in our
national character could be rectified, a fact which is
proved by the success of Catholic Irishmen in good
company in other lands; but its rectification is pre-
vented by all the concentrated energies of the Priest
in Power. The exceptionally evil consequences which,
for Irishmen, flow from addiction to drink, addiction
to crime, and addiction to politics, are all traceable to
that intellectual weakness and want of moral strength
in our character which are perpetuated by our subjec-
tion and addiction to priest. If Roman Catholic Ireland
were to give up addiction to drink and become a nation
of teetotallers—a state of things which does not exist
in any of the countries mentioned, and which, therefore,
it would be unpractical to hope ever to see established
in Ireland; if we were to give up our addiction to crime,
and if Catholic Ireland were to become a completely
crimeless country, so far as legal criminality is con-
cerned—a state of things which does not exist in any
other country ; if we were to give up our addiction to
politics and become a completely non-political country
—an equally unprecedented state of things; if Roman
Catholic Ireland had the sustained moral strength to do
any one of those wonderful things, the country would
thereby become emancipated from the sway of the priests,
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and immediately begin to advance. But none of those
heroic things can be done. They have not been done
in other countries, even in the greatest of them. It is
absurd, therefore, to ask us to rise at once to such
heights of moral heroism.

The one practical thing which all those other
countries have done, and which we may do, is what
we are never invited to do; and that is to give up our
subjection to our priests in social and secular affairs.
That is what the citizens, both Protestant and Roman
Catholic, of all those other countries have done. But
that is what Roman Catholic Ireland has not yet done.
As soon as we achieve our mental freedom, once we
assert our independence of the priest in social and
secular affairs, then we, Roman Catholic Irish, shall
stand on a footing of equality with Protestant Ireland
and with the rest of North Europe and North America.
When we Roman Catholic Irishmen have won a share
in all the administrative, social, religious, educational,
charitable,and Church work connected with Christianity
in our own country, then we shall have started on the
road which has led to success for all other countries
who have travelled it, and we shall have removed the
universal cause which has produced our national de-
generacy.

It is the adult man who has to wrestle with Drink,
Crime, and Politics—Dbut it is the infant who is over-
whelmed by mental subservience to the priest. When
the character of the growing youth is softened and
vitiated, he falls an easy prey to drink, crime, and
politics when he becomes an adult. And our common
country, the aggregation of those adults, becomes the
wreck that we deplore. We cannot improve our nation
while we allow our youth to be brought up in weakness
and mystification. Enervated and perplexed in their
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youth, under the influence of dominant sacerdotalism,
our adult men have been trying for generations to
cure by legislation—or agitation for legislation—the
evil and inherent consequences of their breeding ; but
our careworn, agitating adults, in their turn, hand their
children over to our priests to be brought up in similar
mystification and misguidance !

Our Roman Catholic Church in Ireland is, fiscally,
a voluntary Church ; yet we, the laity, are but stocks
and stones in its constitution. We are not living
members. We accept, with dumb discontent, an
arrangement which excludes us from all voice in its
executive business. We have allowed the education of
our children to become a branch of theological adminis-
tration. Nay, there is some ground for apprehending
that our Government, deceived by our silence, may
create a new statutory university, endowed with public
money, in which the status of our priests, as infallible
dictators in secular education, may receive legal recog-
nition.

That is the problem of problems in Ireland to-day.
But, before grappling with it, let us move about through
the country, north, south, east, and west, and endeavour
to realise the relations subsisting between the priests
and the people.



CHAPTER 1I
PRIESTS AND PEOPLE IN LOUTH AND ARMAGH

It has often struck me that the county of Louth is
the most “ northern” of the Catholic counties, not from
a geographical point of view, but in the characteristics
of its people. Donegal is, geographically, the most
northern ; but it is really “southern” in the character
of its poor inhabitants. Louth contains the two im-
portant towns of Drogheda and Dundalk. Drogheda,
which is in touch with Dublin, contains a population
of 12,760, having decrcased by 948 since 1891. Dun-
dalk is in touch with Belfast and the North, and
contains a population of 13,076, having increased by
627 since the census of 1891. There are several im-
portant factories in Dundalk—a railway factory; an
iron foundry; tobacco factory ; distillery and breweries.
There are also factories in Drogheda, which is a town
with a history, while Dundalk has none. But the
spirit of Drogheda is as much southern as northern,
and the town is not as prosperous as Dundalk. The
county of Louth contains 60,171 Catholics as against
5660 members of the Reformed Churches, and is,
therefore, more than nine-tenths Catholic. The area
of the county is smaller than that of any other Irish
county, being only 202,731 statute acres; and the
population, which in 1891 stood at 71,914, has decreased
to 65820 in 1901. Louth contains a high percentage
of illiterates, namely, 23.7 per cent., or nearly a fourth
of the population. But the inhabitants are industrious ;

It
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and there are few better farmers found in Ireland than
those of Louth. The number of people in receipt of
poor law relief in 1901, as inmates of workhouses and
outdoor, was 1 in 30 of the population.

Emigration is on the wane; the total number who
emigrated during the decade 1891 to 1901 being 2803,
or 280 per annum, as contrasted with 6954, or 695 per
annum, from 1881 to 1891. The county is in the
arch - diocese of Armagh, and, therefore, under the
jurisdiction of Cardinal Logue, who rules over an
important and powerful ecclesiastical establishment
in this small area. There are 85 priests stationed
in Louth, 21 monks and 77 male Catholic teachers.
There are 167 nuns and 139 female Catholic teachers.
There is an Industrial school at Dundalk, in which
there are 61 Catholic girls under the care of the
Sisters of Mercy; and there is another at Drogheda,
under the care of the French Sisters of Charity, in
which there are 1o1 Catholic boys, supposed to be
destitute vagrants, who have to be reared by the nuns
at the expense of the State. The amount of public
money drawn by the nuns for those two schools
amounts to 43479 per annum. Totting up these
figures, we find that the clerical army and followers
in the small county of Louth number 750 souls, male
and female, over whom the priestly organisation is
the absolute autocrat and master.

I find that the Imperial and Local Government
establishments in Louth consist of 79 Civil Service
officers and clerks; 162 police; 47 municipal, parish,
union, and district officers; 29 other local and county
officials; 33 female Civil Service officers, and 25 female
municipal officers; total, 375, or barely one-half
of the Catholic clerical establishment. The military
army stationed in Louth amounts to 23 officers, effec-
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tive and retired; 447 soldiers and non-commissioned
officers; 3 militiamen; and 34 army pensioners;
total, 507. Louth is considered in Ireland to be a
very strongly garrisoned county, but we find that the
soldiers of the King within its borders only amount
to two-thirds of the army under the command of
Cardinal Logue. The number of professional men in
Louth is higher than in other Catholic counties.
There are 21 solicitors and barristers, 27 doctors, 29
civil engineers, and 12 architects; total, 89, or about
one-ninth of the clerical standing army. It is worthy
of notice that while there are 167 nuns, there are
only 16 midwives to attend to the 8453 wives in the
county of Louth.

Out of the entire population of the county, namely,
65,820 persons, only five people were discovered who
spoke Irish exclusively in 1891; and in 1go1 there
was not a single person in the county returned as
speaking Irish only. In 1891, those who were able
to speak a little Irish, using English as the principal
language, were returned as 2671 ; and we are informed
that in 1901 the number of such persons have increased
to 3201. The importance of these figures is fictitious,
for the 600 additional people so returned are youngsters
learning the Irish numerals at the National Schools
under the priests’ control. The smattering of Irish
they will acquire is destined to be of no use to them;
but, on the contrary, it will take up some of their
brief school time, which, if the schools were under good
management, might be spent in obtaining knowledge
of a useful character. There are 5482 Catholic children
attending the priest-managed National Schools, 2096
boys, and 2486 girls. The future of those 5482 children
is entirely in the priests’ hands; for, though their
education is paid for by the State, it is the priests who
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control the teachers, whom they can dismiss, if they
do not please them, at three months’ notice.

There are five Monastic and Convent National Schools
in the county, at which 728 boys and 1910 girls receive
an education. These schools are conducted by teachers
who have not passed the National Board’s examination,
and who are only partially under the control of the
Board; but who, nevertheless, receive a substantial
Government grant. They are, if such a thing were
possible, more completely under the control of Cardinal
Logue than the ordinary National Schools, and the
2638 children who are educated in them are sent forth
into the world, well primed with mental subservience to
the priests; and, to that extent, unfitted to compete
with the Protestant youth whom they will have to
meet in the open competition of the world. The
Christian Brothers have three schools in the county,
which do not receive a national grant, and which are
attended by 858 pupils, who receive at the hands of
the Brothers an education of which religion—that is,
subservience to the priestly organisation—is the prime
essential. It is needless to say that the 161 vagrant
children who are educated in the Industrial Schools
are also turned out of those institutions as the obedient
servants of the priest.

The Protestants have two superior male schools in
the county, at which 67 pupils receive a superior
education ; and the Catholics have one superior male
school, attended by 93 Catholic boys. The Protestants
number less than one-tenth of the population, and,
therefore, if 67 youths be the proper proportion of
Protestants to receive a superior education in Louth,
there should be, at least, 600 Catholic boys receiving
a superior education in the county, whereas there are
only 93. Those 93 Catholic boys are under the control
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of the Marist Fathers at Dundalk, and will, doubtless, be
turned out of that sacerdotal school saturated with all
the puzzling materialism of our religion, as it is applied
to secular life; and a large percentage of them will
become priests. There are two convents in the county
which are described as giving “superior” education, at
which there are 139 girls, only 23 being boarders, the
rest being day pupils. As I do not consider the educa-
tion of these convents to deserve the name of “ superior,”
it is not worth discussing the proportion which the
number bears to the population of the county. It
is to be noted that the number of pupils attending
them, 139, is only four-fifths of the total number of
nuns in the county; and, as these Convent Schools are
mostly used as feeders for the religious communities,
we may take it that a large percentage of the girls
attending them will join the Orders of Nuns who
manage those schools.! The Religious Orders stationed
in Louth are the Franciscans, Augustinians, and Do-
minicans, at Drogheda; the Dominicans, Marists, and
Redemptorists at Dundalk; the Christian Brothers at
Drogheda, Dundalk, and Ardee; Dominican Nuns at
Drogheda; Sisters of Mercy at Dundalk and Ardee,
and Sisters of Charity at Drogheda.

In the centre of Louth, midway between Drogheda
and Dundalk, in the backward district of Dromin, the
Rev. Doctor Mannix, a theological professor from
Maynooth, attends at the dedication of a new church
early in 19o2.2 “Explain it as we may,” he says, “it
is the fact that Catholics have often much to learn
from their non-Catholic neighbours in industry, and
thrift, and energy, and enterprise. There is something
amiss when profitable, and honest, and honourable
employments and departments of industry are left

1 ¢ Census of Ireland,” 1901. 2 Freeman's Journal.
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almost wholly in the hands of non-Catholics. There is
something wrong with the education, and habits, and
traditions of Irish Catholics when they can be beaten in
their own ground, when they can be forced to emigrate,
while non-Catholics can remain, and live, and prosper
in the midst of Catholic communities.” It is well to
have such a confession from Maynooth; and times are
changing indeed, when such an admission is made by a
priest. But priests have a habit of decking themselves in
borrowed plumes, a knack of re-echoing the words of
those who are anxious to help the people, while they are
by no means imbued with a desire to act upon those
borrowed sentiments. Let me remind Dr. Mannix that
he came from Maynooth to Dromin to dedicate a new
church, and that all over Ireland the dedication and
foundation of new churches and new convents are pro-
ceeding apace. Vast sums of money are being taken
from the Catholic people to put up those buildings, and
to maintain the priests and nuns who occupy them.
The churches and the convents, the fat priesthood and
the teeming nunneries are the tangible results of
Catholic Emancipation for Ireland so far. There is
nothing in the law at present to prevent a body of
Catholics in the Dromin district from coming together
and starting a local industry, any more than there is to
prevent them from building their new church. Dr.
Mannix says: “The stagnation, and decay, and hope-
lessness that have settled on Catholic Ireland are, no
doubt, largely due to centuries of misgovernment and
enslavement.” Who are the enslavers? Who keep
the Irish Catholic mind in subjection? Who denounce
a “free mind” and “free thought” as if they were
diseases? But, putting that aside, there has been
nothing in the law for the past seventy years to pre-
vent lay Catholics from pursuing every branch of






|
|

Lawrence.

THE NEW CATHEDRAL AND ‘““ARA C®ELI” AT ARMAGH

‘“We find, in this very diocese, that Cardinal Logue is able to collect over 430,000 for the
interior decoration of his cathedral ” (p. 17)

‘* The total receipts of the bazaar were £33,380, 168, 10d., &e.”” (p. 35)
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industry, and holding all descriptions of property.
Why then are they stagnant, while the priest is ab-
normally active? It cannot be lack of capital; for
£60,000 can be readily subscribed for a new church
anywhere in Ireland. We find, in this very diocese,
that Cardinal Logue is able to collect over £30,000 at
a single bazaar for the interior decoration of his
cathedral. 'What then prevents the lay Catholics
from advancing themselves in the world while the
priests flourish so amazingly ? Why is there “stag-
nation, and decay, and hopelessness” to puzzle the
inquiring mind of Dr. Mannix? Is it not because of
the upbringing of the lay Catholics, because of the
timidity and want of self-help implanted in their
minds? Is it not the result of that upbringing that
they are prepared to expend millions of money in
building churches, and convents, and endowing priests
and nuns, and thus leave themselves without a ten-
pound note to start a fresh industry? Must not the
“ stagnation, decay, and hopelessness,” the “something
amiss with the education, habits, and traditions of Irish
Catholics,” be laid at the door of the priests from whom
the Irish Catholics receive their education? Cardinal
Logue, as we shall see, comes to Bessbrook to found an
expensive convent for which there is no necessity. All
the factories and business of Bessbrook are the work of
Protestant brains and hands. The Protestants have no
Cardinal Logue to mystify and interfere with them.
If there were a Protestant Cardinal Logue perambu-
lating about the country, making his disturbing and
mystifying speeches; and if the Protestants maintained
their Cardinal Logue and his big army of priests,
monks, and nuns in riches, and expended all their
available capital in beautifying his churches, and glori-
fying himself; and if, in addition, they were supporting
B
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an Italian priesthood; we should find the Protestants
in as stagnant a condition as the Catholics are. And
a Protestant Dr. Mannix from a Protestant Maynooth
would be moving about asking the winds to tell him
the cause of Protestant stagnation. We Catholics
must remove the cause of this “ stagnation, decay, and
hopelessness” in ourselves. Nobody can do it for us,
least of all the priests, who only know how to idle, to
beg, to posture, and to talk. We must have the courage
to confine the priests to their religious business, and
win from our sacerdotal masters the same freedom of
mental development in youth, and civic action in man-
hood, as the lay Protestants possess. If the mind does
not work freely and straightly, the entire life is warped.
It is in the school that the mind receives its bent; and
for the past half-century the priest has been in the
school, making, or rather marring, the mind of the
nation. Hence it is that the nation is “stagnant,
decaying, and hopeless.” Let an Irishman be ever so
industrious, let him amass a respectable sum of money,
the priest will come to him on his deathbed, and take
that money, entirely or partially, from his natural heirs
and inheritors, and remove that money from useful
circulation in industrial pursuits, and apply it to the
purposes of sacerdotalism. In every country of Europe
where the Catholic religion is the dominant one, pro-
gress has always been made in despite of the priest; for
the priest, when allowed free play, submerged the laity.
The priest can claim no share in the prosperity of any
European Catholic land. There was a time in conti-
nental Catholic lands when the priest controlled the
education of the youth, and handled large sums of
State money for that purpose. But the Catholic
governments of those countries took the education out of
the priests’ hands; and the countries progressed as soon
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as that was done. When that has been done in Catholic
Ireland, Dr. Mannix’s prophecy may come true:
“The day will come, when, without parting one jot or
tittle of her faith, without losing any of her Catholie
traditions, without relinquishing her high spiritual
ideals, Ireland may be able to hold up her head amongst
the nations.” But Dr. Mannix is egregiously wrong in
adding that the “priests and people of other Catholic
lands have done” what they have done “with the
encouragement and blessing of the Holy Father.”
That is not so. The Catholics in other lands who are
progressive have not had their progress encouraged or
blessed by the Holy Father. They are in a condition of
revolt against his authority, and they resent his inter-
ference in anything which concerns their secular affairs,
The Papacy no longer possesses power: it exists by
sufferance, and has come to be looked upon with forget-
ful kindliness by the governments of those nations who
have completely emancipated themselves from its sway.
Irish Catholics are misled into believing that Protes-
tant nations, when they treat the Pope politely and
kindly, agree with him, or are prepared to accept his
authority. Even continental Catholic nations will not
accept command or guidance from him. Catholic
Ireland alone, garrisoned with new churches, convents,
monasteries, reformatories, and industrial schools—the
home of sacerdotalism—still looks up to the Pope as if
he were the possessor of power. Since the dethrone-
ment of the Pope in 1870, and the emancipation of
Italy, British people no longer fear the Pope. They see
us, his followers in the British Empire, an impotent
minority numbering, at our own liberal calculation,
ten out of three hundred millions. The Englishman,
with his characteristic kindness towards minorities, and
toleration of every religious profession, is kind to the
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Roman Catholics and polite to the Pope. But, despite
the disappearance of all overt danger from Papal
inspiration in England, there is still a very real danger,
and evil consequences flowing from it, in Catholic
Ireland. The United Kingdom suffers to some extent
thereby, but we, Irish lay Catholics, suffer much more.
Our people are kept in a state of continual unrest and
discontent. Their thoughts are fixed upon church
building, convent building, useless religious observ-
ances, and their energies are wasted in the expenditure
of money for sacerdotal purposes. The mind of the
child is enslaved in the priest-managed, state-subsi-
dised school. Therefore it comes to pass that the
kindliness which the fair-minded English people extend
to the Catholic minority of the United Kingdom is
misplaced and actually injurious to us, whenever it
takes the shape of pecuniary endowment for the priest-
hood or vests public patronage in the priests’ hands.
Travellers from Dublin to Belfast cannot fail to ob-
serve what I shall call the Meigh (Mike) district on the
borders of North Louth and Armagh, and partly in both
counties. It is situated in the hilly country, north of
Dundalk, and culminates in the wedge-shaped and
mountainous Carlingford peninsula. It is inhabited
almost entirely by Catholics, and the holdings are as
small in many cases as the holdings on the De Freyne
or the Dillon estates in Mayo. It is a pleasant, high-
land country, consisting of hills and dales amongst the
mountains, and has long been a fruitful subject of cogi-
tation with me, every time I pass through it on my way
north, or on my return journey southward. Dull indeed
should be the traveller who could fail to be struck by
its peculiarities. There is a Catholic chapel in the
midst of this district, though there is no town within
its borders. The houses of the peasantry are situated
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on the slopes of the hills, at the foot of the mountains,
and along the valleys, as thick almost as monuments in
a cemetery. The little whitewashed homesteads, and
the little farm-buildings around them, are, in many
instances, scrupulously clean and well kept. In many
other cases they are ruinous and badly kept. But there
is a spirit of helpfulness and energy in the little settle-
ment which is entirely absent from what are called the
congested districts in Mayo. If this locality were
situated in the west it would be a congested district,
and fat officials would draw large salaries for coming
down to inspect it, and to deliver lectures and write
voluminous reports upon it. But, being on the borders
of the north, and at the English side of the island, the
inhabitants, though Roman Catholic, retain sufficient
self-respect to be self-supporting. I have often wondered
how such a number of people managed to live on such
small holdings, and in such hilly ground. Their lictle
fields on the mountain sides are kept by sheer labour
from relapsing into the region of heath and furze, but
there is no particular brightness shown in their cultiva-
tion. I have never seen any public advertisement of
distress in this district ; nor has it, to my knowledge,
ever come before the public looking for alms or pity.
The North Louth peasants are permeated with the
spirit of self-help which animates their Protestant
neighbours in the county Down and the county Armagh,
just as are the inhabitants of the whole county of Louth.
I have inquired from people who know the district
intimately as to how this thickly populated region
manages to exist, and I have been informed that there
is a yearly migration from the Meigh district to Eng-
land, just as there is from the Mayo district to England,
but on a much smaller scale. The Meigh peasants,
when they get to England, do not all become harvesters
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or temporary farm labourers, like the west of Ireland
peasantry. Marvellous to relate, most of them follow
the occupation of pedlars in England. They travel
about the English rural districts with packs of miscel-
laneous merchandise on their backs, just as the young
Jews do in the district around Dublin. When they get
to England they buy their little stocks of commodities
at the cheapest possible rate. They remain absent on
this work for about half the year, and then they return
to their homesteads with whatever money they have
made. The number who migrated from Louth and
Armagh to Great Britain in 1901 was 419; 115 land-
holders, and 304 non-landholders; and we may take it
that this represents the inigration fromn the Meigh
district. I have often been struck in harvest time at
seeing mere children cutting corn in the little fields;
some of the boys so young that a fariner in the south
of Ireland would be afraid to entrust them with the use
of a scythe, and the girls who followed the youthful
mowers so small that they should have been at school.
A gentleman who lives in the locality informed me one
day that the fathers and elder brothers of some children
at whom we were looking were, at that time, in England,
to his knowledge, with packs on their backs. This
industry of the Meigh peasant, his annual departure
from and return to his barren, ungenerous home, are
characteristic of Catholic Ireland. Many of them must
ultimately find a home in England ; but the population
continues to be as thick as ever, in proportion to the
general population of the country. I can imagine that,
prior to the famine, when Ireland contained a popula-
tion of over 8,000,000, the entire face of the country
must have presented some such spectacle as that wit-
nessed to-day in the Meigh district. If genuine self-
originated, self-supporting industries were started on a
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considerable scale in Catholic Ireland, with which
charitable and religious communities should have
nothing to do, a copious supply of labourers could be
drawn from the Meigh district. If the Meigh people
got facilities for self-development and self-improvement
in their own land, they would develop into a race of
which any country might well be proud. Like all the
rest of Catholic Ireland, at present, the district is in a
kind of suspended animation. Up there in the hills,
with the Protestant north on one side of it beyond
Carlingford Lough, and the Catholic country with its
large tenantless pasture plains, like Spanish despoblados
on the other side, Meigh occupies a Tantalus-like posi-
tion. If it were in England, the people would be sure
to start some genuine home industry by which they
would attain to comfort and wealth on their own soil;
but in Ireland there is nothing for this Catholic popu-
lation but the mysteries and stupefaction of religion for
one half of the year, and annual migration as pedlars to
England for the other.

A servant girl from one of the towns, not in the Meigh
district, got married recently. Previous to marriage,
she went home to her parents, and, on the eve of
the wedding, the neighbours brought presents to the
bride. Instead of being of a useful nature, the gifts
consisted of quarts of whisky; or a pint of whisky and
a pint of wine. After the marriage the wedding party
assembled at déjedmer, and the priest who performed
the ceremony honoured them by his presence. He sat
at the head of the table, and filled out “tumblerfuls”
of wine, which he handed to the females present, each
of whom approached the priest and made a curtsey
as she took her tumbler of liquor from his hands. To
the men who were present the priest handed “cups
and tumblerfuls” of whisky. After the company had
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imbibed freely, the priest arose and went round with
the bridecake, which he sold in pieces to the men and
women present. Fach one paid him for his or her
slice, taking the piece of cake and dropping the money
on the plate instead of it. When the priest had gone
the entire round of the company, he took the proceeds
from the plate and put them in his pocket, and he
shortly afterwards took his departure from the house.
This habit of “sclling the bridecake” by the priest is
very prevalent at weddings of poor Catholics throughout
the north of Ireland. It is a degrading habit to the
priest, and even more degrading to the company; for
when the priest, to whom they look up so much, can
stoop to such ignominy, what can be expected from the
poor people who follow his example? In addition to
the proceeds of the sale of the bridecake, which, at
this servant girl’s wedding, I am told by an eye-witness,
amounted to over 45, the priest also received a fee
from the bride and bridegroom. Thus all the kindness
of the young couple’s friends in this instance went
to the support of the priest and the publican and
the drink manufacturer; and the married pair did not
receive a single useful present either in cash or kind to
help them to start in life.

I regret to record an equally odious custom, pre-
valent in the north of Ireland, namely, collections on
the dead bodies of poor Catholics. I am happy to
say they are not made in the portion of the south
of Ireland to which I belong. The custom is as
follows: If the priest comes to the funeral, a collection
is made up for him before the dead body leaves the
house for the cemetery. In some instances this is done
in a particularly repulsive way. The coffin is laid on
chairs outside the door, and a large dish or plate is
placed upon it, and all those present come forward and
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place their offerings in the plate. In one instance north
of this densely populated district which I am describing
a widow offered the priests of the parish a lump sun of
£5 if they would consent not to have such a collection.
The priests refused the offer ; for not alone would the
collection amount to more money, but they said they
could not set the precedent of breaking through an
old-established and lucrative custom. When the dead
body is brought to a church, the collection for the
priest is made by himself at the altar rails. In the
south of Ireland, if the friends of the deceased cannot
pay, the priests absent themselves from the funeral;
and the poor people are always buried without any
service, and without the attendance of a clergyman. I
have often felt that it was disrespectful to the remains
of a human being, belonging to a Christian community,
to be thus interred without a service. But now I think
the omission is preferable to such loathsome money-
grubbing over the bodies of the dead, as that which
prevails in the North amongst our fellow-Catholics.
One of the most remarkable towns in the United
Kingdom is situated a little to the north of this
Meigh district. Indeed, it is the nearest town to the
district on the north. Bessbrook contains a population
of 3400, yet it does not contain a single public-house.
It is a Protestant town, and it is full of industry,
content, and happiness. Into this town come Cardinal
Logue and Bishop O’Neill, on the 1oth April 1902, for
the purpose of founding a new convent® to be worked
by Sisters of Mercy. It is to cost a large sum of money,
and the plausible pretext upon which it is founded
is thus put by Cardinal Logue: “Let us educate our
young children ; let us make them intelligent ; let us
make them capable to labour for their subsistence,

1 Preeman's Journal,
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and in an intelligent way give them a thorough, good,
practical education. I think that in that way we could
do more to make them contented, and keep them in
their own country, than trying to give them charity, to
raise little sums of money to help them in any little
difficulty they might have. I think no money is more
usefully spent or contributes more practically to the
beneficial welfare of the people than money spent on
education.” Nobody contests these sonorous principles,
but they do not apply to the business which Cardinal
Logue has in hand. A stranger would obviously be
led to the conclusion that it was the education of the
Catholic children of Bessbrook which was alone to
be advanced by the convent. That is not the case.
Those children can get a free National School, with
a fully qualified teacher paid by the State, without any
cost to themselves. In the Sisters of Mercy Schools,
the teachers will be religious ladies who have no
special qualifications for teaching, having passed no
examination. Therefore, it is not true to imply that
it is purely in the interests of education that this
convent is started in Bessbrook. Again, a stranger
reading that statement of Cardinal Logue’s would
imagine that Cardinal Logue and his colleagues were
in the habit of giving, or that they contemplated lending,
little sums of money in charity from their enormous
wealth, to help the poor Catholic people in the vicinity.
Such an inference is misleading. Ask the Meigh pedlars
if the priests have been accustomed at any stage of their
existence to help them in that way. You will find that
it is the Meigh peasant-pedlar who gives the money to
the priests instead of receiving it; and as the priests
have no intention now of either giving, or lending,
or collecting money for our poor people, the statement
is out of place. Those Sisters of Mercy will be an
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additional burden on the poor Catholic community in
the district. Cardinal Logue says: “Considering the
start this work has got, and judging by what I know
of the generosity of the people of the parish, they will
give it a good lift. In the first place, you have a good
example set to you. You have the example of Mr.
M‘Keown, who has given this fine farm to the nuns,
and who has not only given it, but is looking after
it for them. You have another parishioner, Mr.
MParland, who has already given a very large con-
tribution towards the buildings of the convent . . .
which will enable the nuns fo go on for some time at
any rate without cailing on the public” Thus the
function will result in a permanent new imposition
upon the poor Catholics; and, as if in sarcastic con-
tempt of their poor auditors, Cardinal Logue and Bishop
O’Neill, while they are imposing this fresh burden upon
their backs, plausibly state that it is a better way to
“make them contented and keep them in their own
country” than if they “raised little sums of money
to help them ” in their difficulties! The assertion is
daring. The convent will not keep a single peasant
from migration, but it will be an additional claimant
for a share of his earnings. The people have already
good education free in the National Schools; and, if
Cardinal Logue or Bishop O’Neill desired to start a
new National School of a sectarian character, they could
have done so by applying to their friends on the
Board of Education in Dublin. In the usual sequence
of events it would not at all surprise me to find those
Sisters of Mercy scouring the country in search of
vagrant children, and starting a profitable “ Industrial”
School in which to keep them, at a pension of £23
or 424 per head, as a means of increasing their slender
resources at the cost of the taxpayers. It is mendi-
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cancy, not self-help, that will be fostered in Bessbrook
by this convent. It is misdirection and stultification,
and not education which will emanate from it.

It will be found to have been a bad day for Bessbrook
when that convent was established in its midst; and
those who participated in it will be proved, as in so
many other districts of Ireland, to have been engaged
in a bad work, and not a good one. A good, honestly
conducted National School, under a respectable lay
teacher, involving no burden on the poor people, would
give far better education to the Catholic children of the
locality, and leave their spirit of self-help unbroken.

Cardinal Logue stated that he had «ascertained from
Mr., M‘Keown ” that the spot marked out for the new
convent had been an old graveyard, and he adds:
“ Wherever you find in Ireland a cemetery that was
attached to an ancient monastery, you may be sure that
there you have the relics of saints, so that this hill is
sanctified by its holy traditions.” I doubt it; even on
the authority of Mr. M‘Keown. I believe that wherever
an ancient monastery was situated you have the relics
of idlers, and numbers of idlers, whose lives are black
spots upon the pages of our unfortunate country’s
history. And it would be as hard to find a saint’s
bones there as to find a saint amongst the twentieth-
century people who are met there to found this con-
vent. When Cardinal Logue was in Rome, he tells
us “they”—doubtless, the Roman Mr. M‘Keowns
“ brought him into the sacristy of the Church of St.
Paul to see the chamber of relics, and he was deeply
impressed to find amongst those relics the skull of St.
Celestine. It had a deep interest for Cardinal Logue,
as an Irishman, and especially as the unworthy successor
of the great apostle whom St. Celestine sent to preach
the faith” It is fourteen hundred years ago since
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St. Patrick died. Can Cardinal Logue point to one
admirable or noteworthy deed—except, perhaps, the
transient enthusiasm of Father Mathew—worthy of
imitation done by an Irish priest since Patrick’s death ?
We know little of St. Patrick for certain, except that
Cardinal Logue and his predecessors have been trading
on his name; and, on the strength of his achievements,
have been leading idle lives for centuries. Granted
that St. Patrick was a good man, that is no reason why
an Irish bishop should extract money from the poor
laity of his diocese for useless objects, and keep them
back in life. None of our bishops deserve thanks for the
deeds of Patrick. They must be judged by their own
conduct. Stephenson was a great engineer, so was
Watt; but no engineer of the present day can afford to
live idle by preaching the glories or by treasuring up
the relics of those famous men. That would not be the
way to advance the science of locomotive engineering.

The less our priests preach about St. Patrick and
Pope Celestine, the greater will be their wisdom.

They have more pressing duties to perform in the
world. If St. Patrick had rested content with belauding
and trading upon some man who lived before himself,
and if, under Patrick’s influence, Christian Ireland had
sunk to the bottom of the scale of nations while Patrick
went on building, and begging, and living in the indo-
lence of riches, Patrick’s name would be but a byword,
a memory to be despised and forgotten. I believe that
if Patrick lived to-day, he would raise up the peasants
of Ireland; he would not keep them down as our
priests do. Each man in his day must do his own
work. And, it is not because one man plays his part
well in his time, that successive generations of men are
to stand idly prating about what that man did, and
amassing money on the strength of it.
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Cardinal Logue’s Christianity is out of date. It is
time the voice of Christ Himself, or a new Patrick, rang
out in the valleys of Meigh.

The important town of Newry, the gap of the
north, the capital of the Meigh and several other
districts, contains a majority of Catholics. It is on
the boundary line of Armagh and Down; and the
southern portion of the county Down lying to the east
of it is also, to a considerable extent, a Catholic district.
Bishop O’Neill of Dromore lives in Newry, and has a
new cathedral in the town;! and I find that, though
Newry is most advantageously situated for commerce,
being at the head of Carlingford Lough, and in direct
communication with England, vi¢ Greenore, its popula-
tion and its prosperity are on the decline. Twenty
years ago, at the census of 1881, Newry had a popula-
tion of nearly 16,000. To-day its population has
decreased to 12,500. But, if it has lost in this respect,
Newry can boast of its bishop, palace, cathedral;
priest-managed diocesan seminary; Convent of the
Sacred Heart; Convent of the Poor Clares; Orphan-
age of Our Mother of Mercy; and a Dominican Priory;
and of two Convents of Mercy in beautiful Warrenpoint
and romantic Rostrevor, close beside it. It cannot
serve God and itself, while it serves the sacerdotal
Mammon. North of Newry, and still in the county of
Armagh, is the Protestant town of Portadown, situated
on the upper Bann, which has neither a bishop, nor a
cathedral, nor any other obtrusive evidence of sacer-
dotal dominion, except a parish priest and two curates,
and a Presentation Convent with twelve nuns, all of
whom have to be on very good behaviour externally.
Protestant Portadown has been going ahead steadily,
having increased its population from 7850 in 1881 to
8430 in 1891, and 10,500 iIn 1901. Newry, besides
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being full of priests and nuns, is endowed with the
questionable blessing of a Nationalist Member of
Parliament, who, like his colleagues, must be regarded
as a priests’ man. Its registered Local Government
electors number only 2386. Portadown has no Member
of Parliament, although its electors number 26g0.
Farther north still, and only a short distance from Porta-
down, and still in the county of Armagh, is the pros-
perous Protestant town of Lurgan, with an increasing
population of 11,777, with no Member of Parliament, no
cathedral, no bishop; but having a parish priest and
three curates, and endowed with a Convent of Mercy,
to which the Government has handed over a grant
of public money for technical instruction, to the indig-
nation of the inhabitants of Lurgan. The nuns had
already managed to find forty-five vagrant little girls
to put into their “Industrial School,” and thereby endow
themselves with £730 of public money yearly. They
now have two Government endowments. The payment,
to those inexperienced, terrified ladies in the Lurgan
Convent of Mercy, of taxpayers’ money for imparting
technical instruction to the children of Lurgan, is as
preposterous an act of folly as one could imagine.
Father Finlay, the Jesuit member of the Board, follows
the endowment, and delivers a lecture in the town upon
industry. What daring sarcasm! Lurgan, full of self-
help, vigour, and progress, containing a Protestant
population who have done everything needful for them-
selves, containing a “ stagnant, decaying, and hopeless”
minority of Catholics, as Dr. Mannix would say, is not
served by that act of the British Government. A
Jesuit would be but a drone in the Lurgan hive to be
expelled. The most “stagnant, decaying, and hopeless,”
though well-meaning, section of the Catholic population
of Lurgan are not the proper people to give lessons in
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handicraft and self-help to the children of Lurgan!
The Irish nuns cannot call their souls their own.
They exist on sufferance under the authority of their
bishops. Their poor minds are full of fears and doubts
and tremulousness. Hell yawns open under them at
every step they take. Their accounts, receipts, and
disbursements are under the supervision of the bishops.
They are the last people in the world to whom a
sane administrator would intrust public money for the
purpose of infusing manliness, self-help, and technical
education into the youth of such a town as Lurgan. It
may be inferred from this case why governmental bene-
volence is unproductive in Ireland. Indefensible as the
endowment of this convent in Lurgan may be, the
similar endowment of scores of convents throughout
the rest of Ireland is even more pernicious; for in
Lurgan there is a Protestant community to elevate the
standard of the Catholics. But, in the south and west,
where convents abound, there is no Protestant com-
munity to act as a stimulus and elevating force; and,
as we shall see in Westport, the parish priest will
simply order the District Council “to hand the money
to the Reverend Mother.” The endowment of Lurgan
convent is as preposterous as if a convent in Newcastle-
on-Tyne were to receive a public grant for giving tech-
nical instruction to young miners how to excavate coal,
or to young quay-labourers as to loading it on ships, or
to the children of the factory hands at Messrs. Armstrong,
Mitchell, & Co.s great manufactory as how to make
armour. 'When the Technical Instruction money can
be thus perverted to priests’ uses in the North, and in
the face of Protestant criticism, readers may understand
the extent to which it is so perverted in the South,
where there is no Protestant eriticism to be feared.
Things were, as I thought, at their worst when our help-



THE TWO CATHEDRALS 33

less nuns were in a position to receive from £20 to £24
per head for vagrant children, whose support in the
workhouses does not cost more than £8 or £9. But to
endow them for teaching art and craft is to misapply
the public funds in the grossest way possible. A
“vocation” is the only qualification necessary for a
nun; and that means, in Lurgan, implicit faith that the
Bishop of Dromore and his priests can do no wrong.
Such qualification may not unfit ladies to rear vagrant
children at a remuneration treble the cost of their
support in the Union Workhouse; but such ladies are
the last persons in the community who should receive
Government money for giving technical instruction.
Let us now visit the picturesque and primatial city
of Armagh, where Cardinal Logue resides as the
Roman Catholic successor of St. Patrick, and where
our enormously expensive cathedral has recently been
built. We find industry and commerce in a state of
decay; and the population fallen from 10070 in
1881 to 7438 in 1891. Primate Alexander of the
Church of Ireland resides in Armagh. The Pro-
testant cathedral is an ancient foundation, and
the Protestants of Armagh have not been put to
any expense in connection with it. It is the most
picturesque building in Armagh; it contains some
exquisite pieces of sculpture, executed by famous
European sculptors; and its ornamentation and in-
terior furnishing were carried out at the personal cost,
for the most part, of the late Primate Beresford. I
had just walked across the town from Cardinal Logue’s
new and showy cathedral; for Armagh nestles in a
valley between the two cathedrals. The Catholic
cathedral is ostentatious and flaring; its twin towers
pointing up like horns into the sky. It is not artistic,

nor is it well placed. From any point you look at it,
o
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it appears to be out of plumb, and Cardinal Logue’s
residence standing beside it, which he calls «“ Ara Ceeli,”
or the “ Altar of Heaven”—a name which grates upon
one’s ears—seems altogether out of the vertical. If it be
an altar of Heaven, it would appear to be all awry,
and not straight. The interior of our Roman Catholic
cathedral, on the day I visited it, more resembled the
interior of a stable, or outhouse, than a place of worship.
It was dirty and neglected ; and I emerged from it in
disgust, and walked across the primatial town, through
its winding streets, and up and down its steep hills,
until T reached the Protestant cathedral on the top
of the opposite hill. The quiet, unostentatious, in-
expensive exterior of the Protestant cathedral was a
relief to the eye after the two springbok-horn towers
of our monstrous Catholic building. The interior of
the Protestant cathedral was orderly, clean, comfort-
able, and unpretentious. The statuary within it con-
sisted of monuments of eminent men, connected in
some way with the cathedral or the locality, and they
were the best of their kind. If Cardinal Logue had
expressly wished to dissociate himself from everything
becoming in the Protestant cathedral—

“The decent church that topped the neighbouring hill ”—

he could not have succeeded more entirely than he
has done. Armagh was at one time a very important
place. It is now a place of little importance from a
commercial point of view, but it will always remain
an interesting and historic locality. Though its trade
is on the wane, it is an imposing country town, or city,
as the inhabitants prefer to call it. There are signs of
grandeur, evidences of design and of taste, both in
its location and in its surroundings. The Mall is a
picturesque place, and the Protestant bishop’s palace
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is a fine house, well situated. Evidences of the personal
benefactions of the Protestant primates are to be seen
in the buildings and market-places of the town, in
the astronomical observatory and public library.

Cardinal Logue organised a bazaar on behalf of his
cathedral in July 1900, and “the total receipts were
£33,380, 16s. 10d.” The expenses, of which the largest
item was £658 “paid to priests doing temporary duty
for the collectors,” came to 43353, 19s. 11d. And the
“net proceeds £30,026, 16s. 11d.,” were handed over
to Cardinal Logue. Father Byrne, P.P., V.G., auditor,
condescends to inform the public that he has
“carefully gone through the accounts and compared
vouchers with expenses and found everything per-
fectly correct.”! One would like to follow the net
proceeds, £30,026, 16s. 11d., and learn how they were
expended.

There are 56,707 Roman Catholics in the county ; the
Reformed Churches being in the majority, and number-
ing 68,531, of whom 40,853 are Episcopalians; 20,029
Presbyterians; 5066 Methodists; and all others 2583.
The Vincentians have a monastery and seminary at
Armagh, and the Nuns of the Sacred Heart have
a convent there, in which there are 36 nuns. Besides
the convents in Lurgan and Portadown, there is a
Convent of Poor Clares at Keady; and of St. Louis
at Middletown, which has an “Industrial” School, in
which are collected 50 vagrant little girls, for whom
the nuns draw £898, 1s. 6d. of taxpayers’ money yearly.

Let us now move westward to another territory where
North blends with South.

1 Freeman, June 3, 1901.



CHAPTER III

THE FERMANAGH BORDERLAND AND MONAGHAN

¢ And if the Lord allows me, I surely will return
To my native Belashanny and the winding banks of Erne !”
—WILLIAM ALLINGHAM.

THE county of Fermanagh is a borderland between
Catholic and Protestant Ireland; and, in 1901, out ot
its total population of 65,243, there were 29,177 mem-
bers of the Reformed Churches; the balance, 36,066,
being Roman Catholics. It is remarkable for the
picturesque series of lakes into which the river Krne
expands in its passage through the county. Of the
superficial area of Fermanagh one statute acre out of
nine is under water. In fact, the county consists ot
the river Erne and the lakes, and the riparian territory
attached to them ; and the Fermanagh people naturally
take a pride in the Erne and its lakes which influence
their daily lives to such an extent. Knniskillen, the
chief town, is a buoyant, prosperous place, and it too
contains a mixed religious population in about the
same proportions as the county. When in Fermanagh
recently I was deeply impressed by many things which
I saw. Amongst other things, I paid a visit to one who
has been a remarkable man in the county for the past
fifty years, Mr. J. G. V. Porter, of Belleisle, an island in
the upper lake, which is connected with the mainland
by a handsome bridge; and there Mr. Porter lived in
old seigniorial style. The nearest village, Lisbellaw, is
mainly his property. It is 6nicely placed, and clusters
3
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round the Episcopalian church which tops the hill.
Its houses are built of good stone and slate-roofed,
and there are no ruined cabins to be seen in it.
Neither is there a convent or monastery, or even a
parochial house, or anything savouring of the Priest
in Power, except the bare, unadorned chapel on the
hillside. There is a thriving woollen industry in
Lisbellaw, the factory having been originally built by
Mr. Porter; but it is being now worked on its own
merits by a firm who took it over from him, and who
have greatly enlarged it. One Sunday when in Fer-
managh I attended mass at the Lisbellaw chapel. I
drove from Belleisle, where I had stayed on the
previous night, in Mr. Porter’s pony carriage, drawn
by two remarkable snow-white Shetland ponies—as
uncommon a turn-out as one could desire. The little
white ponies were as fat as, and not unlike, large pigs;
and, as they galloped along the road, they kept playing
with each other, whispering into each other’s ears, and
pinching one another in a friendly way. On the road
we passed some groups of men, some going to mass,
others to service in the church — tall, well-dressed,
healthy, manly -looking people. The land around
Lough *Erne being of a heavy description, which
retains the moisture, the country is dotted with what
are called land loughs—that is to say, isolated lakes
unconnected with the river Erne. Those land loughs
make the country cold and damp in winter; and it
would be hard, indeed, to look upon a more uninviting
country-side than the scenery of the county Fermanagh
in November. The rainfall is high, and dampness is
to be seen everywhere, owing to the want of natural
drainage. I could not help contrasting the natural
advantages possessed by the inhabitants of Cork,
Limerick, Tipperary, or any of the great southern
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counties, with the difficulties under which Fermanagh
people live. In the south of Ireland, the country is
open; there are great highways affording splendid
facilities for locomotion; and the view is always an
extended one. This width of prospect is found to
exercise a distracting influence upon the inhabitants.
The eye can see so far away over hill and dale, over
wood and pasture, that one is tempted to roam, and
men are prevented from concentrating their energy
upon their own farms. For instance, about twenty-
five years ago my father took a large farm and allowed
the previous tenant to occupy the dwelling-house for
six months, in the hope that his friends might assist
him to take advantage of his equity of redemption.
He was an able-bodied young man, and he spent almost
every day of the six months from March to September
stretched or seated on a grassy rock near the house,
looking at the splendid prospect of well-tilled open
country which lay spread out before him, smoking as
he basked in the sun, and he often described the
country to me as if it were a map lying in front of
us. Meanwhile my father's men were working on his
fields close beside him, in the effort to succeed where
he had failed; but the sight instead of rousing him
only stupefied him,

In Fermanagh there are no wide prospects from every
field, no great roads stretching away into the distance,
and apparently leading from one end of Ireland to the
other. The lakes wind in and out about the county,
and the road has to wind in various ways to avoid
them, the surface of the country being broken up into a
serics of knolls. Such a state of nature is pre-eminently
calculated to inspire industry and competition amongst
neighbours. This is also the kind of country to be
found in Monaghan, an adjacent county, which I shall
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have something to say about in this chapter. The hold-
ings in Fermanagh are small; three, four, five, or ten
acres being considered a fair-sized holding. Twenty
acres is considered a large farm, and the possessor is
considered a “weighty ” farmer. In the course of my
drives through the county I saw many farms held by
Scotchmen residing in Scotland, who send over some
members of their families to live on these Fermanagh
farms. A great many shopkeepers hold farms; and
many of the farmers have outlying holdings to an even
greater extent than in the south of Ireland. In Fer-
managh such farms are called “ hurdens,” or side-farms.
And a Fermanagh peasant will say to you, “Oh, that’s
a weighty farmer; he has two hurdens forby his own
farm.” 1 could not help contrasting the scarcity of
straw with the abundance of it in Cork. The result is
that the houses of the peasantry are badly thatched.
Some of the labourers’ dwellings are as bad as houses
in the congested districts of Mayo and Roscommon.
Dwelling-houses for labourers are scarce, and two
families will often be found occupying a small cottage on
the roadside, one using the front door and the other the
pack door. The people are sturdy and self-supporting;
well-dressed, healthy-looking, and altogether present-
able. But at some of the cross-roads I saw crowds of
healthy boys and men, in their Sunday clothes, and
with shining morning faces, looking out at me through
the low doors and small windows of cottages which one
would consider to be in bad repair if they were cow-
houses. The green grime on the roof and walls made an
antipathetic setting for plump, fresh faces of well-clad
young people. In Mayo I remarked idle, well-dressed
girls and young men in bad houses along the roadsides
on a working-day. It was not so in Fermanagh, for,
though the people were well dressed on Sunday, every



40 PRIESTS AND PEOPLE

one was at work in the yards or in the fields on week-
days.

Many of the things which I saw in the chapel at
Lisbellaw gave me food for reflection. There is no
attempt at decoration, or even care displayed for the
bit of ground in which it stands; and this is a prefer-
able state of affairs to the unseemly ostentation of the
churches and priests’ houses in the poor western coun-
ties. Within the chapel the people, clad in their rough
frieze clothes, were huddled together anyhow. No
raggedness, no bare-footedness, no misery was visible.
There was, however, that absence of independence and
dignity which I notice amongst the congregations of
all our churches, from Marlborough Street to Letter-
kenny. One could not call the Lisbellaw Catholics a
gathering of individuals. They were like a herd of sheep
in the corner of a field, waiting till it should please the
shepherd and his dog to disperse them. They were
healthy people at close quarters, except for this absence
of individuality, which made even an ordinary person
like me, coming from an ordinary place like Dublin,
feel out of touch with them. I noticed that one of the
open benches in the body of the church had a redicushion
on the seat, and another cushion on the kneeling-stool.
It was not the first bench next to the altar-rails, but was
in the second or third row. It struck me as peculiar,
and I avoided it. When I had been seated for some
time, an elderly and a young lady, in sealskin jackets,
appeared, and took possession of this cushioned seat.
Our priests profess to be no respecters of persons or
wealth, but the truth is, that the greatest school for
snobbishness and class distinction in the world is our
Roman Catholic Church. It is always ready to grovel
before the possessors of money, and to place freely at
their disposal not only a soft seat and kneeling-stool in
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the midst of bare discomfort, in return for their money,
but also the sacramental treasures of the Church.
Nowhere else are rich people—especially the young—
so spoiled and flattered as they are by our priests and
nuns. Our “Church” often boasts that it is the Church
of the poor, but it only deserves that title in the sense
that it keeps the bulk of its members in poverty. I
learned afterwards that this seat was occupied by a
Catholic lady, the possessor of property, who married
a member of the Reformed Church, and that her hus-
band was bound, under conditions in the marriage
settlement, to attend his wife’s place of worship a cer-
tain number of times each year.

Here, then, were those two ladies in sealskin jackets
in this cushioned seat, and the other denizens of the
chapel, herded as far as possible from the altar, without
individuality ; and here I was myself, feeling estranged
from everything around me, as if I were in a foreign
land. A third feature was now added to the scene
within the chapel. A man in a topcoat and mud-
bespattered boots and trousers, his hair tossed, and a
large black muftler wound around his neck, came out
suddenly upon the altar through the sacristy door. It
was the priest. He looked around the chapel, and his
eyes alighted upon myself. He went up to the taber-
nacle in a hurried, irreverent way, opened the door, did
something or other with his hands inside, and went off
through the sacristy door again. Next appeared a boy,
wearing a Norfolk jacket and knickerbockers of light
brown Lisbellaw frieze, to light the altar-candles. His
nailed boots clattered on the bare altar-boards like the
hoofs of a horse on the road outside. The chapel bell
was resounding like a cracked pot, the creaking of the
chain by which it was pulled making more noise than
the bell itself. Mass then commenced, and a poorer
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and less edifying service it would be hard to see. The
incoherent mumbling of the priest in Latin, as he raced
through the phrases, without dignity or reverence, was
broken occasionally by the tramping about the altar of
the boy in the frieze clothes and heavy boots, and by
the tinkling of the bell. It lasted a little over twenty
minutes ; there was no sermon; and, all through the
mass, the chapel was filled with noise by the pealing
of the church bell, a few yards off, summoning the Pro-
testants to their Sabbath service. Then the gathering
of people, collected together under pain of mortal sin,
dispersed with a feeling that they had done their duty.
I cannot bring myself to believe that our “Church,” as
the priests call themselves, does its duty by celebrating
these brief perfunctory masses and compelling us to
attend them as the one thing needful on the Sabbath
day. Some worthier and more practical means should
be devised by our priests for obeying the command,
“ Remember that thou keep holy the Sabbath day,”
than a compulsory attendance at mass. The unedify-
ing and unsatisfying nature of the service seems based
on the assumption that the laity are childish folk, for
whom posturing without instruction will suffice.

The largest island in Lough Erne, Ennismore, is fully
four miles wide, and possesses considerable interest.
There are land lakes on it, full of baldcoots and great
northern divers, their rocky shores lined with pale
straw-coloured rushes, while grey crows float in the
breeze, and magpies hop and chatter in the hedgerows.
I drove across the island from Carrybridge, over the
new viaduct erected by Mr. Porter, and farther on in
the direction of Cuilcha mountain, at the top of which
is the Shannon Pot, or source of the Shannon. I was
impressed by the industry of the people along the
route ; and felt that if our medium-sized holdings in
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the south of Ireland were as industriously worked as
the small farms in Fermanagh, the province of Munster
would be a garden. We often hear of the marvellous
industry of the Channel Islanders, who sow corn sepa-
rately, grain by grain, and carefully note the produce of
each seed as it grows. To myself, accustomed to the
large farms in the south of Ireland and the wholesale
quantities in which corn was sown on my father’s land,
such minute attention was a revelation. But I was
almost as much astonished at seeing small fields of half
an acre in Fermanagh planted with trenched oats, the
field being divided into ridges with a spade, the corn
sown by hand, cut with the billhook, and the little crop
as carefully attended to as a well-kept kitchen-garden.
Corn in general is left out in stacks in the field, as the
ground is so heavy in winter that if cattle were allowed
to graze on the stubbles they would irreparably cut up
the surface and spoil the field. The corn is drawn in as
required, and threshed out with flails.

In many of the farmyards I noticed dead pigs hang-
ing up, scalded and prepared for market in Enniskillen.

I passed several National Schools, and nowhere could
one see more clear-skinned or promising children than
those who peeped out from their playgrounds over the
hedges. The tall stature of the men impressed me. I
was informed that the island of Ennismore is not now
as prosperous as it was thirty or forty years ago; for
where there are only caretakers and hurdens now, there
used to be resident farmers. There is not a bit of the
island unoccupied ; but much of it is held by enter-
prising shopkeepers or farmers living at a distance.
“ Drifts” or “byres” of good cattle are to be seen on
the island which contains more pasture than tillage.
It is excellent land, like most of the arable islands of
Ireland, and fetches a high rent. When in the west of
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Ireland I was astonished to hear that some of the
countless islands in Clew Bay fetched very high rents;
and, standing under the shadow of Croagh Patrick, a
local farmer pointed out an island for which £3 per
acre was paid. The rents on Ennismore, of which I was
told, seemed high also, but the pasture is very good.

The way in which the industrious Fermanagh people
till their bogs is characteristic. The bogs are, as they
say, “laboured” as tillage land. When it'is decided to
cut the turf in a bog, the skin, or productive surface, is
carefully removed, and the turf is cut to a depth of five
or six feet. As the bog is cut away, the skin or surface
soil is spread over the bottom from which the turf has
been removed, and this bottom is then tilled just as the
top had been. When the top layer of turf has been
exhausted over a considerable area of the bog, a second
cutting is made deeper down, and the surface soil again
transferred to the second bottom, on which crops are
grown as before. Thus you will see a bog in three
stages descending like steps into the earth.

Mr. Porter deserves to be called a patriot for many
reasons, Ennismore was only connected with the main-
land at Carrybridge before the erection of Mr. Porter’s
bridge—a solid iron structure under which the steamer
sails freely—and which now establishes communication
with the mainland at the opposite side. The islanders,
when there was only one bridge, had to make a long
detour when about to attend fairs and markets in the
opposite direction to that in which the bridge lay, or
they had to ship their cattle and carts across the ferry
in cots.

The island of Belleisle, in which Mr. Porter lives, is
inhabited by numerous families employed about his
demesne, living in separate houses, and presenting every
appearance of comfort. The views from the island are
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very pretty. The upper lake which one sees from the
front of the house is dotted with numerous wooded
islands; one of them, a lovely three-acre island, is in-
habited by Mr. Porter’s gamekeeper, and I cannot
imagine a happier life than a healthy man and his
family could lead on this three-acre island. If all our
Irish gentlemen, more especially our Roman Catholic
gentlemen, could be induced to take as deep an interest
in their localities, and in their poor neighbours, as Mr.
Porter has taken in the Lough Erne district, Ireland
would be a happy country. It was owing to Mr.
Porter’s active agitation that the Board of Works
carried out the Lough Erne drainage scheme. The
lands on the lake shore used to suffer severely
from flooding ; and heavy loss of crops ensued for the
farmers, That is now changed by the drainage scheme,
which consisted in blasting away the natural bar of rock
that checked the progress of the Krne near its mouth,
at Belleek, and over which the river fell in picturesque
cascades. Heavy sluice gates were put up, and the
outflow of the river is now regulated, so as to keep the
waters of the lakes, as nearly as possible, at a uniform
height. Indeed, it would now be possible to let the
entire range of lakes flow off into the sea. But no
Fermanagh man or woman would be so unpatriotic as
to thus “drink Lough Erne dry.” Fermanagh is in
close touch with the west of Ireland—most of the
servants, for instance, are procured at the hiring-fairs
in county Leitrim—and Mr. Porter believed that if a
good waterway were made between Belfast and Galway,
vid Lough Erne, Galway could be made a point of
exportation and importation for goods for all the north
of Ireland and Belfast. Many difficulties should needs
be overcome before such a consummation could take
place. A decreasing and disheartened population does
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not favour its attainment. But Mr. Porter did one
man’s part. It was largely through his exertions that
the bridge connecting the island of Achill with the
mainland of Mayo was erected, a work which has
resulted in great benefits for the islanders.

The contrast beétween Fermanagh and the adjacent
county of Monaghan, which is almost three - fourths
Catholic, is worthy of notice, especially as Monaghan
is from a sacerdotal point of view superior to Fer-
managh. The county of Fermanagh is in the diocese
of Clogher, which includes the entire county of Mona-
ghan, and portions of adjoining counties.

Monaghan contains 54,757 Roman Catholics as against
19,854 members of the Reformed Churches, and, there-
fore, may be called a Catholic county; while Fermanagh
is, on a counting of heads, 45 per cent. Protestant
and 55 per cent. Catholic. But if we look into the
mental and industrial condition of Fermanagh, we
shall find that Protestant ideas and Protestant hard
work, energy and common sense are dominant in the
county. In Monaghan the reverse of this is the case.
For instance, while the capital of Fermanagh, Ennis-
killen, is one of those Irish towns which it is a pleasure
to visit, a town full of life, business, and energy, the
capital of Monaghan, which is the town of Monaghan
itself, is an insignificant town, without life, distinec-
tion, or prosperity. The Catholics of the county
Monaghan, although they are in such a majority, re-
main, as a whole, poor and heartless people. I have
seen them collected at mass, and more dispirited-
looking Irishmen and Irishwomen it would be hard to
find. Our Bishop of Clogher resides at Monaghan;
and the late bishop succeeded in getting sufficient
money from the poor Catholics of the diocese—and
from many outsiders—to build and equip completely
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a splendid new cathedral. He placed the cathedral
on a lonely hill, about a mile outside the town of
Monaghan, where it stands alone in its glory. The
result was that the present bishop had to build a new
Catholic church in the town of Monaghan for the use
of the townspeople, which was completed last year at
considerable expense. The consequence of sacerdotal
autocracy in church building for the struggling Catholic
townsmen of Monaghan was that they not only had to
pay a large share of the cost of the enormous cathedral,
from the free use of which they were debarred by its
location, but they had also to incur the expense of
erecting a new church for themselves.

Monaghan, then, is a struggling Irish town, with
a population of 29oo; whereas Enniskillen is a pictur-
esque, thriving town of 5412, which no Irishman need
be ashamed to show to a visitor from foreign lands.
The town of Monaghan possesses one of those so-called
industrial schools, managed by the Sisters of St. Louis,
and which contained, in 1901, 69 vagrant little girls,
supported by the State at an annual cost of £1367.
It also contains a reformatory for juvenile female
offenders, managed by the Sisters of St. Louis, which
contained, in 1g9o1, 17 inmates supported by the
State at a cost of £431, 155. 3d., or on an average of
£25, 2s. 2d. per head per annum. The Sisters of St.
Louis have, in addition, “a boarding school for young
ladies, and a day school for the female children of the
town,” and the community numbers 48 nuns. There is
in Monaghan also the ecclesiastical diocesan seminary of
St. Macartan, conducted by the bishop and a staff of
priests, for the education of young men for the priest-
hood, of which I shall have something to say. In
addition to the diocesan seminary, there is also in the
town of Monaghan a Christian Brothers’ school; so that
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in the matter of Catholic education under priests’ con-
trol, the town is not alone sufficiently, but even exces-
sively, provided for. Near the town of Enniskillen is
the Royal School of Portora. In the year 1885 the
Roman Catholic Bishop of Clogher approached the
Endowed Schools Commission, posing as the sole re-
presentative of Roman Catholic opinion in the diocese,
and speciously persuaded that body to denude the
Portora Royal School of half its ancient endowment
and hand it over to himself. His case was put very
plausibly, and may be thus epitomised: “Portora is a
Protestant school. I forbid the Catholic children of
Enniskillen and the county Fermanagh to attend it,
therefore it is of no use to them. Give me half the
endowment and I will start an intermediate school
for the town of Enniskillen and for the district round
it, to which I shall not only permit, but encourage, the
Catholics of Enniskillen and district to send their sons,
so that they may be no longer without superior educa-
tion.” As a matter of fact, several Catholic Enniskillen
boys used to attend the Portora Royal School as day-
pupils. The Endowed Schools Commission, as far as
I can learn, yielded unconditionally to the Catholic
bishops on every claim they advanced in this and
similar cases. They split the Portora endowment,
and conferred half of it upon a “Catholic Board”
consisting of the bishop, four other priests, and four
laymen. And the Roman Catholics of Enniskillen,
who number about 2938, a figure which is rather more
than the entire population, Protestant and Catholie, of
the town of Monaghan, have had no endowment for
their intermediate education fromn that date to the
present day. They have only a National School ; and
recently a Presentation Brothers’ School. According
to the census of 1go1, there is not a single Roman
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Catholic youth, male or female, in the county Fer-
managh, receiving a “superior” education. When the
Portora endowment was divided by the scheme settled
in 1891, it was understood and distinctly stated that
it was to be devoted to providing an intermediate
school for the Catholic youth of the neighbourhood of
Portora, that is to say, Enniskillen. The want of inter-
mediate education by the Roman Catholics of Ennis-
killen constituted the gist of the case for the division
of the grant. But from the year 1891, when they split
the endowment, until the present day, no money has
been spent on superior education in Enniskillen, which
remains as it was before. And the reply to every
remonstrance addressed to Monaghan by the Catholics
of Enniskillen is that the “Board” has been spending
the endowment upon the diocesan seminary at Mona-
ghan. Now the town of Monaghan is a long dis-
tance from Enniskillen, about thirty miles by rail; and
nobody could include one town in the neighbourhood
of the other. The two towns are as distinet in neigh-
bourhood as they are different in feeling and sentiment.
The grabbing of the grant has been keenly resented by
the Catholics of Enniskillen. Last year a resolution
was passed by the United Irish League of North Fer-
managh, calling for restitution of the money which was
taken from Portora Royal School with the object of pro-
viding intermediate secular education for the Catholics
of Fermanagh. They denounced the injustice of spend-
ing the money in the diocesan seminary for young priests
thirty miles away, where there is no real power over the
bishop to check or question his method of appropriating
the substantial yearly grant. A committee of Ennis-
killen Catholics was appointed to seek redress on behalf
of their native town. But, in vain! For the hundredth
time it was proved that our priests are always ready to
D
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aggrandise their class at the expense of the laity. Such
conduct explains why Catholic countries, when priest-
controlled, are ever backward. The priest is ready to
wrong the layman in a semi-Protestant locality like
Fermanagh, where he cannot hope to be complete master,
so as to enrich himself in a mainly Catholic locality like
Monaghan. The result of sacerdotal rule in the Catholic
part of Monaghan is decay ; while in Enniskillen, parti-
ally blessed by the priest’s absence, we see a bright
town and a bright people. There is not in Enniskillen
a criminal reformatory, vagrant industrial school, a
costly cathedral, a new bishop’s residence, or a dio-
cesan seminary. There is one convent of the Sisters
of Mercy, taking an endowment from the National
Board of Education, and having a community of
twenty-four members, and there is the Presentation
Brothers' School; and these are the only religious
institutions in the county of Fermanagh. But in
county Monaghan there are convents at Carrick-
macross and at Clones, in addition to those in the
town of Monaghan.

In Monaghan our Catholic bishop and priests find a
state of things eminently to their satisfaction. A sub-
servient, dispirited lay Catholic population, in the midst
of which flourishes a glorified and richly endowed priest-
hood, drawing £1200 a year from a Protestant endow-
ment for the support of its diocesan seminary ; drawing,
through the nuns, close upon 42000 a year for the
support of eighty-six vagrant and criminal infants;
exercising patronage over the county National Schools;
drawing, through the nuns, intermediate result fees for
the convent pupils, and drawing the same directly for
the diocesan seminary pupils; excluding laymen from
all practical voice in the work of Catholic charity,
church management, and education ; possessing a fabu-
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lously expensive cathedral, perched upon a hill, where
it is of little or no use to the laity ; engaged in building
a new bishop’s residence ; and erecting a new church in
the town of Monaghan to supply the deficiencies of the
new cathedral.

The following will is typical of the spirit of Catholic
Monaghan :—Mary Hart, Corcreeghy, Monaghan, widow,
died on the 26th March 1902, and bequeathed to her
executors, on trust, “her lands at Tullykenny and
Cooldarragh, to dispose of same and to expend the
purchase money in having masses said ” for the repose
of her soul ; and she bequeathed “ all the residue of her
estate, in trust, to apply the same for the purpose of
having masses said.”! That is the atmosphere which
the priest creates, and in which he thrives, as we shall
see in the seventh chapter.

In Enniskillen the priest is in his proper place.
There we find civic life and prosperity. But the
priest dislikes the town, and will give no facilities
to the young Roman Catholics of Enniskillen to
acquire “superior” education, unless they consent to
leave their picturesque native town, and bury them-
selves in Monaghan. Such a state of things could not
exist if our laity had a proper share in the management
of our Church and educational affairs.

The case serves as an object-lesson for us, of how little
we may expect from our pampered preternatural clerics.
They have never hesitated to sacrifice our interests to
their own. When, indeed, has our priesthood produced
a patriot or an enlightened broad-minded man, whom
the country could follow with confidence, or our youth
look up to as an example ?

The Enniskillen Roman Catholics may have been
treated unfairly ; but, since they could only have got

1 Freeman, May 22, 1g902.
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their school under the absolute control of the priests,
they do not suffer any real loss by the absence of such
a clerical institution from their town. They can see
how little gain it is to Monaghan. Let the priest keep
all his ill-gotten emoluments; they are “his reward.”
But let the Enniskillen Catholics consider that their
comparative immunity from priestcraft has been cheaply
purchased, even at the cost of half the Portora endow-
ment.

In Fermanagh, out of a decrease in population of
8740, in the decade 1891-1g01, emigration accounted
for 5403, or 62 per cent. of the total diminution. In
Monaghan, during the same period, the decrease in
population was 11,595, or 13.5 per cent.—the highest
rate of decrease in Ireland within the period—but, of
that figure, only 5301, or 45 per cent., was accounted
for by emigration.

In Fermanagh, in 1901, the principals of the sacer-
dotal army—priests, monks, nuns, and teachers—were
admitted as numbering 185. In Monaghan, the strength
of the priests’ forces the same year, without subsidiaries,
was disclosed at 344.1

The sacerdotal anti-marriage fraternities will be found,
as we proceed, to exercise a sinister influence upon our
people in many vital spheres. But let it suffice to notice
here that while the birth-rate in Fermanagh, where the
priest is comparatively weak, exceeds the death-rate by
2.6 per cent., the birth-rate and death-rate in Monaghan
are practically equal, the first being 18.9 and the second
18.3 per cent., leaving scarcely any margin of natural
increase.!

1 ¢« Census of Ireland,” 1901.



CHAPTER IV

PRIESTS AND PEOPLE IN BELFAST

¢« MacEgan a prelate like Ambrose of old
Forsakes not his flock when the spoiler is near,
The post of the pastor’s in front of the fold
When the wolf’s on the plain and there’s rapine to fear.”
—Dr. MADDEN.

Tae Roman Catholics of Belfast constitute nearly
one-fourth of the population of our most prosperous
Irish city—84,000 out of 348,000; yet the only record
they can point to by way of achievement, as a body
of Belfast citizens, are their ecclesiastical buildings,
churches, presbyteries, convents, and sacerdotal schools.
In the words of the Rev. A. Macaulay, P.P., St. Brigid’s,
addressing the members of the Belfast Catholic Asso-
ciation : “ The fruit of the labours of those who have
in the past so strenuously wrought for your benefit
is worthy of being carefully preserved. You have
only to open your eyes and behold massive and mag-
nificent buildings — schools, convents, churches, and
other institutions—in order to show what your ecclesi-
astical authorities have effected for yourselves, your
children and children’s children . . . a regular series
of magnificent works, which will render the name of
Father Convery immortal.” It is the *ecclesiastical
authorities,” not the laysubscribers, who get the credit
of the work. “ And these works are, after all, but pre-
ludes to the glorious fabrics which, in the past few

years, have arisen, as it were, under the touch of a
53
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magic wand by the fostering care of the prelate (loud
applause), whom thoughtless people now ask you to
insult; for I hold that to an honourable mind in-
gratitude is fully equivalent to insult. How can you
afterwards look on those stately buildings—colleges, insti-
tutions, venerable monasteries—without the bitter pangs
of shame and remorse (applause)?2”?* The “insult” to
which he refers so passionately, consisted in a Belfast
layman, Mr. Matthew M‘Cusker, standing as a candidate
for the representation of the Falls Ward in the corpora-
tion of Belfast, against Dr. MDonnell, the candidate
nominated and supported by Bishop Henry! One
would not expect to find language so redolent of the
Middle Ages in Belfast. But, there it is, nevertheless.
Nay, what is worse still, wherever you see one of our
Roman Catholic churches, or a “venerable monastery,”
or a “gorgeous fabric ” in Belfast, in any portion of the
Roman Catholic quarter, you will also see, hovering
around in the vicinity, dirty women and children,
barefooted, with unkempt hair and ragged clothes, poor,
mystified, and mendicant—the guardian angels of the
“ magnificent works” which are to immortalise Father
Convery. When such things can be done in the green
wood of Belfast, can one be surprised at anything
which is done in the dry wood of Mayo, Donegal,
Kerry, or Carlow ?

Father Laverty, V.G., on the same occasion, is
reported as having used the following bullying
words: “He hoped no Nationalist in the Falls Ward
would be so recreant as to vote for a man so dishonour-
able as to turn his back on his friends and to attack
the Association, and o stab in the back the venerable
President of the Association, the Bishop of Down and
Connor. He was proud that since the inception of the

1 Irish News, January 9, 1902.
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Catholic Association, he had stood by the bishop of the
diocese. He might have incurred obloquy from his
enernies, but he spurned such obloquy, for he felt that
it was his duty, as it was the duty of his lordship, the
bishop, to organise the Catholic Association to safe-
guard and protect the Catholic interests of this great
city” But for the heroic sacerdotal shepherds, the
Protestant wolves would devour the Roman Catholic
sheep. How false! The Catholics of Belfast live well
upon the work of the Protestant majority. If any one
dines off the tender and juicy inmates of the Catholic
sheep-pen, it is the prelatical wielder of “the magic
wand ” and the other “ecclesiastical authorities.” The
one Catholic newspaper of Belfast, the Jrish News, from
which I quote, is the docile mouthpiece of the bishop
and priests ; and, in a leading article commenting upon
the foregoing proceedings, it says: “The splendid
reception given to the Very Rev. Father Laverty by
the Catholic people of the Falls was well worthy of
the vicar-general’s brilliant and fearless services to
Catholicity in this city. Thanks in a signal degree to
his labours, the Catholics of the Falls have to-day
the power to send a representative to the Town Hall.
Hence the unwarrantable abuse of the patriotic priest
in the Unionist papers.”

There is no foundation whatever for this statement.
The Unionists—that is to say, the Protestants of Belfast
—are only too glad to find intelligent Catholics filling
places upon every representative board in the city.
They, perhaps, do not like priest-ridden Catholics who
speak for Father Laverty instead of for themselves.
But who does? Neither do they like the “vencrable
monasteries” and “gorgeous fabrics,” and the “magni-
ficent works ” eulogised by Father Macaulay, and which
are always surrounded by poor, neglected people, whose
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presence constitutes a blot on the community. They
prefer such magnificent works as Harland & Wolff’s,
Workman & Clark’s, Robinson & Cleaver’s, Gallaher’s,
the York Street Spinning Company, the new City Hall,
the new waterworks, or their fine public library. They
know that Roman Catholicity, as it is worked by the
priests in Belfast, is nothing but a drag upon the
prosperity of their native city. They would naturally
encourage, as would every one clse who wishes well to
Ireland, the efforts of such a man as Mr. Matthew
M‘Cusker shows himself to be, in his address issued
on this occasion to the electors of the Falls Ward. «I
have resided for twenty-five years in the city,” says Mr.
M‘Cusker, “and, having during that period acquired
a substantial stake in the community, I am deeply
interested in its continued prosperity and in the
efficient and economical administration of the public
trust.” There is nothing abusive to any one in Mr.
M‘Cusker’s address. It is a plain, business-like docu-
ment, and does him credit. But the result of the
election was the defeat of Mr. M‘Cusker, who received
1080 votes, and the return of Dr. M‘Donnell, who re-
ceived 1800—a victory for the priests, but won by such
misrepresentation of the issues at stake and medimval
eloquence as that of which I have given a small
example in my extracts from the speeches of Fathers
Macaulay and Laverty.

The character and extent of the Roman Catholic
ecclesiastical establishment in Belfast are worth noting.
The bishop retains all the city parishes, except four,
which are unimportant, in his own hands, so that he
receives all the money made in them except the
stipends of his thirty-two curates, who are subordinates
with scarcely any rights or vested interests. The four
parish priests within the city have seven curates to
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assist them. The Passionists and the Redemptorists
are established in force in Belfast in addition to the
secular priests; and two classes of Christian Brothers
are located in different districts of the city. The
Sisters of Mercy possess a convent and State-sub-
sidised national school at Crumlin Road, and there
they have an “industrial” school also, containing 88
vagrant little girls, and receiving a yearly State endow-
ment of £1450, 17s. 7d.; they have another convent
and national schools at Sussex Place; and, as we shall
see, they manage the new sectarian hospital, known as
the Mater Infirmorum. They possess also the Sacred
Heart Convent at Abbeyville, with an “industrial”
school attached, containing 95 vagrant little girls, for
whose maintenance the State pays £1558, 15s. 1d. per
annum. The Sisters of the Good Shepherd have a
convent and Magdalen Asylum at Ballynafeigh, where
the “inmates, under the direction of the nuns, make
and embroider vestments, &c.”! The Dominican Nuns
have a boarding and day school, and a remunerative
State-assisted training-school for young national school-
mistresses. There are also a convent of Bon Secours
at Falls Road; a convent of Poor Sisters of Nazareth
at Ballynafeigh; a convent of French Sisters of Charity
at Clonard Gardens, working State-aided national
schools; a convent of the Sisters of the Most Holy
Cross and Passion at Ballymacarrett, working a national
school also. There is the diocesan college of Down
and Connor, owned by the bishop, called St. Malachy’s,
in which the priests swoop down upon all the money
spent by the Belfast Catholics on “superior” education,
and of which Father Laverty, V.G., fresh from the
hustings, is the president, and where all the teaching
is done or directed by priests. There is also the St.
1 Catholic Directory, 1902.
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Patrick’s male “industrial” school at Milltown, Belfast,
in which 164 vagrant boys are “maintained” under
clerical control at a cost of £2530, 17s. 4d. per annum
to the State. The drawings of public money by the
clerical managers of Catholic “industrial” schools in
Belfast city alone amount to £5540, 10s. per annum.
If the Protestant community in Ulster drew a pro-
portionate sum for minding derelict children, it would
amount in money to £60,045, 10s. per annum. But the
entire Protestant community of Belfast city and the
whole of the province of Ulster combined, having a
population of 882,299, only receive 49991, 11s. 35d.
for the purpose; and this amount covers a great deal
of territory outside Ulster as well. The Catholic priests
and nuns of Ulster, on behalf of the Catholic popula-
tion, outside the radius of Belfast, draw an additional
£7428, 138. 10d. for “industrial ” schools, making a total
of £12,074, 3s. 10d. per annum, taken under the In-
dustrial Schools Act, by the Ulster priests’ organisa-
tion; a condition of things with which self-respecting
Catholic laymen should not be content. Thus the
art and craft of our priest and his helpmate the nun,
flourish in Belfast and Ulster, where one would have
hoped to find sacerdotalism kept in abeyance by the
laity. A trade in vagrants, derelicts, invalids, mendi-
cants, and sinners is being carried on, and thrives
amongst the Roman Catholics in the northern diamond
of Ireland, just as the same industries do in priest-
infested lands all over the globe.

Within recent years the Belfast Catholics have been
induced to add to the list of the architectural achieve-
ments of “their ecclesiastical authorities” a new, priest-
owned hospital for Catholics, managed by nuns, and
called the “Mater Infirmorum.” The “venerable”
bishop and “immortal ” priests of Belfast seem in con-
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stant terror lest the fence of bigotry and isolation
which they maintain between the lay Roman Catholics
and their Protestant fellow-citizens should be broken
down; and the origin of the “Mater Infirmorum ”
Hospital gives an instance of the extremes to which
they are driven by their jealous precautions lest any of
the funds derivable from the laity should by any chance
be diverted from the priestly organisation.

It was in the year 1897, at the celebration of Queen
Victoria’s diamond jubilee, that it occurred to the
practical people of Belfast to found, by way of com-
memoration, a large hospital adequate to the needs
of a commerecial city of the first class. A fund of over
£100,000 was then subscribed, and the Royal Victoria
Hospital was founded; a fine institution, adequate in
every way to all the needs of the city. The Belfast
Roman Catholics, lay and clerical, took no part in the
Queen’s diamond jubilee. But when the intended
foundation of the Vietoria Hospital was announced, and
in order to prevent Catholic working-people from going
to the new institution in sickness or accident—
though no restriction whatever was placed upon the
clergy of all denominations visiting patients in that
hospital — the “ecclesiastical authorities” of Belfast
started the project of a separate nun-managed hospital
for themselves, to be called the “Mater Infirmorum.”
They refused to take any part in the building or
management of the Royal Victoria Hospital, though
offered adequate representation on its Board of Gover-
nors. By means of “the magic wand” they built their
new hospital; the Sisters of Mercy are installed in the
“ Mater Infirmorum” to-day, and it is being managed,
like every other religious hospital in Ireland, over the
heads of the laity and, as I believe, on a profit-making
basis. The inspection of all books and accounts and
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Patrick’s male “industrial” school at Milltown, Belfast,
in which 164 vagrant boys are “maintained” under
clerical control at a cost of £2530, 17s. 4d. per annum
to the State. The drawings of public money by the
clerical managers of Catholic “industrial” schools in
Belfast city alone amount to £5540, 10s. per annum.,
If the Protestant community in Ulster drew a pro-
portionate sum for minding derelict children, it would
amount in money to £60,045, 10s. per annum, But the
entire Protestant community of Belfast city and the
whole of the province of Ulster combined, having a
population of 882,299, only receive £9g91, 11s. 5d.
for the purpose; and this amount covers a great deal
of territory outside Ulster as well. The Catholic priests
and nuns of Ulster, on behalf of the Catholic popula-
tion, outside the radius of Belfast, draw an additional
£7428, 13s. 10d. for “industrial ” schools, making a total
of £12,074, 3s. 10d. per annum, takeniunder the In-
dustrial Schools Act, by the Ulster priests’ organisa-
tion; a condition of things with which self-respecting
Catholic laymen should not be content. Thus the
art and craft of our priest and his helpmate the nun,
flourish in Belfast and Ulster, where one would have
hoped to find sacerdotalism kept in abeyance by the
laity. A trade in vagrants, derelicts, invalids, mendi-
cants, and sinners is being carried on, and thrives
amongst the Roman Catholics in the northern diamond
of Ireland, just as the same industries do in priest-
infested lands all over the globe.

Within recent years the Belfast Catholics have been
induced to add to the list of the architectural achieve-
ments of “their ecclesiastical authorities” a new, priest-
owned hospital for Catholics, managed by nuns, and
called the “Mater Infirmorum.” The “venerable”
bishop and “immortal ” priests of Belfast seem in con-
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stant terror lest the fence of bigotry and isolation
which they maintain between the lay Roman Catholics
and their Protestant fellow-citizens should be broken
down; and the origin of the “Mater Infirmorum”
Hospital gives an instance of the extremes to which
they are driven by their jealous precautions lest any of
the funds derivable from the laity should by any chance
be diverted from the priestly organisation.

It was in the year 1897, at the celebration of Queen
Victoria’s diamond jubilee, that it occurred to the
practical people of Belfast to found, by way of com-
memoration, a large hospital adequate to the needs
of a commereial city of the first class. A fund of over
£100,000 was then subscribed, and the Royal Victoria
Hospital was founded; a fine institution, adequate in
every way to all the needs of the city. The Belfast
Roman Catholics, lay and clerical, took no part in the
Queen’s diamond jubilee. But when the intended
foundation of the Victoria Hospital was announced, and
in order to prevent Catholic working-people from going
to the new institution in sickness or accident—
though no restriction whatever was placed upon the
clergy of all denominations visiting patients in that
hospital — the “ecclesiastical authorities” of Belfast
started the project of a separate nun-managed hospital
for themselves, to be called the “Mater Infirmorum.”
They refused to take any part in the building or
management of the Royal Victoria Hospital, though
offered adequate representation on its Board of Gover-
nors. By means of “the magic wand” they built their
new hospital; the Sisters of Mercy are installed in the
“ Mater Infirmorum” to-day, and it is being managed,
like every other religious hospital in Ireland, over the
heads of the laity and, as I believe, on a profit-making
basis. The inspection of all books and accounts and
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the management of all profits are vested in the bishop
of the diocese in the case of every nun-managed institu-
tion in the country that I know of. One who did not
know Ireland would conclude that no pecuniary support
could possibly be solicited from the Belfast Protestants
for an institution founded under such circumstances.
On the contrary, the facts by no means prevent the
nuns, whom I can never regard as anything more than
the agents and managers of the bishop, from dunning
the Protestant members of the Belfast community for
periodical subscriptions to its support. Short a space
of time as it has been founded, it is already in a dis-
tressful state of impecuniosity. This does not surprise
me, for it would he bad business on the part of the
managers of any religious institution to profess to be
otherwise. A circular issued in connection with it, in
September 1901, states: “The object of the annual
collection is to defray current expenses, which, accord-
ing to the balance-sheet for last year, amounted to
£4319, 14s. 10d., while the total receipts from all
sources, viz. the collections in the city churches and
country parishes, subscriptions, donations, pay patients,
St. Anthony’s Bread "—the reader of this bhook will
know something about that superstition—* &c., were
£29535, 0s. 2d., leaving a deficit of £1364, 14s. 8d., which
was supplied from building fund £1224, 3s., and due to
the bank £140, 11s. 8d. It is, therefore, an error to
suppose that the receipts of last year came from capital
invested. To remove this error, into which it would
seem some of the friends of the hospital have fallen,
it is necessary to emphasise the fact that the receipts
of last year came from the sources above indicated.
While the expenditure steadily increases, these sources
of income, it may be mentioned, are always very
uncertain.”



Lawrence.

CATHEDRAL STREET, LETTERKENNY

< Whether at Rome, or at the Killybegs Industrial School, or the
County Asylwm Board, or in his cathedral which their pence erected for
him at Letterkenny, dc.” (p. 89).
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This document is subscribed by the Sisters of Mercy,
who are in charge of the institution, but we may bo
sure that their « ecclesiastical authorities” were not with-
out cognisance of and participation in its composition.
It winds up with this quotation from the Psalms, cal-
culated to evoke Protestant sympathy: “Blessed is he
that understandeth concerning the needy and the poor,
the Lord will deliver him in the evil day.” It is well for
the Belfast Protestants that they do not require any
assistance for their delivery in the evil day from the
Sisters of Mercy or St. Anthony’s Bread, or from
Bishop Henry, or Father Macaulay, or Father Laverty.
They, I should think, stand as near to the Lord, to
put it mildly, as do those ecclesiastical experts in the
sufferings of “the needy and the poor.” The issue of
such a whining appeal suggests the query, What about
the magic wand ? Can the laity continue to believe
in its omnipotence after such a disclosure? There is
a degree of cunning, positively staggering to those who
expect to find simple straightforwardness in professed
clerics, to be met with in all preachers of sectarian
bigotry and fomenters of religious discord. The “eccle-
siastical authorities” who rejected the Victoria Hospital
scheme, have not hesitated, I understand, to employ
the services of some persons belonging to the Reformed
Churches! Will such procedure induce the Protestant
community of Belfast to subscribe to their funds? The
liberality of Protestants is so great that they may get
the subscriptions. Indeed, public collections are made
openly in the streets of Belfast for this hospital, and
generously responded to by the Protestant city. One
of the leading commercial firms in Belfast, whose prin-
cipals are Presbyterians, handed me the following
begging circular addressed to them :—
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¢ September, 12, 1901.

“DEAR MESSRS. ,—Presuming on your charity
I take the liberty of enclosing notice of the annual
collection for the maintenance of the above hospital,
and of appealing to you on behalf of the sick and
afflicted treated in the institution. Any contribution
forwarded to the hospital will be gratefully acknow-
ledged. — Believe me in anticipation, yours much
obliged,

«“SISTER MARY MAGDALENE
¢¢ (Superioress).”

The Catholic Association of Belfast is one of those
sectarian institutions which make for the perma-
nent isolation of its members from the bulk of their
fellow - citizens. It was founded by the bishop and
priests after the fall of Mr. Parnell, and the consequent
disintegration of the Irish party. Through it the
priests partially control the political views and actions
of the Belfast Catholics; and the association tightens
the grasp of sacerdotalism on the laity. Let it pro-
fess to be what it may, that is its actual result. It is a
religious society in which politics and religion work
in combination for the estrangement of the Belfast
Catholics from the progressive majority, amongst
whom they are induced to live in a state of isolation
and revolt rather than partnership. Indeed, when-
ever they meet under the auspices of this Catholic
Association, for political or municipal purposes, they
are under direct clerical control, and they are mem-
bers of a religious association breathing forth anta-
gonism to all outside the influence of Bishop Henry’s
“ magic wand,” under which “glorious fabrics” arise like
Aladdin’s palaces. In any secular society there might
be a sprinkling of Protestants holding Nationalist views,
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there would be some semblance of independence and
freedom of speech and thought. But in this Catholic
Association there is no room for anybody but an
obedient servant of the priests, be he a professional
man or a trader. I have often been struck when in
Belfast by the poverty of the Catholic quarters, and
overwhelmed with sadness at the position of our people
in that great and rising city, where they have such
splendid opportunities of improving their position in
the scale of humanity. They can see daily before their
eyes numerous examples of self-made men in almost
every walk of life. They see their Protestant neigh-
bours enjoying to the full all the fruits of their industry.
They see them cheerful, active, and industrious ; work-
ing hard for six days of the week and concentrating all
their energies on their legitimate business; and on the
seventh day devoting themselves to rest and to the
society of their families, and engaged in the considera-
tion of their religion and the payment of proper respect
to their Creator, the Giver of all good. One would look,
not unnaturally, with hope to the 84,000 Catholics
settled in Belfast for an example of enlightenment by
which their fellow-religionists in all Ireland might
profit. The action of men like Mr. M‘Cusker, in the
Falls Ward election, and those who think with him,
whatever may be their political views, would seem
to afford solid reason for thinking that the Roman
Catholics of Belfast will at length awaken to a sense
of the subordinate and damaging position which their
priests constrain them to occupy. “Magic wands,”
“massive and magnificent buildings,” “glorious fabrics,”
and “venerable monasteries” cannot always be con-
sidered all-sufficing for practical men. If the lay
Catholics of Belfast desire to go forward with their city
they should rescue themselves without delay from their
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present position. Hundreds of heads of Catholic families
in Belfast have been driven to the necessity of becoming
licensed publicans in order to get a living ; and the vast
majority of the publicans’ licences in this Protestant
city are held by Catholics. It has long been a well-
known fact that many Catholic public-houses used to
be mortgaged to the Catholic bishop—it may not be the
case now—and that most of those “glorious fabrics”
dilated upon by Father Macaulay were erected with the
subscriptions of the bishop’s publican-mortgagors. Let
the Catholics of Belfast reflect. Why should they not
take a creditable part in the great industries of Belfast,
and assert themselves like men, apart altogether from
religion, in the management of their native city 2 It
suits the priests admirably to see the Catholic popula-
tion of the city engaged either in the drink trade or in
the commonest forms of labour. Our Catholic priests,
as a body, have no antipathy to the drink trade in any
part of Ireland. It is a prolific source of income for
them, their platitudes on temperance notwithstanding.
I do not cast a reflection upon the persons engaged,
unhappily for themselves, in the retail distribution of
drink. But, if it were my duty to do so, I should most
earnestly adjure the Catholic parents of Ireland,
whether they be licensed traders or not, never to put
their sons to that business, save as a last resource !
I should implore the Catholic youth of Ireland, if my
words could reach them, not to go to that business,
even when they think it is a last resource! Let the
manufacturers make money in millions, if they will; let
them be the welcome guests of royalty because of their
success in its manufacture ; let rich brewers be ennobled
by the score because the Powers That Be so will it;
but let the respectable, self-supporting, state-supporting
Catholic citizens of Belfast follow the example of their
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Protestant fellow-countrymen and leave the exacting
work of drink distribution to be attended to by those
who reap nine-tenths of the profits and all the honours
of the Belfast trade. Let the wife’s emaciated frame,
the widow’s penury, the father’s grey hairs bowed down
in sorrow to the grave, and the orphan’s destitution,
be placed to the debit of those who are the first
cause; and let the Catholics of Belfast claim a fitting
share in the great world-enterprises for which Belfast
is becoming famous.

It is dawning upon our politician-patriots that the
species of religion practised by us, Catholic Irish, may
be to blame for the unhappy condition in which we
find ourselves. The environment of the present Irish
party is not one calculated to embolden its members
to enunciate such an idea. In a recent address, de-
livered in Belfast, Mr. Michael Davitt, who is not now
a member of the Irish party—having left it about the
time that one of the Irish bishops was appointed head
paymaster and treasurer of the funds—struggled with
some half-expressed convictions on this vital subject.
His speech was delivered in honour of the centenary
of Robert Emmet, and he is thus reported': “The
three permanent popular forces of Ireland—the Church,
the moral force, and the physical influences—were all
responsible alike for this shameless epidemic of moral
cowardice on the part of the people. Had they been
told in Ireland-—as Archbishop Hughes of New York
told them when too late, that it was permissible on the
part of a starving man to seize the sacrificial bread off
the Altar of God if it would save his children’s life in a
famine—if that sound Christian and national doctrine
had been taught in Ireland in 1847 by prelates and
patriots, the year of the Black Famine might have been

1 Freeman’s Journal, March 5, 1902.
E
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a year of less humiliating reproach to Irish national
manhood and memory.”

Mr. Davitt is referring to what he calls “ The appall-
ing chapter of our history, which tells of 300,000 deaths
from starvation, in a land with plenty of food, and with
8,000,000 of people, and which records to our eternal
shame as a race that there were not 1000 of those
300,000 miserables found willing to sacrifice their
wretched lives by throwing themselves against the
forces of England, which stood by to see fair play
between the famine and its victims.”

I am glad to see that Mr. Davitt acknowledges the
“ Church ” to be the first of the permanent popular
forces in Ireland; and, therefore, the organisation re-
sponsible in the first degree for our degeneracy. He
might have gone further and said that the “ Church”
now includes the two remaining forces which he men-
tions. It controls the Irish party, which is the “ moral
force” alluded to by Mr. Davitt; and the physical force
party, if it exists, is equally dependent. And, further-
more, the legislation of our common Government—
which has again been “standing by to see fair play”
between the priests and their flocks or victims, as
Mr. Davitt charges it with having stood by between
the famine and its vietims—has endowed the “ Church ”
with supreme control over the minds of the children
of Catholic Ireland. Hence its power; and hence the
Government’s contempt for Mr. Davitt. Some future
critic of our times, when the priest has done his work
as effectually as the famine, will revile the « miserables ”
who now inhabit the island for not having resisted the
priest. Not by such thievish heroism as Archbishop
Hughes preached, but by manly self-assertion and firm
resolve not to be trifled with, can we win our coming
battle with the priests. Our lives are not asked from
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us, only a little pluck and, perhaps, some brief discom-
fort. But, if the sacrifice of life itself should prove
necessary, it could not be given in a nobler cause than
that of the emancipation of the mind of one’s own
people. I dare not hope that Mr, Davitt, much as I
find myself in agreement with the sentiments of many
of his speeches and writings, will take any practical
steps to put his innuendoes against the priests into
practice. In Belfast, where his speech was delivered,
he was inhaling an atmosphere of moral strength and
independence. He was not the guest of the Catholic
Association. Therefore he found himself in a posi-
tion to half-express a conclusion that the Church is the
prime cause of our mental and physical penury. Such
is the influence of a free environment. But when Mr.
Davitt goes to Dublin, to Cork, to Limerick, to Water-
ford, or to Galway, he will find that « shameless epidemic
of moral cowardice on the part of the people” as ram-
pant as he describes it to have been in 1847, and a
criticism of the priests in any of those towns would put
too great a strain even on his own moral courage. Mr.
Davitt taunts the son of Daniel O’Connell, the Catholic
Liberator, with “ having made it a boast one day in
Dublin that God had permitted him to live in a land
in which there was a race of men who would rather die
than defraud their landlords of the rent.” May not our
children taunt Mr. Davitt himself with being a party to
the far more degrading boast that we now live in a land
in which there is a race of “ miserables ” who would die
rather than assert their own and their children’s right
to free mental development, through fear of a priest-
craft under whose malign blight they are decaying; a
race of men who would rather die (in bed) than claim
the inalienable right of their children to good and true
education, as the result of which they might develop
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into self-respecting free citizens worthy to rule a free
land ?  Mr. Davitt calls the generation after Daniel
O’Connell’s time “a soulless age of pitiable cowardice.”
Despite his great ability, Daniel O’Connell at his best
was but a termagant; and, at his death, he showed
himself steeped to the lips in Italian unctuousness.
When in his prime he used to declare for “ religion
from Rome, but politics from home.” But the in-
grained Roman Catholic weakness was in him; and
his will, in which he split up his body, leaving the
better part of it in Rome and consigning the rest to
Ireland, will be a subject of criticism for generations,
who will mock the theatricalities of our Roman Catholic
Irish politicians. The Catholic emancipation which
O’Connell won for us has emancipated the priest so
that he might enslave the layman’s mind. All the
gain resultant from it, so far, lies with the clerical class.
We have the right to vote; we can elect a member of
Parliament, but, when elected, he serves the priest and
injures us by his public conduct. Our minds are in
manacles firmly riveted on by the priest in the school;
our youthful spirit is broken by him beyond reparation.
And it is probable that the Irish politician of fifty years
hence will be as scathing in his denunciation of Mr.
Davitt for his subservience to our selfish priesthood of
to-day, as Mr. Davitt is unsparing in his censure of the
poor Irish Catholics who died in 1847. Our Irish
politicians, like Mr. Davitt, ought to be the champions
of the liberties of the laymen of Ireland. But, so far
from ranging themselves on the side of true freedom,
they are selling the birthright of their country for a
mess of pottage to the Irish priests, who are themselves
the partners of the ravening Italian priests at Rome.
It must be borne in mind that, in the partnership with
Rome, the Irish priests get the larger share of the spoils;
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but in the partnership of the Irish members with the
priests, all the spoils are for the priests. The Irish
party, since 1 890, may be justly charged fifty years hence
with having “stood by ” while the Irish race at home
were being reduced to the level of the poor Italian
“dagoes”; and that they took *priest’s money”—
which, it is said, brings bad luck to the recipient—for
their parliamentary fund, while the birthright of free-
dom was being filched from the people by the priests.
What betrayal could be more serious, more irremedi-
able? What a false note runs through the mock-
heroism of their speeches on Magdalen laundries,
Catholic chaplaincies in the navy, priest-managed uni-
versities, and other clerical business in the House of
Commons! Little, indeed, need our common Govern-
ment fear, much though they may pity, such a body
of parliamentarians. Little respect have the priests
themselves for that party, whose members are constantly
gibed at in the priests’ especial prints. I should advise
Mr. Davitt to read one of the priests’ newspapers if he
wants to know how the priests regard him and his
friends ; and how little it redounds to the credit of an
Irishman to serve our priests.

It has often struck me that the Roman Catholics of
Belfast have an example before their eyes which should
imbue them with the necessary courage to be the first
Catholic body in Ireland to insist upon a fair division
of authority, in educational, charitable, and Church work,
amongst the laity and the clergy. The Presbyterian
and Episcopalian churches are the predominant religious
bodies in the city ; and our fellow-Catholics must know
countless instances of the marvellous success of indi-
vidual members of those Churches in life.

How self-reliant, cheerful, and industrious the Pres-
byterians are, for instance. It often edifies me to see
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the amount of really hard work done by them every-
where; some of them in Dublin, for instance, are the
most hard-working men I know ; at work late and early ;
always at work, at full pressure. For six days of the
week their energies are concentrated on their business,
and they do not know how to idle, even when they
acquire money. I believe that the strenuous, constant
work of the Presbyterian body is one of the most salu-
tary elements in the social life of Ireland. I attended for
half-an-hour at the meeting of the General Assembly in
Belfast in the year 1901, held in the Presbyterian church
at May Street. I had never been in a Presbyterian
church before that day; and its plainness and comfort
came as a revelation upon me. The ground floor and
the galleries were filled with comfortable pews. There
was no dirt, no discomfort, no ostentation in the shape
of expensive pictures, statues, or altars. Indeed, a
Catholic would not recognise the interior of the build-
ing as being the interior of a church. There were no
draughts; no expectorations on the floors; no ragged
people to be seen inside or outside the building.

A Roman Catholic American, speaking the other day
in Dublin, said: “I have not seen a clean church since
I came to Ireland.” He had been at mass in many
of our Dublin churches, and the dirt and discomfort
of them amazed him.

The interior of May Street church was therefore a
pleasant sight to me, accustomed only to our priest-
managed churches ; the comfort of the pews, the solidity
of the fixtures, the sensible and solemn appearance of
the place of worship. When I looked round at the
people who were in the church, I beheld a collection
of ministers and laymen, old, young, and middle-aged,
sitting promiscuously in the various pews, chatting like
the members in the House of Commons. A Presby-
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terian clergyman, the Moderator, sat in a chair on an
elevated dais, like the chairman of a public meeting,
attended by a secretary, who sat in a seat beside him.
There are no people who can more seriously and ade-
quately discuss a vital question than the members of
the General Assembly. It was therefore with regret
that I found that the discussion in progress when I
entered was of an unimportant nature. But, perhaps,
for that reason I carried away a truer insight into the
Assembly’s working than if some great public question
were being debated. The conversational freedom in
which the speakers addressed the Moderator impressed
me curiously. There wasno oratory, no grandiloquence,
no perceptible pretence of any description. The men
were speaking as if they were at home, and as if they
were really getting their thoughts out. The Moderator
was not addressed as if he were superhuman; but
the utmost respect was paid to his rulings and to his
position— that highest species of respect which can only
emanate from rational, free people. Presbyterians of
wealth and of social distinction were sitting down in a
casual way with their brother Presbyterians, no differ-
ence whatever being made between the members. I
saw no deference paid to money and rank ; but I saw the
highest respect shown to those who were described to
me as men of proved personal worth. Isaw no special
seats for the rich, and dark corners for the poor. Every
man in that church got the same accommodation ; was
equally free, and equally fearless. An elderly clergy-
man, to whom I was introduced while the discussion
was going on, spoke to me just as if we were in a public
assembly, to which nothing of a religious character
attached. There was no awe, no mystery, no super-
natural powers supposed to be resident in any of the
fixtures of the building, or in any of its occupants.
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He beckoned to a member of the Assembly, sitting in a
distant pew, who thereupon came across to us, and the
clergyman introduced him to me as the Right Honour-
able Many others were introduced to me in the
friendliest way. Meantime I was much interested in
the discussion which happened to be going on. The
question was whether the General Assembly should
interfere ; or, as it was expressed, should “legislate ” for
the prevention of juvenile smoking, The debate was
maintained heartily, openly, good-humouredly, fear-
lessly, to the amazement of me, a mystified Roman
Catholic. Ishould advise some of the advanced Roman
Catholics in Belfast to attend for half-an-hour at a
meeting of the General Assembly, and discover there-
from what it is we lay folk really lack. They may learn
at the General Assembly where the Presbyterian gets
his courage; where the Catholic gets his cowardice.

It seems impossible to damp the ardour of a Presby-
terian. I have known one or two instances in Dublin
where Presbyterians failed in a particular branch of
business through adverse circumstances over which they
had no control. And I observed, during their time of
difficulty, what a brave face they showed to the world.
Not for an instant were they broken in heart or spirit.
No man meeting them in the street would believe what
I knew to be the case, namely, that they were in severe
trouble, mental and pecuniary. I saw those men start
at once in some other line of business, and go on working
for their living as if no misfortune had befallen them.
Such pluck is sadly lacking amongst us Catholics.

I received a visit from a Catholic some time ago
whom I had not seen for years. He was in the most
doleful frame of mind, and could scarcely get his tongue
to speak. He was a professional man, and he told me
that business was so bad in his native town that he had
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closed up his professional residence and come up to seek
work of any description, provided there were a fixed
wage attached to it. I never saw a man in a more
tremulous condition of fright. I was surprised, for his
parents were well-to-do; and, at their death, had left
him something, besides having given him his profes-
sion. He had been educated entirely at a priest’s board-
ing school. I said that, being a single man, he had
nothing to fear; that he should not contemplate sur-
rendering his independence, or giving up his profession.
He interrupted me in a halting fashion, saying : « Dut,
but I am married!” It was the first I had heard of it,
but it appears he had been married for a couple of
years, and felt keenly the pinch of having to keep
house. He had no children, and added that it was a
fortunate circumstance. Unmarried he had been able to
keep himself in indolent comfort, and make an outside
show. But now he was like a galled jade. Alarmed at
the prospect of a life of struggle, he had closed up his
house, and, though he was not in debt, left his native
town, and had decided to abandon his profession, and
was eager to take service of any kind for a certain
salary! He said that a Regular priest had offered him
a letter of introduction to the members of his Order
in another town if he were inclined to start anew in a
strange place. His despair was great indeed ; but his
case is only one out of thousands which go to show the
want of moral stamina in the priest-smitten Catholic.
I could not imagine a young Presbyterian or Episco-
palian or Methodist professional man, in good health and
in possession of all his faculties, behaving thus. The
Presbyterian’s ancestors who so often crossed the Scot-
tish border in arms, and invaded England, and who woke
up the English Nonconformists, and came to their aid
in the great struggle of the Civil War—and who might
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have then had the religious supremacy of England for
the taking, if they were imbued with the lust of power
—displayed all the pluck in the field of battle which
the Presbyterian of to-day shows in the commercial
and professional walks of life. Yet one never hears a
Presbyterian boasting of his ancestors. While we, whose
ancestors left us only a heritage of failure and disgrace,
are ever harking back to the past; for bad as that was,
we feel that it was better than our present condition.
But to resume. It was proposed that the Assembly
should pass a law prohibiting smoking amongst young
Presbyterians, on the ground that it was injurious to
health., Imagine my amazement, I bred in an atmos-
phere of priestly mystery and sententiousness, when a
clergyman arose close beside me, and, addressing the
Moderator in a strain of droll earnestness, said he
would be no party to any “legislation” condemning or
preventing juvenile smoking. His words were to this
effect: “How can I prevent a boy from smoking when
I smoke myself? I won’t give up smoking for the
General Assembly or for any other power; and, if I
do not give up smoking myself, I cannot see my way
to preventing the boys of my parish from smoking, if
they so will. How could I produce a pipe and light
it in the presence of the public or of my friends, when
I had just been snatching a cigarette, perhaps, out of a
wee boy’s mouth, and denouncing him for smoking it as
if he had been guilty of a crime? And what I cannot
do in public I will not do in private. For, if it be
wrong to smoke, it is as wrong to smoke in private asin
public; and I have no notion of hunting the wee boys
all over the town, trying to take cigarettes from them
when I see them smoking at the street corners; and
then, maybe, lighting my own pipe the next minute.”
The balance of sage opinion in the Assembly con-
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demned the evils of juvenile smoking ; but the humour
and outspokenness of the speech I have paraphrased
impressed me deeply. Such candour is never heard
from our Roman Catholic priests, who, by the exigencies
of their position, are posturers eternally trying to appear
supernatural, and ending by being unnatural; ever
holding themselves in, afraid lest they should give
themselves away, fearful lest the observant laity should
detect a flaw in their miraculous armour.

Other speakers followed, some in favour of prevent-
ing juvenile smoking and others against it, and the
result was, as well as I can remember, that no action
was then taken. Were a deputation of lay Catholics
to visit the General Assembly and listen to its proceed-
ings for an hour or two, they would leave the build-
ing convinced that the management of Church affairs
amongst us Catholics is altogether wrong; and they
would be forced to the conclusion, which I have long
since come to, that the most effective way to develop
the character of a Christian man in a Christian state,
is to give him an authoritative voice in the control of
his Church, and of everything educational and charit-
able appertaining thereto. He will then feel that he
is a living member of Christ’s brotherhood on earth,
instead of being a voiceless slave, ever doubting, ever
mystified, ever fearful, over whose head all the busi-
ness of Christian economy is transacted as if he were
a worm.

I dined with an ex-Moderator of the General Assembly,
a clergyman of means, unattached to any particular
church district, the Rev. David Arnott Taylor, D.D.,
and there were two or three Presbyterian clergymen
present. Other Presbyterian clergymen came in after
dinner. Freedom of discourse, buoyancy, heartiness,
and hope, characterised those men. They were not
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constrained by the presence of Dr. Taylor, though he
was an ex-Moderator, and though, in the capacity of
Moderator, he had dined with the Queen, when she was
here in Ireland. One Presbyterian clergyman does
not expect another to be afraid of him. As far asI
can see, and to put the matter in a nutshell, the Presby-
terians seem to strive to be Christian brethren in what
they believe to be the true and practical sense of the
words. Their hopefulness is great; deep is their belief
in the efficacy of Christ’s death on the cross; they
bring that hope and faith and charity into every in-
cident and venture of their lives; and the result is
good conduct, and that help from God which self-help
always brings. Their clergymen are for them only
brothers in Christ, set apart to do special work con-
nected with the Church, and remunerated for so doing;
having a special knowledge of the Secriptures, and re-
spected for that special knowledge; leading lives of
edification and good example, and respected according
to the probity of their lives. Profession without prac-
tice will not satisfy the Presbyterian. No Presbyterian
clergyman who is a bad man would be tolerated. Vice
cannot take shelter behind the stock and collar of a
man whose life is open to the light of day, and who
works no miracles, which, in the eyes of his congrega-
tion, can atone for personal lapses from right conduct.
Neither drunkenness, nor ill-temper, nor tyranny, nor
uncharitableness, nor immorality, would be condoned in
a clergyman by any Presbyterian congregation.

The Presbyterian clergyman only bases his claim to
respect on his attention to duty, on the edification of
his life, and the superior knowledge of Christian matters
which he possesses. And the method of his selection
is calculated to make him popular with his parishioners.
When a vacancy occurs in a Presbyterian parish, a de-
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putation of elders formally visits several of the neigh-
bouring churches, and they elicit the general opinion
of the laity as to the clergymen in those churches. Or,
perhaps, the parish has already made up its mind as to
its new minister. The deputation hears the clergymen
preaching from their own pulpits. If they are satisfied
that any of those clergymen combines all the qualifica-
tions they desire in a minister for their parish, they
select that clergyman; and, if he consents to be their
minister, they give him a “call” to their parish. Ever
afterwards they look upon him as their own free choice
and loyally support him.

Would it not be a happy state of affairs for us if we
were entrusted in our Church with such power as that
in the selection of parish priests? Would it not be
well for us Catholies if the condition of our Church
were such that it would bear the test of an open dis-
cussion of its affairs by clerics and laymen every year,
such as we see in the Episcopal and Presbyterian
Churches of Ireland? How brave and self-confident
the lay Catholics attending such an Assembly would
feel when they left its deliberations! Religion and
Christ’s simple, heart-stirring teaching would become
for them a strengthening force in life, instead of a
mystifying and disheartening force.

The more advanced Roman Catholics of Belfast
should not be content with the position they occupy
in their native city under the rule of their priests.
Their importance is steadily decreasing. In 1861 they
were 34 per cent., or over one-third of the population
of Belfast; in 1871 they were only 32 per cent.; in
1881 they were only 28.8 per cent.; in 1891, 26.3 per
cent.; and in 1901 they are only 24 per cent., or con-
siderably under one-fourth of the inhabitants of the city.



CHAPTER V

A LITTLE WHILE IN THE NORTH

“But Derry had a surer guard
Than all that art could lend her :
Her ’prentice hearts the gate who barred,
And sung out ‘No surrender !’ ”
—COLONEL BLACKER.
ONE who is intimately acquainted with the Roman
Catholic portion of Ireland cannot fail to be struck
by what he sees in the country around Belfast. For
instance, in Protestant Antrim, even if one goes no
farther than the well-known route from Belfast to Larne,
one may realise what all Ireland would be if it were
emancipated from the priestly spells. The Northern
Counties Railway is essentially a northern institution,
being entirely confined to the counties of Antrim and
Derry. Although one of the smallest lines in Ireland,
it is as well managed as the largest, and pays the highest
dividends. Its terminus at Belfast reminds one of an
English railway station; well-designed, altogether bright,
and built all through to meet the convenience of the
public. When you emerge from Belfast, and, as you
move along the shore of Belfast Lough, you cannot help
being struck by the orderly and prosperous appearance
of the country. The rolling-stock of the railway attracts
you; long goods trains are moving about, conveying
merchandise between the various Antrim and Derry
towns. The stations are pretty, and on every platform
there is evidence of local life, independence, character,

and prosperity. The country houses that come within
78
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view are pleasant to look upon. After a while you can
scarcely believe that you are in Ireland. When you
have passed by Carrickfergus, and arrive at Whitehead,
near the head of Larne Lough, the train runs along by
the shore of the lough, and you get a good view of the
peninsula, known as Island Magee, across the water,
which looks like a mere cockspur on the maps, but
which is in reality a fine stretch of land, cultivated
with the greatest economy and energy. There is no
waste, there is no poverty, on Island Magee. As you
get close to Larne you remark that there are no con-
vents, parochial houses, or even church spires to be
seen. If you chance to meet a parson, he is not better
off than his flock; he is not their master; he is their
equal and their friend. The town of Larne, at which
you arrive, is a thriving place, containing a population
of 7000 people. There is not a tumble-down house to
be seen in it; and it is expanding. The roads and
footways are so well kept, and the houses so solidly
comfortable, that in walking through its streets I found
it hard to believe that I was in Ireland. When I
arrived at Larne Harbour, which is some distance below
the town, and stood on the deck of one of the splendid
mail-packet steamers which ply between Larne and
the Scotch coast, I looked around for spires, convents,
parochial houses, nun-managed hospitals, reformatories,
and industrial schools, which we are so accustomed to
in the midlands and south and west of Ireland. But
the only noticeable object which I could discern amidst
the comfort of Larne was the aluminium factory. And
near the town there was a magnificent house, which was
not an ecclesiastical structure, or a jail, or a union
workhouse, but the residence of a Larne gentleman
named Chaine; an ordinary layman, who was neither
a count of the Holy Roman Empire, nor chamberlain to
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his Holiness, nor a knight of St. Gregory, nor a senator of
the Royal University, nor a commissioner of national
education, nor anything else which either implied a pay-
ment of money to Italy, or entitled him to put his hand
into the pocket of the nation. And I saw a monument
standing at the water-gate of Larne, the entrance to the
harbour, built in the form of an Irish round tower,
beside which the mail-packets pass on their way to
and from Scotland ; and I discovered that this monu-
ment was not a religious monument, that there was no
mystery connected with it, that it was not erected to
a cardinal, or a politician, or an orator, or a disturber
of the public peace, but that it was a monument put
up by Mr. Chaine of Larne, at his own expense, to per-
petuate his own memory in his native town, to the
advancement of which he had devoted his time, his
labours, and his money generously. And I was shown
on the hillside overlooking this monument the place
where the remains of Mr. Chaine lie, gazing down in
spirit upon the harbour of Larne, which was the crown-
ing glory of his life. And then I remembered the
residence where his son lives, honoured by his towns-
men, both for his own and for his father’s sake, and I
said to myself, That is practical patriotism ; the spirit
of Mr. Chaine explains why Larne is prosperous. It
explains why Antrim is so superior to the Catholic
counties in other parts of Ireland. The Larne people—
and the same may be said of all the Antrim people—in
their various degrees, are all permeated with the spirit
which Mr. Chaine displayed during his life. They are
anxious for the prosperity of their town and harbour; and,
in order to secure that prosperity, they lead industrious,
useful, and good lives. The Pope of Rome and Cardinal
Ledochowski may devote themselves, if they will, to
supernatural business ; the Larne people will mind their
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natural business, and will not be interfered with. Belief
in all the grand facts of Christianity does not prevent
the Larne people from being sensible, self-respecting,
industrious, and comfortable. The simple creed of
Christianity does not compel the Larne people to sup-
port a rich, expensive priesthood, and a large male
and female clerical army to keep them in subjection, to
interfere in every affair of their lives, to retard their
progress, misdirect the minds of their children, and rob
them of the fruits of their industry. The local man
who benefits Larne, who lives, makes money, and dies
in the town, and who, after death, places his tomb and
monument in the midst of his people, is the precedent
which the Larne people have constantly before their
eyes to follow. Their ideal is not the example of the
prolix orator, who sends his heart to Rome and his
body to Ireland; or the achievements of the bombastic
bishop, who is singing the glories of his own Roman
ecclesiastical colleague and superior from year’s end to
year’s end, for the mystification of the soft Irish.

I never felt more happy in Ireland than I did in
Protestant Larne. It was not the beauty of the place,
though that is considerable, and the air exceedingly
bracing. Beauty does not satisfy me, for I never felt
so depressed anywhere in Ireland as I have done in our
own Roman Catholic Killarney, with all its incompar-
able beauties. I felt happy, because in Larne reality
and truth are omnipresent, and falsehood and pretence
are nowhere obtrusive ; and because I saw the natural
resources of my country being utilised and enjoyed by
a happy, contented, and increasing population. Even
in Belfast the pleasure is not so unalloyed, for there
one has the spectacle of one’s fellow-religionists—the
Roman Catholics of that city—in a position of back-
ward subordination, while they foolishly expend tens

F
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of thousands of pounds in enriching their priesthood,
and increasing their male and female clerical army.
To look upon Island Magee across the water, and to
dwell upon its small, well-fenced fields, farms, and
farmsteads, is restful to the eye of the Irishman with
an asking mind. Here at length one beholds peace in
Ireland. Here at length one sees all the goods which
God provides for Ireland being used by the people in
the way in which God intended them to be used.

How different the emotions are as one stands on the
shores of Queenstown Harbour! There all the wealth
of natural position and. natural advantages which
Providence has placed at the disposal of our people
are crumbling like Dead Sea fruit in their hands.
There is no evidence of the Corkonian’s energy but the
Queenstown Cathedral; and the greatest man on the
shores of Queenstown Harbour is the Catholic Bishop
of Cloyne. He alone has money; he alone has power;
while the majority of the lay people are depressed, idle,
and impoverished.

In Larne the people are happy, contented, and com-
fortable, although they do not enjoy the luxury of a
Roman Catholic bishop to perplex by his interference
the working of their minds or the conduct of their
affairs.

Antrim is a glorious county. It contains 709,832
acres, of which 576,604 are in tillage and pasture. It
is not devoid of waste land, for there are 127,517 acres
described as waste, bog and mountain. The population
of the county is 461,24 1,0f which 11 3,383 are Catholics.
Besides the greater portion of the ecity of Belfast, the
county contains the important towns of Lisburn, which
has a population of 11,500, Ballymena, Carrickfergus,
Larne, Ligoniel, and Ballymoney; and seven smaller
towns, having a population between 1000 and zooo.



Lawrence.

TiE QUEENSTOWN CATHEDRAL OVERLOOKS A DESERTED HARBOUR

““There is no evidence of the Corkonian's energy but the Queenstown Cathedral ; and the greatest
man on the shores of Queenstown Harbour is the Catholic Bishop of Cloyne ” (p. 82).
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" The prosperity of Antrim is to be entirely ascribed to
Protestant energy and Protestant freedom, for the land
is not a whit better than the soil of Cork or Wexford.
The county is almost entirely free from the priest.
There is not a single Catholic religious institution or
convent outside the neighbourhood of Belfast except
the “industrial ” school kept by the Sisters of Mercy
at White Abbey, which stands like a blot upon the fair
scenery of that district, and the Convent of the Sacred
Heart of Mary at Lisburn, which receives a grant from
the National Board of Education, and in which it is
admitted there are twenty-four nuns.

The county of Down is in every sense of the word as
fine a county as Antrim, and it is just as Protestant,
containing only 76,535 Catholics out of a total popula-
tion of 289,535. It contains an important portion of
the city of Belfast, and a number of thriving towns, in
many of which extensive manufactures are carried on.
Newtownards, Banbridge, Downpatrick, Holywood,
Bangor, Dromore, Comber; and eight towns contain-
ing a population of between 1000 and 2000; besides a
number of prosperous villages; are sprinkled over this
fine county. Its total acreage is 612,399, of which only
80,056 acres are returned as waste, bog and mountain,
The land is in the highest state of cultivation, and the
people are industrious and contented. It contains on
its western border the town of Newry, which I deal
with elsewhere. With the exception of Newry and its
immediate neighbourhood, the county of Down is free
from religious institutions and convents, save for the
Convent of the Sisters of Mercy at Downpatrick, which
receives a grant from the National Board of Education,
and the admitted number of whose nuns is twenty.

If one travels southwards into Down from Belfast as
far as Newtownards, at the head of Strangford Lough,
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or Donaghadee, or Newcastle, one finds a peaceful
agricultural country, full of small farms, and tilled with
the groatest energy and industry. The Ards Peninsula,
somewhat like Island Magee, but on a larger scale,
is full of beautiful land, cultivated by small farmers to
the highest pitch of excellence. Like Antrim, Down
possesses no greater natural advantages than, say, Cork
and Limerick, or Wexford and Kilkenny, yet Antrim
and Down are prosperous beyond all the other counties
in Ireland. They alone, with the exception of the
metropolitan county of Dublin, have increased in popu-
lation. There is an amount of civic and social life in
Antrim and Down which is not to be found anywhere
else in Ireland. There, notwithstanding the democratic
sturdiness of the people, their industry and prosperity,
you will find a resident nobility living on the most
friendly terms with the people. The Marquis of
Londonderry lives quite close to Newtownards. And
he is regarded as a fellow-countryman by everybody in
the county Down. Whenever he comes there he is
welcomed, and nothing that he can do for the prosperity
of his neighbours is left undone. The student of Irish
sociology may learn from this that even the Irish
system of land tenure does not of necessity mean
personal enmity and discordance of interests between
the tenantry and the lord of the soil.

The Marquis of Dufferin also lived—and died—in
the Ards Peninsula, and found the neighbourhood such
a pleasant one that he resided there constantly after a
long life spent in all the luxury and vivacity of the
highest society in all parts of the world.

In Down or Antrim a man finds himself in touch
with the heart of the world; he can go to England at
a moment’s notice, and without trouble; everything he
requires is to be had in his immediate vicinity.
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In the other and Roman Catholic parts of Ireland
there is no such civic or social life; the higher and
the lower classes do not look upon each other as neigh-
bours. The priest, in sullen isolation, with his occult
powers and mysterious deportment, intensifies the
estrangement. He himself belongs to the lower classes,
but he disowns his own people, and the higher classes
will not have him on his own valuation of himself.
He finds himself isolated ; he becomes a tyrant, and
appears to take an uncharitable delight in setting the
different classes of society at cross purposes. If a rich
nobleman resides permanently in the rest of Ireland,
except, perhaps, in the vicinity of Dublin, life is not
made comfortable or interesting for him by his neigh-
bours. There is no vitality in the country to make
residence in it agreeable for persons of means. If the
Duke of Devonshire’s Irish residence, instead of being
at Lismore, were on the banks of the Bann, or on the
shores of Strangford Lough, or Lough Neagh, we should
find him continually resident amongst us. His coming
and going would be looked upon as a thing of course.
His neighbours would be glad to see him, and the
country would be made pleasant for him. Instead of
that, we rarely see that great landowner amongst us,
and his case is typical of many others.

Blind, indeed, must be the Irishman who will per-
sist in attributing the want of prosperity in Catholic
Ireland to the operation of British-made laws, seeing
that the laws in operation in Antrim and Down are the
same as those in Wexford and Kilkenny, or in Cork
and Limerick, or in Mayo and Roscommon. The ex-
planation of northern prosperity is to be found in the
character of the people, who are self-helpful and free
in body as in mind. In the rest of Ireland the char-
acter of the people is moulded by our Roman Catholic
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priests, who have supreme control over our youth in
the schools, and who by word and example persistently
influence the adult population. Our priest is mendi-
cant, he is leisurely, wealthy, and prosperous. There-
fore the bulk of the population set idleness before them
as the summum bonum of life, and they are not ashamed
to have recourse to mendicancy at every stage of their
existence in various shapes and forms.

In the North, idleness is never looked upon as an
ideal condition of things. Mr. Robinson, or Mr. Cleaver,
in Belfast, at the present moment, are working as hard
as they were forty years ago, despite the fact that the
business of Messrs. Robinson & Cleaver is spread all
over the United Kingdom and all over the world,

And as for mendicancy, it never enters into the mind
of a respectable North of Ireland man to have recourse
to it. He works his way, and rests content with what
the labour of his brain and hands may win for him.

I have driven almost through the entire of the large
central Ulster county of Tyrone, from the borders of
Fermanagh to the confines of Derry and Antrim.
What a fine county it is, containing 806,658 acres,
and a population of 150,468. I have been in its four
important towns, Strabane, Omagh, Dungannon, and
Cookstown, and in many of its smaller towns and vil-
lages. The religion of the 33,479 families who dwell
in Tyrone is mixed. The southern and western area
of the county contains a large proportion of Roman
Catholics, while the northern and eastern sides are
mostly inhabited by Protestants, there being in the
county about 70,000 members of the Reformed Church,
and 80,000 Catholics. Everywhere in Tyrone you will
find the members of the Reformed Church better off,
more industrious and contented than our people, who,
instead of making the most of their opportunities,
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expend themselves in glorifying the priesthood and
indulging in religious ansesthetics under their direction.
Tyrone is fortunate in containing no settlements of
male religious orders; but it has three convents of
Sisters of Mercy at Cookstown, Dungannon, and Stra-
bane, all drawing grants from the National Board ; and
a Loreto Convent at Omagh.

The Sisters of Mercy at Strabane have collected
together 73 little vagrant girls, for whose support they
draw £12:-8, 17s. 10d. per annum from the State.

The county of Derry is, happily for itself, exception-
ally free from religious orders. It possesses a Roman
Catholic bishop and cathedral, and a number of secular
priests ; a convent of the Sisters of Mercy, the admitted
number of professed nuns in which is 38, and which
draws a grant from the National Board of Education ;
and also a convent of the Poor Sisters of Nazareth,
Outside the city the only religious institution is the
Convent of Mary Immaculate at Magherafelt, and
there is no “industrial ” school in the county. The
population of the county is 144,404, of which 69,089
are males and 75,315 females. I have travelled along
the north coast of Londonderry, more than once
visited the important and historic city, and have found
the people everywhere prosperous. If the 65,296
Derry Roman Catholics are more prosperous than
our brethren in the neighbouring county of Donegal,
they have not to be grateful for their better circum-
stances to the preaching of their priests, but rather
to the exertions of the Protestant majority amongst
whom they live. The city of Derry possesses no
natural advantages over the Catholic cities of Water-
ford, Limerick, or Cork, yet while those places are
decreasing in population, civic importance and industry,
Londonderry is constantly on the increase. In 1881,
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when Waterford stood at 29,181, Derry’s population
was only 29,162 ; in 1901 the population of Derry
stands at 40,000, while Waterford to-day stands at
26,743! The town is full of industry, and the Foyle
is full of life. Derry possesses extensive shirt and
collar factories, shipyards, mills, foundries, and various
other industries. Itsancient history has not prevented
it from keeping abreast of modern life and improve-
ment. Although the Derry people are fond of recall-
ing the brave deeds of their ancestors, they do not
allow themselves to dwell stagnantly upon them as
we Roman Catholics do in the south and west of Ire-
land. The citizens of Londonderry are well to the
front in all the achievements and glories of the United
Kingdom and North Europe. There is work done in
Derry which cannot be surpassed in any part of the
world. In Derry, as in Antrim and Down, you find
our Irish duke living continually on terms of friend-
ship with his neighbours of all classes. The Duke of
Abercorn’s home is near Strabane, not in England or
on the Continent, and his son, the Marquis of Hamil-
ton, represents the city of Derry in Parliament, If
one travels by the northern coast eastward from Derry,
in the direction of Portrush, you will find an amount
of civic and social life, independence and prosperity,
amongst the population sufficient to lead a southern
Irishman to suppose that he is travelling in Great
Britain. The resources of the country are utilised by
its bright, healthy, industrious and sensible inhabitants.
They do not maintain a superhuman, miracle-working
priesthood in their midst to filch from them the true
enjoyment of life. The results of their industry are
not nullified for them by the preaching and practice
of a great sacerdotal organisation. The town of
Coleraine, also in county Derry, is a peaceable and
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prosperous town, and it has an increasing population
of 6845. The Bann, on which Coleraine stands, like
the people who reside by its banks, is one of those
placid rivers which it does one good to gaze upon,
and which seems quite out of its place in Ireland.
Standing by its slow, deep waters one feels inclined
to believe it is the Trent or Derwent. There are no
rivers in Ireland upon which an Irishman can look
with such pleasure as the Bann, Foyle, and Lagan,
whether at Portadown, Coleraine, Strabane, Derry, Lis-
burn, or Belfast. And there are no better people in
Ireland than those who inhabit the country through
which those rivers flow.

If the traveller in Ulster moves westward from the
city of Derry he finds himself quickly in a Catholic
country, and when he has entered it, he bids good-
bye to civic life, brightness, and worldly progress.
The county of Donegal, which is at the west side of
Lough Foyle, is almost entirely Catholie, except where
it adjoins Derry. Out of its population of 173,625,
135,000 are Catholics; and this large county, having
an area of 1,197,154 acres, of which 700,000 acres are
arable, does not contain a single town which has a
population over 2500. Itis here that Bishop O’Donnell,
the treasurer of the Irish Parliamentary party, has
reared aloft his costly and magnificent cathedral at
Letterkenny, which is the only achievement in the
shape of work which our poor people in Donegal can
put to their credit. No towns, no industry, no hope, no
civic life! They spend their lives brooding upon St.
Eunan, and staring in hypnotised wonder at the mar-
vellous goings on of Bishop O'Donnell. Whether at
Rome, or at the Killybegs Industrial School, or the
County Asylum Board, or in his cathedral which their
pence erected for him at Letterkenny, the bishop is the
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great lawgiver and dictator. Poor Catholics of Donegal
from Lough Swilly to Malin Beg, you possess your
powerful, and, in many respects, your omnipotent
priesthood, to whom you surrender your minds—and
you have your reward! The shade of St. Patrick on
his island-purgatory in Lough Derg, whither you repair
in pilgrimage, or the shade of Columbkille at Gartan,
is not more out of touch with European civilisation than
are you. If you were inhabitants of the Philippine
Islands, under the rule of the Spanish friars, you could
not be more out of the world. The people of Derry,
close beside you, are in daily and intimate connection
with the doings of the world, in whose work and busi-
ness they bear a manly part, while your history is
written in episcopal letters like the following :—

“ LETTERKENNY, 4th April 1902.
“DeEarR Mr. WEBB,—I have much pleasure in trans-
mitting to you for the Parliamentary Fund the two
cheques enclosed with this letter. Rev. John Gavigan,
P.P., Carrigart, sends 413, 7s. 6d. from the parish of
Meevagh, and Rev. John M‘Cafferty, C.C., Brockagh,
£15 from the parish of Glenfin. Those generous sums,
coming from the outposts of East and West Donegal,
are made up of the contributions of «¢ Zard-working,
spirited people, with their priests at their head.—1 am,

dear Mr. Webb, very truly yours,
“yla PATRICK O’DONNELL.”!

Let such a testimonial amply repay you for your self-
imposed condition. Let the 348 landholders and 2033
non-landholders amongst you who annually migrate to
seek work in Great Britain rest content with knowing
that he considers you “ hard-working and spirited, with
your priests at your head.” Yes, they are at your heads,

1 Freeman’s Journal, April 10, 1902,
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and on your heads, and on your chests, and on your
backs, and on your minds. They are on top of you, and
you carry them, oh, so patiently, in the hope that they
will pray you out of hell and into heaven. What of
O Donnell Aboo? At the sound of what toesin does the
Clan Connaill rally to-day ? Like sheep you gather to
be eaten or milked at the clanging of the chimes in
Letterkenny Cathedral. Who would sing thus of you
now ?—
“Proudly the note of the trumpet is sounding,
Loudly the war-cries arise on the gale,

Fleetly the steed by Lough Swilly is bounding
To join the thick squadrons in Saimear’s green vale.”1

No pen could write anything so heartening about you /
The Marine “ Industrial” School at Killybegs, drawing
£1882 per annum for its one hundred little boys; or
the asylum at Letterkenny; or the new cathedral, over
all of which your Bishop O'Donnell is omnipotent,
are the highest watermarks of your civic life. The
“hackbut and battlebrand” were preferable to such
ignoble death in life.

There are, as accurately as I can gather, three dio-
ceses—Raphoe, Derry, and Clogher—in the county of
Donegal.  And they contain, within the county, 97
priests, one establishment of monks, and nine convents
of nuns of the various orders of St. Louis, Loreto, and
the Sisters of Mercy, the number of whose inmates is
not given.

Therc remains one other Catholic county in Ulster,
about which I shall only say a brief word, for it obtrudes
itself very little on public notice. The county of Cavan
is a long, pear-shaped county lying at the bottom of
Ulster, and belonging as much to Leinster as to Ulster.
It is full of lakes, over 20,000 acres of its surface being

1 ¢ Donegal War-song,” by Michael J. M‘Cann,
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under water. Its people are shrewd, but they are
merely marking time, except when they leave the land
and water that is their home. Cavan has a population
of 97,541, of which 79,026 are Catholics. It constitutes
the diocese of Kilmore, except for a small portion of
Fermanagh and Leitrim, and it possesses a bishop and
40 parish priests; 57 curates; a diocesan, priest-managed
college; an “industrial ” school for girls, managed by
the Poor Clares, in which there are 79 inmates, at a
cost of £1334 a year to the State; two convents of Poor
Clares at Cavan and Ballyjamesduff; two convents of
Mercy at Belturbet and Cootehill; and St. Mary’s
Hospital, a nun-managed institution, at Cavan. At
the last census the population of Cavan showed, after
Monaghan, the highest rate of decrease in Ireland,
namely, 12.8 per cent. on the preceding decade, when it
stood at 111,017. The priests in Cavan are the great
personages ; and wherever that is the case, the laity
always show a marked tendency to leave the locality,
as they are leaving Cavan. Some very shrewd, steady
Cavan men, both Protestant and Catholic, are to be
found in good positions in Dublin.

The clerical organisation maintained by the Catholic
minority of Ulster for the protection of their faith and
morals, consists of the cardinal, who is the Archbishop
of Armagh, and the six bishops of Dromore, Down and
Connor, Kilmore, Derry, Clogher, and Raphoe. In these
seven dioceses and within the borders of Ulster there
are 678 secular priests. In addition there are ten
settlements of various kinds of Christian Brothers;
one establishment of Redemptorists, one of Passionists,
one of Vincentians, and one of Dominicans, all priests,
their numbers not being given.

There are, besides, the following convents of nuns:
1 Presentation, 27 Mercy, 2 Loreto, 3 Poor Clares, 2
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Sacred Heart, 1 Holy Cross, 1 Charity, 2 Nazareth,
2 Dominicans, 1 Bon Secours, 1 Good Shepherd,
8 St. Louis, and 1 Mary Immaculate ; total, 52 con-
vents of nuns within the borders of Ulster. The
number of their inmates is at present undiscover-
able, but, professed and unprofessed, they must be a
thousand souls.

There are 8 priest-owned diocesan seminaries, and
10 reformatories and “industrial ” schools managed by
priests and nuns.!

If this army of 2000 cleries simply did Christian
work and got decent remuneration in return, large as
the force may be, there would be nothing to find fault
with. But they are all engaged in the work of ex-
tracting large legacies and donations from the laity in
the manner which I describe in the seventh chapter,
and in perplexing the minds of our youth and adults
after the fashion dealt with in the eleventh chapter of
this work.

That is why their presence is so objectionable, and
why the Protestants of Ulster, being without such an
incubus, outstrip us in the handicap of life.

1 Catholic Directory, 1902.



CHAPTER VI

SACRILEGES AND BURGLARIES OF CATHOLIC
CHURCHES

BErorE going into the province of Connaught, let us
consider the series of larcenies from Catholic churches
which took place in Ireland during the year 1901, and
which attracted universal but subdued attention. Many
of the crimes were not reported by the newspapers, or
the reports of them were held back and made little of,
out of sympathy with the priests. DBut when those
crimes became more and more frequent, and most of
the eriminals remained undiscovered, the clerical news-
papers—that is to say, all the newspapers in Catholic
Ireland—were forced to take notice of them. It was
first suggested that the perpetrators must have been
English tramps, as no Irishman, it was alleged, could
be guilty of such infamous misconduct, and for a time
the clerical newspapers drew what consolation was
available from that supposition. I do not pretend to
have noted all, or even half, of these ominous incidents,
for I made no special effort to collect the reports of
them. The first which attracted my notice occurred
at the Tomgraney Chapel in the county of Clare; and
the following description of the crime committed in
that church is taken from the evidence of Sergeant
MHugh. He thus describes the state of the church
on his arrival :—

“ A chest of drawers containing the sacred vestments

had been pulled out, and the vestments tossed, as if
9
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rifled. The chest on the book-stand was broken open ;
the altar was broken about the tabernacle, and the
marble ornamentation of the tabernacle was broken,
and bricks used in the setting of the safe and the
tabernacle were picked out and smashed. The door
of safe was also battered, and a large stone, evidently
used to force the safe, was on the altar, with a broken
tongs and fire-shovel. The crucifix on the altar was
injured, and the flower vases and cruets broken. The
mass-book was disarranged, and some of the leaves
covered with excrement. The linen of the altar had
a hole burned, and was profusely covered with excre-
ment. The candlesticks were also thrown down.” !

Two tramps, Irishmen, were arrested for the crime;
and, on circumstantial evidence, were returned for trial
to the assizes by the magistrates, who then, on the sug-
gestion of the chairman, Colonel O’Callaghan-Westropp
—a member of the Chureh of Ircland— passed a resolu-
tion to the effect that they « had heard with horror of
the abominable acts of sacrilege and desecration, and
conveyed their deep and respectful sympathy to the
Lord Bishop, Most Rev. Dr. M‘Redmond, and to Father
Macnamara, P.P.” The accused men were tried at
the next ensuing assizes in July rgor, and were sen-
tenced respectively to ten years’ and seven years’ penal
servitude by Chief-Justice O’Brien.

But the heavy punishment acted as no deterrent, for
since that date I remember to have noticed the follow-
ing crimes of a somewhat similar nature. In the town
of Wexford two of the Catholic churches were broken
into and the contents of the collection-boxes stolen, the
particulars being as follow :—

“The Church of the Immaculate Conception, Rowe
Street, and the Church of the Assumption, Bride Street,
were broken into, and £73 in silver and coppers extracted

1 Freeman’s Journal, May 13, 1901.
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from the latter. No money was found in Rowe Street
Church, to which an entrance was effected by smashing
open one of the windows. Bride Street Church was
entered by means of a revolving window. Every avail-
able policeman in the town and in the suburban police
stations have been out on bicycles since an early hour

this morning, but up to the present no arrest has been
effected.” *

Some days afterwards, in the same county, the
Catholic churches in New Ross and Rosbercon were
broken into and robbed. We are told that

“at six in the morning in the Augustinian Church, Rev.
Brother Kinsella found the sacristy door forced, and a
sum of seventeen shillings in coppers abstracted. Inves-
tigation showed that the thief entered the church bare-
footed, and having failed to start open a poor-box fitted
into one of the walls, he took himself to the sacristy and
enriched himself with the amount stated. The sacred
vessels were locked up in a strong safe which proved
too much for him, and after tossing some of the altar
linen he decamped, presumably by the way he came.
The perpetrator then crossed the river, and effected an
entrance into Rosbercon Catholic Church, where he
broke open the Catholic Truth Society box, and lifted
the contents. He also attempted entry into the sacristy
here, but failed. Up to the time of writing the police
had not made any arrest.”

Nothing, so far as I know, has since been heard of
these Wexford robberies.

A little while after the Tomgraney sacrilege in county
Clare, the new church of St. Mary of the Rosary at
Nenagh in the county Tipperary was broken into and
robbed. We are told that

“on Sunday morning when the church was opened it

was discovered that a most disgraceful outrage had

been committed; some miscreant had broken the

stained-glass windows of the sacristy, and by the aid
1 Freeman’s Journal, December 21, 190I.
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of a spade and other instruments succeeded in forcing
a way in. The private drawers of the sacristy were
broken open, and the key of the safe abstracted. The
burglars entered the church and broke open the general
collection-boxes, and the St. Vincent de Paul subserip-
tion-boxes, and abstracted the contents.”?

I cannot help contrasting the energy with which the
Tipperary priests denounced the robbers in this case—
where they themselves were the losers of a few pounds
—with their callousness after the burning of Bridget
Cleary of Ballyvadlea, and the concealment of the
murdered woman’s body. We learn, for instance, that

“at all the masses yesterday the officiating priests
referred in condemnatory terms to the abominable
and sacrilegious outrage on the House of the Lord.
Rev. Father Glynn, C.C, said it would be hard to
believe that such a crime could be committed by any
one born on Irish soil; but, whoever was the perpetra-
tor, he advised every member of the congregation to
keep his eyes and ears open, so that the police might be
assisted in bringing such an abominable scoundrel to
Jjustice.”

All over the south of Ireland during 1gor this wave
of Catholic church robberies swept. At length police
guards were stationed at night in the vicinity of the
churches. At Youghal, Queenstown, and at Killeagh
in the county of Cork, the churches were broken into
and robbed. We learn that at Youghal,

“owing to the robbery at Queenstown the authorities
laced a special patrol to watch the parish church.
he patrol remained until 12 o’clock, and again from

1AM till 4.30. Nevertheless, when the parish clerk

opened the vestry-room this morning at 6 A.M. he found
that an entrance had been effected by forcing open one
of the windows. The burglar had opened all the locked
presses, and, finding the key of the safe in one, opened
! Freeman’s Journal, May 13, 1901.
G
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that also, subsequently throwing the key on the floor
where it was found afterwards. The chalices, which
were in the safe, were, however, apparently not inter-
fered with. Having rifled the contents of the various
presses, the burglar made his way into a room of the
vestry, and rifled the presses there. The poor-boxes
attached to the pillars in the aisle of the church were
also broken open. As far as has been ascertained up to
the present, the only thing taken was some altar wine
from the vestry-room. The police have been scourin
the country roads all the forenoon, and have arreste
three tramps on suspicion.” !

I have not heard that the culprits in these three
cases have been brought to justice.

At Mitchelstown, Mallow, and Kanturk, also in the
county of Cork, the churches were broken into during
the year. In the cases of Mitchelstown and Kanturk,
the criminal was brought to justice, and he turned out
to be, not a Saxon or a foreigner, but a poor Irishman
of herculean prowess and “immense proportions,”
named Maurice Sheehan, a native of Newtownshandrum,
a village in the locality of the crime. He was caught
in the act by the police patrol in charge of Kanturk
Church on January 31, 1902 ; and pleaded guilty, after
arrest, to the Mitchelstown robbery also. The police
patrol had been fruitlessly on guard at the Kanturk
church for several nights, but we are told that

“in the morning at 4 AM. the thief was caught red-
handed while engaged robbing one of the altars. The
constables sprang from their hiding-places and closed
with the ruffian, who was of immense proportions. A
desperate struggle ensued, during which Constable
Sullivan’s left-hand forefinger was bitten off. Constable
Horan then drew his revolver and fired, but the bullet
missed the scoundrel, who wrenched the revolver from
Constable Horan, and beat that officer almost senseless

1 Preeman’s Journal,
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with it. Though bleeding and exhausted, the constables
gallantly stuck to their man, and eventually overpowered
him.”

The man was tried at Cork Assizes,® and there must
have been some extenuating circumstances in his case,
for Judge Johnson, an admirable and sensible judge,
said, in delivering judgment,

“he knew all about the prisoner’s case, and he took
into account a good deal more than appeared on the
face of the depositions. The prisoner, had no parents,
and every man’s hand would be against him for that
crime if ﬁe were to go out, and, even if he were to give
him a long term of imprisonment, what he had done
would not be forgotten by the time his sentence had
expired, and the only chance—in fact, he might say the
only kindness—he could do him was to punish him
with penal servitude. If he conducted himself with
propriety while he was undergoing the term that would
be 1mposed on him, he would get out a little earlier,
and would come out with a little money that might
give him a start in life. He thought that imprison-
ment, which he usually looked upon as a better sentence
than penal servitude, would not be appropriate in this
case. He had pleaded guilty to breaking into the
Catholic church at Mitchelstown, the Catholic church
at Kanturk, and with assaulting and wounding the two
constables.”

Sheehan was sentenced to five years’ penal servitude,
and his was the only case, so far as I know, in which
the crime was clearly brought home to the perpetrator.
If we are to draw a general deduction from this Kan-
turk case, we must conclude that these crimes were
committed by poor Catholics in the vicinity of the
various churches. I should be inclined to say that if
the robberies were the acts of an organised roving gang
of burglars, the police would have very little difficulty

! Freeman’s Journal, March 21, 1902.
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in bringing the conspirators to justice. Shechan, it
would appear, was in league with nobody else.

The church robbery at Mallow took place about the
same time as that at Kanturk, and its perpetrator has
not been discovered. We learn that the Mallow church
was twice broken into, which would clearly point to the
crime as being committed by a person or persons resi-
dent in the locality. The robbery is thus deseribed :—

“ A sacrilegious attempt to rob Mallow Catholic church
took place yesterday morning. The church was entered
by the rear windows, which were forced, and the shrines
and collection-boxes were broken. However, owing to
the forethought of the clerk, the boxes had been eleared
of their contents late the previous evening, and the
church-breakers gained nothing by their sacrilegious
conduct. This is the second of such attempts made on
the church. The police had been on patrol near the
gate until the hour of 3 AM., and it was subscquently
the deed was dono.”

Discussing the Youghal robbery from the bench, the
stipendiary magistrate, Mr. Horne, described it as

“an outrage not only on every man, woman, and child
in the town, on every clergyman of all denominations,
but worse than all, an outrage on the Almighty Himself.
They were satisfied that no Youghal man was implicated
in it, as the majority of the people had bent their knees
in that church. H%s brother magistrates desired him
to call for the assistance of every one in Youghal to dis-
cover the miscreant who had committed the outrage.”

I do not think the very poor Catholics would be so
horrified by the crime as Mr. Horne thinks; and while I
have no intention of contradicting him about the Youghal
case, I cannot help thinking that the eriminals in most
of these cases, reported and unreported, were local
people.  The sordid spirit with which our poor people
are imbued, and which gave birth to such a melancholy
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““ True to the history of the priesthood in every Catholic land, they
are heartless beyond measure to the poor ” (p. 106).
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series of crimes as we are now considering, is, in my
opinion, but a natural outcome of sacerdotal avarice.
When the destined day arrives, if things be not changed
for the better in Catholic Ireland, by a fair division of
power in all secular church matters between the priests
and the laity, the priests and ¢heir churches will get
short shrift and scant commiseration from the awakened
poor. Archbishop Hughes’s words will not need to be
reiterated in Ireland then.

The Catholic'churches at Emly, in county Tipperary,
and Hospital, in county Limerick, were also broken into
and robbed. We are told that

“in the Church of St. Ailbe, at Emly, the windows
were smashed in, but before any depre(f;tions could be
committed the thieves were disturbed by the police
about midnight as they were returning from patrol.
After this the parties proceeded to the church at Hos-
pital, three mi?es farther on, and ransacked it, but the
information to hand does not say with what amount

of success. The church at Emly was besmeared with
blood.”*

A man was charged before the magistrates with the
offence some days afterwards, and he was described as
“a native of Galway”; but nothing has since been
heard of the crime, so far as I know.

Those robberies were not confined to any single dis-
trict of Ireland, but took place almost in every county ;
and the simultaneity with which they took place in far
distant localities dispels the theory that they were the
acts of “a professional band of church robbers touring
the counfry.” On the morning of Wednesday, De-
cember 4, 1901, the Catholic cathedral at Newry « was
burglariously broken into and the contents of six alms-
boxes carried off.”* On the same night the Catholic

1 Freeman’s Journal. 2 Irish T¥mes, December 5, 1901.
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church at Omagh in county Tyrone, a long distance
off, was broken into and the collection-boxes plundered.
It was stated that “ the boxes had been cleared out by
the priests” before leaving the church, and that, there-
fore, the thieves got no booty.

We may expect to find that the boxes will be in-
variably emptied each evening in all the Catholic
churches henceforth, and that the wave of robberies
will subside. But the feeling which urged poor Irish
Catholics to commit these crimes cannot be as readily
put away as the pence in the collection-boxes. The
widespread spirit, of which those desperate acts are but
the index, will still abide in our midst, and it would be
a foolish man, be he statesman, priest, or lay citizen, who
should omit to take heed of such ominous occurrences.

The Dundalk Church was also broken into about this
time; but the criminal remained undiscovered, as at
Newry and Omagh. At Lisburn also we are told that

“St. Patrick’s Chapel was visited by thieves, who
effected an entrance to the sacristy, and proceeded to
ransack the place, bursting open a press, from which
they took coppers to the amount of about 2s. rod.
The contents of a cash-box—the amount is not known
—were also abstracted, the box apparently having been
opened with a skeleton key. Burnt matches and a
piece of candle were found on the floor. The visitors
made good their escape before daylight, and up to the
present their whereabouts has not been discovered.”

At Downpatrick we are told the St. Patrick’s Memorial
Church was broken into—

“The police were shortly apprised of the fact, and
District Inspector O'Shee, with Head-Constable Murphy
and Sergeants M‘Cann and Bullin, were soon on the
scene, when it was discovered that a hole had been
made in one of the stained-glass windows sufficient to
admit a man. The poor-boxes were broken and empty,
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but what they contained is not known. In the vestry
there was evidence that an attempt had been made to
open the safe, and the floor was dotted here and there
with wax, showing that one of the candles had been
lighted.” !

Nor has Dublin and its vicinity escaped. We
learn, to our amazement, that

“last night some evil-disposed persons succeeded in
securing an entrance into St. Michael’s Church, Kings-
town, through the sanctuary porch, and having entered
the church, rifled the donation-boxes of their contents,
the amount of which is not known. The ruftians forced
their way into the vestry, where they broke open the
boxes they found there, and also two drawers belonging
to two of the clergymen attached to the church. In
one of these drawers they found a sum of about 30s.
made up in cartridges, after securing which they re-
treated from the church.”?

We are also told that on the same night

“an attempt was made to enter the Church of St.
Patrick, Monkstown, through the vestry, which had
been entered by placing an old door against the back
wall of the church and raising the window of the vestry,
but the door leading from the vestry to the church
roved too strong for the ruffians, who were obliged to
eave without having secured any booty.”

And it was only about a fortnight after these occur-
rences, we were informed that

“a sacrilegious burglary was committed in Bray durin

the early hours of morning at the Catholic Churc

of the Most Holy Redeemer, of which the Right
Rev. Dr. Donnelly, Bishop of Canea, is parish priest.
The thief made his way over the altar rails to the
sacristy. The sacristy door was locked, with the key
still in the lock on the inside; but this difficulty appears

1 Freeman’s Journal, Dec. 17, 1901. 2 Evening Telegraph, Nov. 30, 1901.
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to have been overcome by smashing the glass of a small
round window in the door. By this way the key was
reached and turned. In the sacristy the thief forced a
safe, and secured 41, §s. in cash. Another safe, with a
secret lock, was also opened, but it only contained the
church records. The various donation-boxes in the
body of the church were then broken open, but here
the burglar must have been disappointed, as it is the
practice to clear them every night. Having thus done
the round of the church, the thief appears to have let
himself out of the door next the window he entered
by means of a ke{\ taken from the sacristy. In one
important matter the burglary differs from the general
character of these sacrileges, which have been so fre-
quent of late. The thief is believed to have carried off
a missing pyx. Hitherto in these cases money only
has been taken, and so the police hope the present
digression, if true, may form the basis of a clue.”?

The pyx, or sacred vessel carried off, has not, so far as
I am aware, led to the discovery of the thief; although
an arrest was made and a special court held on a
Sunday,” before which the prisoner was arraigned.

These crimes still continue to be committed, despite
the public attention which has been aroused. At
Limerick, one of Bishop O’Dwyer’s churches was broken
into. We are told—

“some time during Saturday night, St. Mary’s Catholie
Church was broken into by a thief, who effected
an entrance by a back window, and abstracted a
small sum, probably two shillings, from a collection-
box. No further damage was done. The police arc
making inquiries, but no arrest has yet been made.”?

And a few days later, one of Cardinal Logue’s
churches was broken into and—the collection-boxes

1 Freeman’s Journal, Dec. 19, 1901. 2 Independent, Jan. 6, 1902.
3 Freeman’s Journal, March 25, 1902.
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being, doubtless, empty—several articles of altar pro-
perty were taken. We are informed that

“the Vestry of Moy Catholic Church was sacrilegiously
broken into last night, and a number of altar requisites
stolen. It appears that the ruffians effected an entrance
by means of a window in the sacristy. The police are
investigating the affair, but up to the present no one
has been apprehended.”?

But a church robbery more remarkable than any that
I have dealt with, has yet to be recorded :—

“Owing to some money being missing for some time
past from the donation-box attached to the shrine of
the Blessed Virgin, in the Kilquade parish church,
co. Wicklow, the matter was placed in the hands of
the Newtownmountkennedy police, who placed a watch
on the building. The result of this has been that, on
Sunday morning last, Constable Bowles and another
policeman ambushed themselves on the gallery of the
sacred building. But it was not until after mass, at
about 10 o’clock, that their efforts were rewarded with
success. From their place of concealment they held
a commanding view of the donation-box, into which
they had previously deposited some marked coins.
When the people had cleared out and quietness pre-
vailed, a man entered the sacred edifice and proceeded
to the donation-box at the shrine of the Blessed Virgin.
Having opened it, he began to transfer the contents
into his pockets, and when he seemed to be well into
his work the police disclosed themselves and had the
delinquent quickly under arrest. The person arrested
is one of the collectors at the chapel doors, and in whom
a good deal of confidence was reposed, and owing to the
position he occupied, his arrest has caused a considerable
sensation in thelocality. When searched, amongst other
moneys found on the prisoner was one of the marked
coins which had been placed in the box. He has been
remanded, pending the holding of a special court.”?

1 Freeman's Journal, March 29, 1902. 2 Tbid., April 1§, 1902.
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What a disgraceful and savage state of things this
reveals! While mass proceeds, and the sacred mystery
is being performed, two policemen are “ ambushed in the
gallery.” The Host is elevated, the Sanctus rings, breasts
are struck at the dgnus Det, the Eucharist is distri-
buted, Corpus Domini Nostri Jesu Christi custodiat
amimam tuam in vitam cternam, Amen. But the
lynx eyes and sharp ears of the two policemen are on
the cash-box, watching for the expected thief. The
officiating priest can have had little thought for any-
thing but the thief. And the thief himself, respected
and trusted, takes part in it all and bides his own time.

May not one doubt whether men really believe in the
Mass when such traps can be laid and crimes projected
during its solemn celebration ? I imagine that were
I a priest, I should let a thief empty my donation-
boxes at will, rather than be a party to such a tragic
satire as that which was enacted at Kilquade on
Sunday, April 13, 1902.

No thoughtful person can consider such a series of
occurrences beneath notice. If there were a famine in
the land it would perhaps afford an explanation; but
there has been no distress whatever in Ireland in 1901-2.
It has, hitherto, been the boast of the priests that the
poor Irish would starve rather than do any act de-
rogatory to “the faith” and their “holy mother the
Church.” In the famine of 1847 they did not do these
things. I am inclined to think that in 1847 the
priests were in closer touch with the poor Catholic
people. Since then they have grown rich; and, true
to the history of the priesthood in every Catholic
land, they are heartless} beyond measure to the poor.
These occurrences ought to show our statesmen that
sacerdotalism cannot hold the bad passions of an un-
enlightened people effectually in leash, and that the
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money spent on endowing priests is money spent in
sowing the seeds of future revolution. If this outburst
should serve as a lesson and a warning to those who
are entrusted with the government of Ireland, that a
rich priesthood is not all that is required to make our
people good or happy, then in its own way, reprehen-
sible as it may have been, it will not have occurred in
vain, and out of the beginnings of evil, much good will
have come for Catholic Ireland. If, however, a time
must come in Ireland when the poor Catholic laity
will forcibly assert their right to moral and mental
freedom, then the Irish priests will find as few friends
amongst the poor, as their continental brethren have
discovered. Poor, Catholic Ireland, though it be the
last land in Europe to rise up against the stifling sway
of sacerdotalism in secular affairs, may yet grapple
even more thoroughly with the priests and their
supernatural pretensions in secular affairs than the
Roman Catholics of the Continent.

Let us now, in a new chapter, endeavour to form
some estimate of the vast sums of money which come
into the hands of the priests; and, when we have done
so, let us contrast the wealth of the clerics with the
poverty of the great bulk of the laity. We may then
understand better the feeling of passionate despera-
tion which animated the perpetrators of the foregoing
crimes.



CHAPTER VII

ONE WAY TO MAKE MILLIONS

““I have need of all the resources of my subjects; but the holy
father is continually inventing new exactions, which transfer the
money of my kingdom into the coffers of the popedom. Most
assuredly the Roman Government is only a net to catch money,”—
King Francis of France, Du Bellay’s Memoires.

It is not necessary, but I think it advisable, to state
that I approach the consideration of the testaments
commented upon in this chapter solely from the point
of view of public policy; and that I impute nothing in
the nature of mala fides, or undue influence, to any of
the beneficiaries under those wills. Unfortunately for
Ireland, they are not secret or peculiar wills; they are
ordinary, average testamentary dispositions, and matters
of public notoriety, which the law, actuated by a desire
for the well-being of the community, orders to be
published for the information of the public, every
member of which is held to be concerned in these
bequests for what are commonly called “ charitable
purposes.”

I have given the legal notices in the original words,
save for the pruning down of solicitorial redundancy
in terms; because no summary could so well disclose
the working of the minds of the testators, many of
whom were ladies, at that solemn period of human life
when death is unmistakably in view—a time which is
destined to arrive for us all.  On that account the

chapter may be tedious reading, and for the information
108
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of those who hesitate to enter upon its perusal, let me
assure them that it may be safely skipped.

Readers of Irish Roman Catholic newspapers en-
grossed in the increasingly pointless speeches of our
orators, the mysterious deliverances of our priests, and
the melancholy-humorous proceedings of our local
boards, do not, perhaps, peruse the advertisement
columns with the attention they deserve. Yet the
advertisements are the worth, and the news is but the
leather and prunclle of our papers, from more than one
point of view. The following, for instance, is a form
of legal notice which meets the eye with increasing
frequency :—

“NoricE OF CHARITABLE BEQUESTS.

“In the goods of Ellen Larkin, formerly of Carrigeen
Street, Wexford, and late of Rockfield House, Wexford,
in the county of Wexford, widow, deceased. Notice is
hereby given, pursuant to the Statute 30 & 31 Vie.
cap. 54, that the above-named Ellen Larkin, who died
on the gth November 1900, by her will, dated 21st
April 1897, after giving certain directions and makin
certain pecuniary bequests, as therein mentioned, devise
and bequeathed all the residue of her property, real
and personal, to the Right Rev. Abraham grownri g,
Roman Catholic bishop of Ossory, and the Rev. John
Lennon, of the House of Missions, Enniscorthy, the
executors and trustees therein named, upon trust, to
apply the same in and upon having Masses celebrated
Sfor the repose of her soul and the souls of her deceased
relatives, and in and upon such charitable purposes, in
Ireland exclusively, as they, or the survivor of them,
should think fit. And probate of the said will was,
on the 18th day of March 19or1, granted forth of the
Waterford District Registry, King’s Bench Division
(Probate) of the High Court of Justice in Ireland, to
the said Rev. John Lennon, one of the executors and
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trustees named in said will. Dated this 1oth day of
August 1901,

“To the Commissioners of Charitable Donations and
Bequests, and to all others whom it may concern.”?

Here is a widow, evidently retired from business, who
devises all the residue of her property, real and personal,
to the Roman Catholic bishop of Ossory and a regular
priest, upon trust, to apply the same in having masses
said for the repose of her own soul and the souls of her
relatives, and upon such charitable purposes “as they
should think fit.” The bishop and his co-trustee are
this lady’s residuary legatees, and take the position of her
heirs; and the property, real and personal, is made over
absolutely to them. Owing to a recent decision in our
Irish courts, bequests for masses are now valid, if the will
stipulate that the masses are to be celebrated in public;
the idea underlying the decision being that the celebra-
tion of mass in public is an act for the public benefit. I
do not pretend to follow the philosophy of that argument.
There are masses enough and to spare for the public
in Ireland, and their celebration pays the priests well
without these special obituary masses. I cannot regard
a sum of money given to an ecclesiastic “for the cele-
bration of mass” as anything but a doucewr to that
ecclesiastic. To hold that such a gift confers a benefit
on the community—when the public is already suffici-
ently served and there is no scarcity of masses—would
be, for me, to hold what is contrary to truth and
common sense, and to hold what nobody believes. It
is a matter that intimately concerns us all; because
the transference of such large sums of money—such
millions of money—to the priests is a grave injury to
the body-politic, and constitutes, as I think, the head
and front of the Irish difficulty. Let our priest-sup-

1 Freeman’s Journal, August 15, 1901.
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ported politicians perorate as they will, let those com-
fortable Catholic lay folk who have risen to place and
power under priests’ patronage, dissemble as they may,
my words will yet be found to be true.

Few people, even in Ireland, realise what vast
amounts are handed over to the priests for masses—

“The Most Rev. Dr. O'Dwyer, Bishop of Limerick,
begs to acknowledge the receipt from Miss B. O’Grady,
4 Pembroke Road, Dublin, of £1660 (one thousand six
hundred and sixty pounds) for masses for the repose of
the souls of her late sister, Mary O’Grady (of Limerick),
of her parents and relatives, and herself, and also chari-
table purposes in Limerick and Patrick’s Well.”?

Who amongst us will maintain that in a country
with a decreasing population and suffering from want
of capital, such a sum of money is not wasted upon
such an object? I do not believe that God approves
of it; and were I a priest in Ireland to-day, I should
consider myself unfit to live, were I to accept money
for such a purpose from any one. The Irish clerical
pressman? may gloze the practice over in giving
religious advice to his correspondents—

“Constant Reader of the Irish Catholic—Through
want of knowing better you speak of ‘paying for
masses.” The phrase is a very improper one. The
honorarium given to the priest is for his sustenance,
and not the price of that which is above and beyond
all price. Send whatever honorarium you can reason-

ably afford.”
Is an honorarium of one thousand six hundred and
sixty pounds given to a priest “ for his sustenance ” ?
Are the following masses “ paid for” 2—

“The will of Mr. James Francis Kenna, Addison
Terrace, Glasnevin, who died on the 13th February
! Bvening Telegraph, April 13, 1901. Irish Catholic.
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1901, bequeathed for masses for the reﬁose of his soul
£100 to the Lord Abbot of Mount Melleray; £100 to
the Lord Abbot of Mount St. Joseph’s, Roscrea; and
£100 to the Rector of the Jesuit Community, Dublin;
£100 to the Rector of the Jesuit Community, Liver-
pool; and £100 to the Rector of the Passionist Com-
munity, Mount Argus, Dublin.”?

What is each of those sums of £100 but a com-
fortable hand-over for each of these communities ?
Which of us, seeing our languishing trade, could not
point out how the /500 might be spent with some
practical advantage to Ireland ?

I do not profess to give an exhaustive collection of
those advertisements in this chapter. I merely give
a few samples taken haphazard from one or two papers,
during a few brief months at the end of 19or1 and the
beginning of 1902 ; and the testators are all people of
limited means, belonging to the middle class, except
one poor labouring man. The few rich Catholics
whom we have in Ireland, or our Irish Catholic gentry,
do not leave so much money in this way. I do not
select extreme cases to illustrate my arguments; and
some of my Irish readers may feel inclined to say,
“Oh, I know far worse cases than that myself!” So
do I; butI only deal with matters of public comment.
Here is the will of a man of apparently limited means—

“Patrick Doyle, by his will, bequeathed to Father
Mooney, Catholic curate, Ringsend, Dublin, £125 for
masses for the repose of testator’s soul; to Father
Purcell, Catholic curate, Sandymount, £125 for masses
for the repose of testator’s soul, both sums to be paid
at the rate of £1 per month to each of said legatees;
and testator charged said legacies on all his property.
Testator directed that, in case of the death of either of
said legatees before such sums should have been paid,

1 Freeman’s Journal, July 24 igo1.
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the residues unpaid be bequeathed to the senior curate
of the respective churches; and testator directed that
the masses should be celebrated in Ireland, and in o
chureh open to the public at the time of their celebra-
tion ; and testator directed, that should the said legacies
for any reason fail, then he bequeathed the same to the
said respective legatees for their own use absolutely,
but payable as aforesaid.”?

Every hitch is guarded against, every possible break-
down of the legacy anticipated and provided for.
£250 was a large sum to get for masses from such a
will; and the way in which it was left—£1 a month
for 125 months: ten years and five months—is only
explicable on the assumption that the deceased expected
to be in purgatory for a period which that allowance
would cover. Alas, poor Ireland! Such money will
go out of remunerative circulation and out of trade,
and must be a drain on the resources of the represen-
tatives before it is paid off, no matter how gradually it
be paid, or how comfortable they may be. It helps to
reveal why our religion is the real cause, of our back-
wardness, and why it seems as hard for an Irish
Catholic to succeed in life under the dispensation
prevailing in Ireland as for a camel to pass through
the eye of a needle.

Next let us take the case of a widow residing in a
poor street in Dublin, who gives one-third of her entire
assets to a pro-cathedral curate, to pay him for saying
masses for the repose of her soul—

“Mary Delahunt, Upper Gloucester Street, Dublin,
widow, by her will, dated 8th July 1901, bequeathed to
the Rev. Fr. Farrell, C.C,, pro-cathedral, Marlborough
Street, Dublin, one-third of her entire assets, after
payment of her debts and funeral and testamentary

1 Preeman’s Journal, June 190I1.
H
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expenses, for masses, to be celebrated in a public church
in Ireland, for the repose of her soul. Dated this 23rd
day of August 1901.”

Oh, with what fear and doubt she must have been
approaching the bourne! Is that the spirit from which
a successful, strong-minded nation can be built up ?

In the following will, a “gentleman,” living in the
same locality, leaves al/ his property, on the happening
of a specific event—the death of a child before reach-
ing the age of twenty-one—to Archbishop Walsh and
his executors, one of whom was a curate at the pro-
cathedral in Marlborough Street, for charitable purposes
in their absolute discretion, which would be tantamount
to a free gift.

“John Doyle, Lower Gloucester Street, Dublin, gentle-
man, deceased, by his will devised all his property to
~ his executors, and to the Roman Catholic archbishop

of Dublin, at the death of Thomas Doyle, named in
the said will, in case ke should die before attaining
the age of twenty-one years, upon trust for such chari-
table purposes mn Ireland as they in their absolute
discretion should think proper; and bequeathed to
Father Bowden, ro-cathe£ral, Marlborough Street, £20
for masses, to be offered up in public in Ireland,
for the repose of his soul. Dated this 13th day of
August 1901.”

The following will made by a Miss Kelly, of New-
bridge, co. Kildare, is also worthy of notice. ~Monsignor
Tynan, of Newbridge, the principal legatee, is one of
the executors—

“ Rosanna Kelly, who died on the 4th day of July
1901, by her will left the following charitable be-
quests: 4300 to the Very Reverend Monsignor Tynan,
P.P., for Newbridge Parish Church; to the Prior of
Dominican College, Newbridge, £100 for masses, to be

1 Preeman’s Journal, August 24, 160I.
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said in public in the church attached to said college,
for the repose of testatrix’s soul and the souls of her
parents ; Eeverend Mother, Newbridge Convent, £50,
to be divided amongst the poor of Newbridge; Father
Byrne, P.P., Carlow-Graigue, 430 for masses, to be said
in public in his chapel at Carlow- Graigue, for the
souls of testatrix, her parents, and of her relatives;
Reverend John Kelly, C.C., Newbridge, and Rev. John
Murray, C.C., Newbridge, £30 each, for masses, to be
said in public in Newbridge Parish Chapel, for a like
purpose. Dated 21st day of August 1901.”?

4540 seems a large sum to be left for masses and
sundry religious purposes by this maiden lady in New-
bridge. © What a comfortable nest-egg that amount
would make for a steady young man, either shop-
keeper, or farmer, or trader of any description, to start
with in life, or to help on a local industry, if such
existed. What blessings in such hands it might bring
upon Newbridge. But, devoted to religious uses and
in religious hands, it can work nothing but degeneracy
and future trouble for Ireland; it can only intensify
the lamentable existing condition of things.

In March 1go2 the following cases came before the
Master of the Rolls in Dublin. John O’Neill, of Navan,
had died some time previously, leaving property value
for £13,000. He bequeathed £500 to the Lourdes
Institution; £500 to Mount Melleray, the Cistercian
Monastery; £200 to All Hallows College, Dublin, for
priests intended for the foreign mission, of which we
have an illustration in this book; and £150 to Mount
Argus, the Passionists’.place of abode in Dublin. There
was also a bequest of 4100 to the Roman Catholic
archbishop for the time being, “in trust to be distri-
buted to the most needy and deserving free orphanages
in Dublin, subject to the patronage of the Blessed

! General Advertiser,
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Virgin and St. Joseph,” provided that masses were said
for the testator’s soul. And he also bequeathed £50
each to the churches of St. Francis, St. Peter, St.
Augustine, St. Dominick and St. James, Drogheda, on
similar conditions. What a vast sum this £1450 is
for a Navan trader to spend on masses! The testator
in his will added, “ I make these four bequests to the
above-named religious institutions on the sole condition
of participating in the masses, suffrages, and devotions
daily offered.” But there is even worse to follow. He
left all the rest of his property to the Bishop of Meath,
“as my residuary legatee, and the balance of assets is
to be sent to the Pope, to be given by him to the
most urgent missions engaged in the propagation of
the Faith in any part of the world, on condition that
his Holiness will specially enjoin on the missions to
remember in their masses, devotions, and suffrages the
soul of the testator.” The Bishop of Meath refused to
appear in this case, which came before the Master of
the Rolls for his decision, Bishop Gaffney’s position
being only that of a trustee for the Pope! The Master
of the Rolls held that all the bequests were valid, and
directed the amount in the executors’ hands “to be
brought into Court and subject to the rulings he had
already made, declared the bishop, trustee for his
Holiness the Pope, entitled to the residue of the
estate.”' Truly the Pope has reason to remember
Navan ; but, amongst his millions, John O’Neill’s eleven
or twelve thousand pounds will not make much show.
‘What might not that money have done, in good hands,
in Navan! But, alas, there is a scarcity of good hands
and good brains in Roman Catholic Ireland; for bad
as may be the loss of the actual money to this country,
it is not the worst of our national loss accruing from
1 Irish Times, March 4, 1902.
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this state of things. It is the “mind diseased ” which
makes such things possible, that is Ireland’s greatest
loss, not the actual loss of the coin. I do not censure
those clerics most for the actual taking of the money;
I blame them most of all for so enervating the minds
of our people that they dare in their ignorance, when at
death’s door, to buy off the Almighty Himself through
the priest, as they have been buying the priest from
the cradle to the grave. How can a land thrive when
the mind of the nation is in such a condition ?

In 1884 Ellen Delahunty died at Fethard, in the
co. Tipperary, “ possessed of about 42000 in consols,
invested in the joint name of herself and of her sister
Margaret, and monies on deposit receipt to the extent
of £400, also in their joint names.” Ellen bequeathed
all her property to Margaret for life, and after Margaret’s
death she gave legacies to various charitable purposes:
£100 to five Fethard priests for masses; £300 to the
Society for the Propagation of the Faith; £25 to
Archdeacon Kinnane for his chapel; £25 to Father
Landy for his chapel; 450 to Archdeacon Kinnane
for the poor; and made one Ellen Smith her residuary
legatee. Probate was taken out in 1896, and the notice
of these charitable bequests appeared on 26th April
1902 The bequest of £300 to the Society for the
Propagation of the Faith brought the matter into the
Rolls Court. It was there stated that in June 1888,
Margaret “ drew out of the National Bank in Clonmel
the sum of £300, and on the same day sent a bank
draft for that amount to Archbishop Walsh of Dublin.
A receipt was received, signed by a Father Doyle.” In
July 1894, when Margaret died, “the Society for the
Propagation of the Faith refused to recognise Father
Doyle’s receipt as a good discharge of the legacy given,”

1 Freeman’s Journal, April 26, 19o2.
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And the case thus came into Court. I am quite con-
vinced that there was an adequate explanation. The
report imputes nothing to any one. I only regret if all
the £2400 went to religious people, and I can only think
how much good the money might have done if given
to some healthy, energetic young person or persons in
a healthy land, where wits were bright and brains were
busy. Is it not hard for Ireland to prosper? Let
frenzy-feigning orators dilate on platform and in parlia-
ment about everything and anything under heaven but
this one thing; I believe that it is here in these facts
we must seek out the abiding cause of Ireland’s ills.
Poor Irish Party, “thou art careful and art troubled
about many things. But one thing is necessary.” And
that one thing thou wilt not do.

“James C. Kelly, Parkgate Street, Dublin, gentleman,
deceased, by his will, made the following charitable
bequests: Rev. John Nolan, C.C., Arran Quay, Dublin,
for masses, £50; and after the payment of certain
pecuniary bequests therein mentioned testator be-
queathed the residue of his property to be for the
benefit of the Conference of St. Vincent de Paul, Arran
Quay, for the benefit of the poor of the parish. The
testator died on the 4th November 1go1, and probate
was granted to the said Rev. John Nolan, the executor.
Dated 8th February 19o2.”!

Mr. Kelly, with his little residue, standing at the end
of things known and looking forward into the dark,
gives £50 to Father Nolan to pray him out of pur-
gatory, a few other little gifts and whatever be left
to the St. Vincent de Paul’s Society of the parish in
which he died. What else was there for him to do
with 16?2 What mundane thing was left for him to
take an interest in ?

1 Preeman’s Journal, February 12, 1902.
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Let us now consider a large amount of money left by
a Kerry lady under her will, every penny of which gets
into the hands of religious people.

“Mary Hamilton, late of Tarbert, county Kerry,
spinster, deceased, died on the sth of March rgor, and
bequeathed to the Roman Catholic bishop of Kerry
£ 100 for Peter’s Pence; £150 for the propagation of the
Faith ; £150 for Saint Brendan’s Seminary, Killarney ;
£ 300 for the Mercy and Presentation Convents Schools ;
£250 for Orphanages and Magdalen Asylums under the
care of nuns; to the Superior of the Redemptorists at
Mount St. Alphonsusin Limerick, £50 for masses; to the
Superior of the Jesuits in Limerick, £20 for masses; to
the Rev. Daniel Foley, parish priest, £20 for masses;
to the Superior of the Redemptorists at Dundalk, £20
for masses; to the Superior of the Dominicans, Tralee,
420 for masses; to the Superior of the Passionists at
Mount Argus, £20 for masses; to the Roman Catholic
bishop of Limerick, £100 for Saint Joseph’s Orphanage,
Limerick; £100 for the Magdalen Asylum, Limerick;
£150 to the poor orphan children at the Presentation
and Merey Convent Schools; 4150 for the Orphanage
under the care of nuns other than nuns of the Presenta-
tion and Mercy Schools; to the Treasurer of St. John's
Hospital in Limerick, £100 for the hospital; to the
Archbishop of Dublin, £200 for All Hallows at Drum-
condra; 4100 for the Hospice for the Dying at Harold’s
Cross under the Sisters of Charity. Dated this 22nd
day of April 1901.”*

In this case £2900 is devised to unproductive uses.
If the objects of the dying lady’s munificence were
only unproductive it would not be as baneful a matter
as it really is. But the result of the work of those
religious people, intentionally or unintentionally, is the
strangling of the mental and physical vitality of our
country; and every pound given to them is not a
pound given to a mneutral, but to the real enemy of

1 Cork Examiner.



120 PRIESTS AND PEOPLE

Ireland. It would be far better for Ireland if those
dying Irish jpeople gave their money to respectable,
industrious’ Englishmen and Scotchmen whom they
had never seen, than to leave it thus, for then some

benefit to our native land might flow from their
generosity at some time or other.

The following important will of a Clonmel lady is
worthy of our attention :—

“ Mrs. Margaret Bourke, late of Clonmel, county Tip-
perary, widow, deceased, who died 1gth October 1900,
by her will bequeathed the following charitable bequests,
subject to a life estate thereby bequeathed: To the
trustees of Miss Keily’s fund for the relief of deserving
poor women in Clonmel, £4000; for the same charity
her shares in the Waterford, Dungarvan, and Lis-
more Railway Company; Rev. Thos. MDonnell, of
SS. Peter and Paul’s Chapel, for reducing the debt
on the church, £300; to the reduction of the debt
on the Church of St. Francis, Clonmel, £200; Rev.
John Everard, C.C., one of her executors, SS. Peter
and Paul’s, £300, to be by him vested in such manner
as he shall think fit, and the dividends or interest
accruing annually to be divided in equal shares among
the priests of said parish, and to be applied in publicly
celebrating masses for her intentions; Rev. Thomas
MDonnell, for the public celebration of masses for the
good of her soul, £20; priests attached to the Church
of St. Francis, for a like purpose, £50; curates of
SS. Peter and Paul’s, for the public celebration of
masses for her intentions, £10 each; Rev.John Everard,
C.C., SS. Peter and Paul’s, Clonmel, for the public
celebration of masses for her intention, £20; Treasurer,
St. Vincent de Paul’s Society, Clonmel, £200;
Superioress of the Sisters of Charity, Clonmel, £100;
same for the sick poor, £100; same, for the maintenance
and education of twelve orphans professing the Roman
Catholic religion to be admitted to the Orphanage of
St. Michael’s, Clonmel, £600; same, for the support of
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one orphan, in perpetuity her property in the Poor Law
Union of Frankford, King’s County; Superior of the
Christian Brothers, Clonmel, £200; Treasurer, St. Mary’s
Conference of St. Vincent de Paul, £100; Treasurer of
the Diocesan Benevolent Fund for the support of
invalided Roman Catholic priests of the diocese of
Waterford and Lismore, £300; parish priest of St.
Nicholas, Carrick-on-Suir, for the poor visited by the
Society of St. Vincent de Paul, her fee-simple pr(gserty
in Main Street, Carrick-on-Suir, occupied by Miss Lyons
at the yearly rent of £17; same, for the same purpose,
£100; Superioress of the Convent of Mercy, Carrick-
on-Suir, £100; same, for the benefit of the Orphanage,
£300; Superior of the Christian Brothers, Carrick-on-
Suir, £100; Superioress of the Presentation Convent,
Carrick-on-Suir, £100; Superioress, Little Sisters of the
Poor, Waterford, £200; to the Superioress, Good Shep-
herd Convent, Waterford, £500; Mater Misericordie Hos-
pital, Dublin, £500; Superioress, Hospice for the Dying,
Harold’s Cross, Dublin, £500; Superioress, High Park,
Drumecondra, £500; Superioress, St. Mary’s Asylum for
Female Blind, Merrion, £400; Superior, Male Asylum
for the Blind, Drumcondra, £200; Superioress, St.
Joseph’s Asylum, Portland Row, Dublin, £200; Trea-
surer, Clothing Society for the Poor of Clonmel, £25;
Treasurer of the Maternity Charity, Clonmel, £25;
Treasurer, Altar Society. SS. Peter and Paul’s Parish,
Clonmel, £10. The said Margaret Bourke bequeathed
the residue to her executors to apply to any Roman
Catholic charities in Clonmel they should deem fit.
Dated this 1gth day of June 1g01.”!

Here we find Mrs. Bourke, of Clonmel,leaving £10,760
in cash, besides shares and other property; and, except
Miss Keily’s fund for the relief of poor women, of which
I know nothing, which takes 44000 and shares, all this
large amount of property goes to priests, monks, and
nuns; and, in addition, the whole residue of her estate

1 Preeman’s Journal, June 24, 1901.
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goes “in charity,” which means, owing to the clerical
monopoly in charities, that it will go the same road.
Is it any wonder that the country should be poor and
discontented ? I know of many towns and districts
in Ireland where capital and stimulus to industry are
sadly needed; but in none of them are they more
wanted than in Clonmel and Carrick-on-Suir. In 1871
the population of Clonmel was 10,112; in 1881 the
tigure had fallen to 9325, and in 1891 to 8480; and in
1go1 it has fallen still lower. And Carrick-on-Suir
stands thus: 1871, population, 7792; 1881,6583; 1891,
5608 ; 1901, less still. Oh, if this money, instead of
going to enrich the flourishing mendicant’s trade in
Ireland, only went to some reproductive purposes which
would infuse heart and courage into our young people !
But the priests are masters of the situation. They
alone can walk in when death is nigh and dictate terms
to our broken-spirited people. They alone have energy ;
they alone have power. And the result is that the
Clonmels and Carricks of Ireland go dwindling down,
but the priest goes mounting up. How often have I
compared the priest to the unjust steward of Ireland,
who grows fatter and fatter, while the real owners of
the property, the Irish people, grow fewer and weaker
and poorer year by year !

But let us continue. Here is a maiden lady who died
in Dublin.

“Mary Shortt, Stamer Street, Dublin, spinster, de-
ceased, by her will appointed the Rev. James Baxter,
Clondalkin, parish priest, and Rev. James Hickey, St.
Kevin’s, Dublin, Roman Catholic curate, executors,
and bequeathed £25 each to the clergymen attached
to the Roman Catholic Church of St. Kevin’s, Dublin,
being Canon Connolly, parish priest; Father Hickey,
Father Grimes, and Father gtaﬁ'ord; to the Rev.



;

Lawrence.

ALL HALLOWS COLLEGE, DUBLIN

¢¢ £z00 for All Hallows at Drumcondra, &c.” (pp. 115, 119).

It is for priests intended for the foreign mission, and is managed by the Vincentian
priests.

Lawrence.

ST, PATRICK’S TRAINING COLLEGE, DUBLIN

This is the Catholic Training College for male National Teachers in Dublin, which is
managed by the Vincentian priests and subsidised by the State.

‘“To the Superior of St. Vincent's, Philsborough, &c., £200" (p. 134).
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Edward Holland, of the Carmelite Priory, Clarendon
Street, Dublin, £25; to the Prior of the Carmelite
Community, Whitefriar Street, £25; and £2z0 to said
Rev. James Baxter, for masses to be offered up publicly
in Ireland for the repose of the souls of the deceased
and her deceased relatives, and to be offered as soon as
possible.  And testator bequeathed the residue of her
property as follows: One-fifth thereof to Mrs. Daniel,
whose name in religion is Mother Frances, of the
Presentation Order, 'Igerenure, upon trust, to be applied
by her for the education of Irish Catholic priests under
the charge of the Fathers of the Society of Jesus, Mungret
College, Limerick ; one other fifth to the Superioress of
the Sisters of the Assumption, Aungier Street, Dublin ;
one other fifth to the St. Vincent de Paul Society, St.
~ Kevin’s, Dublin; one other fifth to the Hospice for the
Dying, Harold’s Cross; and the remaining one-fifth to
the Superioress of the Sisters of the Holy Faith, Strand
Street, Dublin. Dated this 3oth day of May 1901.” !

To be offered as soon as possible! It reminds one
of those advertisements which say that « all orders are
executed with punctuality and dispatch.” Thus all
this lady’s property, be it little or much, goes into the
war-chest of the priests’ and nuns’ army of Ireland, to
inflate their pride and strengthen their position. Oh,
how many needy, struggling, respectable people are at
their poor wits’ end trying to keep body and soul
together within earshot of where Miss Shortt died !
But she could not hear their sighs or see their
struggles !

This is the will of a Carrickmacross cattle-dealer, and
is a curiosity in its way—

“ Michael Martin, Carrickmacross, cattle-dealer, de-
ceased, by his will bequeathed, amongst others, the
following legacies: To erect a tombstone over his
grave the sum of £100; to the Rev. P. O'Neill, C.C.,

1 Independent, June 3, 1901.
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410, for masses in Carrickmacross Catholic church for
the repose of his soul; to the Rev. Andrew Maguire,
C.C., £10, for masses to be celebrated in public in
Carrickmacross Catholic church for the repose of his
soul; to the Superioress for the time being of the
Convent of the Bon Secours Order, Falls Road, Belfast,
£10.”

Remarkable appraisement of post-mortem things:
£100 for a tombstone by which to be remembered in
his native place ; £20 to be expedited in the next world
by masses, and £10 to the nuns!

Here is a curious little will of a Dublin gentleman :—

“John Lucius Carey, deceased, late of 137 Frattina,
Rome, gentleman, by his will, possessed of an absolute
estate 1n fee of a field on Dalkey Hill, county Dublin,
Ireland, let on lease at a rent of £35 per annum, made
the bequest following : I give and devise my said field
on Dalkey Hill, and all my estate therein, to his
Grace the Catholic archbishop of Dublin, and to the
Superioress of St. Michael’s Hospital, Kingstown, in
trust, to apply the rent and ]}alroﬁts for all time for the
benefit of the patients who shall come from the parish
of Dalkey to be treated in said hospital. Dated this
30th day of September 19o1.”

The following is the will of a county Dublin farmer
who orders his representatives to pay £12 a year for
five years for masses for his soul, and £10 per annum
for improving the parish church :—

“ John Brennan, Lucan, farmer, by his will bequeathed
to Father Donegan, C.C., of Lucan, or other curate of
Lucan for the time being, the sum of £60 for masses
to be said in public for the repose of his soul by yearly
payments extending over five years; to the parish
priest, Lucan, the sum of £50, to be expended on im-
proving or ornamenting the church, payable by yearly
instalments extending over five years. %ated this 28th
day of June 1go1.”
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Here is a will of which it would be hard indeed to
express approval :—

“John Dunn, Ballinakill, Queen’s County, and late
of Dublin, deceased, by his will, dated October 10, 1901,
bequeathed, amongst others, the following legacies to
have masses celebrated for the repose of his soul:
Rev. John Connolly, parish priest of Ballinakill, £10;
Rev. William Murphy, of Ballinakill, £10; Rev. Michael
Scully, parish priest of St. Nicholas, Francis Street,
Dublin, £10; parish priest and parochial clergy of St.
Audoen’s, High Street, Dublin, ;QP 10; parish priest and
parochial clergy of Saints Michael and John’s, Dublin,
£10; parish priest and parochial clergy, St. Kevin’s,
Dublin, £10; Rev. P. J. Clery, Merchant’s Quay, Dublin,
£ 10; Superior of the Capuchin Friars, Kilkenny, £10;
parish priest of St. Audoen’s, High Street, £10, towards
the improvements being carried out in said church;
parish priest of St. Kevin’s, towards the improvements
being carried out in said church, £10; Little Sisters of
the Assumption, Camden Street, Dublin, £100; St.
Bridget’s Orphanage, Eccles Street, Dublin, £100; St.
Clare’s Orphanage, Harold’s Cross, £100; Orphanage
at Lakelands, 5 100; St. Vincent de Paul Female
Orphanage, North William Street, Dublin, £100; the
St. Vincent de Paul Male Orphanage, Glasnevin, £100;
St. Joseph’s Female Orphanage, Mountjoy Street, £100;
Sacred Heart Home, Drumcondra, £200; Father Scully,
Francis Street, in trust for St. Brigid’s Schools, £200;
St. Joseph’s Asylum, Portland Row, £100 ; St. Monica’s
Widows House, Belvidere Place, £100; St. Joseph’s
Night Refuge, Brickfield Lane, Dublin, £100; Home
for Penitents, Sisters of Charity, Donnybrook, £100;
High Park Convent, Drumcondra, £100; Magdalen
Asylum, Lower Gloucester Street, Dublin, £100; Merrion
Asylum for the Blind, £100; Cabra Asylum for the
Deaf and Dumb, £100; Hospice for the Dying, Harold’s
Cross, £100; St. Vincent de Paul Society, St. Kevin’s,
£100; and appointed the Rev. James Hickey, Roman
Catholic clergyman, and Michael O’Brien his executors.” !

1 Freeman’s Journal, February 12, 1902,
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£2200 is such a large sum for a man from Ballina-
kill in the Queen’s County, come evidently to end his
days in Dublin, to leave to religious bodies. How much
good might not that money have done in the district
of Ballinakill! How much might it not do in Dublin !
As we proceed with the small collection of miscalled
charitable wills which I give in this chapter we shall
wonder what the elerical army does with all its money;
but we must postpone the consideration of that ques-
tion until the end of the chapter.

This is the will of a Bray mariner :—

“James Mulligan, late of Bray, mariner, deceased,
who died in May 19o1, and bequeathed the following
charitable legacies: £100 to the Hospice for the
Dying, Harold’s Cross ; £100 to the Mater Misericordise
Hospital ; £100 to St. Vincent’s Hospital, Stephen’s
Green, Dublin. And the said testator appointed Hugh
Mulligan, the Rev. C. Cuddihy of Enniskerry, P.P., and
the Relv. Richard F. Colohan of Bray, C.C., executors of
his will.”

Thus this mariner appoints two priests as executors,
and leaves £300 to the nuns, and, so far as this adver-
tisement reveals, nothing for masses. But, then, it
must be borne in mind that, even if we went over the
files of the Commissioners of Charitable Donations and
Bequests, since the inception of that office, and gave a
total of the amount received in legacies by the Irish
priests and nuns, it would give the reader no adequate
idea of the entire sum of money received by them in
that period. For a great deal of money—1I do not say
it is so in this particular case—is given in the form of
gifts inter vivos, and that is free from all comment, pub-
licity, and duty. The habit of thus giving money, near
death, is on the increase, and priests influence the tes-
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tators, where they can safely do so, to give rather than

to bequeath.
The next will is that of an unmarried lady, and the

total amount under it given to priests and nuns is
considerable :—

«“FElizabeth O’'Hara, Clontarf, spinster, deceased, died
on the gth December 1901, by her will bequeathed
the following charitable legacies, viz.: (1) That in the
event of the death of the two ladies in said will
particularly mentioned, under the age of twenty-one
years, a legacy of £1000 thereby bequeathed by the
testatrix to them should go to the Superioress of the
Vincentian Orphanage, North William Street, Dublin.
(2) Superioress of the Hospice for the Dying, Harold’s
Cross, £50. (3) Superioress of the Little Sisters of the
Poor, £50. (4) Superioress, Children’s Hospital, Temple
Street, Dublin, £50. (5) Superioress of St. Mary’s
Asylum for the Blind, Merrion, £50. (6) Executors,
to expend among the Poor in the City of Dublin as
they In their discretion might select, £100. (7) Rev.
Charles Malone, C.C., Rathgar; to the Rev. Canon
Fricker, P.P., Rathmines; and to the curate of the
parish where she might reside at the time of her decease,
the sum of £10 each, on condition that they celebrate
masses in the parish church or chapel in their district
dedicated to the use of the public, for the repose of her
soul, £30. Dated this 31st day of January 1902.”

£1000 conditionally on the death of two little girls
before reaching the age of twenty-one; and £230
absolutely. The additional bequest of £100 to her
executors is, of course, unimpeachable ; they are both
lay people; indeed,such an act of charity, and covering
so moderate an amount, is one of the ways in which a
dying person most naturally tries to do a little kindness
before saying good-bye to the world.

And under the will of the following lady also what a
large amount of money finds its way to the nuns:—
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“Ellen Murphy, deceased, Ballybrack, by her will be-
queathed the following charitable legacies: Superioress
of St. Mary, Stanhope Street, £50; Superioress of St.
Vincent’s %—Iospital, £50; Superioress of the Blind
Asylum, Merrion, £50; Superioress of St. Joseph’s
Hospital for Children, £50; Superioress of the Mag-
dalen Asylum, Donnybrook, £50; Superioress of St.
Joseph’s Orphanage, Mountjoy Street, £50; Treasurer
of St. Vincent de Paul’s Society, £50; Superioress of
St. Clare’s Orphanage, Harold’s Cross, £50; Superioress
of St. Joseph’s Asylum, Portland Row, £50; Treasurer
of the Royal Hospital for Incurables, Donnybrook, £50;
Superioress of St. Joseph’s Night Refuge, £50; Supe-
rioress of the Deaf and Dumb Institution at Cabra, £50;
Treasurer of the Room-keepers’ Society, £50; Superior
of the Christian Brothers’ School, Westland Row, £50;
Superioress of the Dominican Convent, Eccles Street,
450 ; Superioress of St. Mary’s Penitent Retreat, Lower
Gloucester Street, £50. Dated this 4th day of July
19o1.”

Out of the £800 thus disposed of in “charity,” the
nuns take £600, the Christian Brothers get £50; and
three general charities under representative manage-
ment, namely, the Incurable Hospital, the Room-
keepers’ Society, and the Vincent de Paul Society, get
£150. Iseenoobjection to giving moderate sums like
this to representative charities in which the manage-
ment is vested in elective committees, and in which
accounts are duly presented.

The next will is also that of an unmarried lady, who
hands over £50 to an unnamed priest for masses :—

“Kate Roche, St. Mary’s Road, Dublin, spinster, de-
ceased, who died on 17th January 1902, by her will
bequeathed the sum of £50 for masses for the repose
of her soul. Dated this 25th day of February 19o2.”!

1 Freeman’s Journal, March 12, 1902.
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Of all forms of charity I consider—and despite the
disclosures in this chapter, I think it is the general sense
of the community—that a bare bequest of money for
masses is the most objectionable.

Let us next examine the will of another county
Dublin farmer :—

“John Reilly, Santry, farmer, who died 218t De-
cember 1901, by his will bequeathed Rev. Bernard
Reynolds, C.C., Fairview, £ 50 for masses for the repose
of his soul and the souls of the deceased relatives ; Rev.
Joseph Caftrey, C.C., Fairview, £50 for the like pur-
pose; Rev. Patrick Brennan, C.C, Fairview, £so0, for
the like purpose; Blind Institution, Drumcondra, £50;
Superioress, Little Sisters of the Poor, £50; Superioress,
Hospice for the Dying, £50; Superior, St. Vincent de
Paul's Male Orphanage, £50; parish priest of Bally-
mun Chapel, for the maintenance of same, £100;
Superior of Holy Cross College, Clonliffe, £100;
Superior of All Hallows College, Drumcondra, £100;
Superioress of North William Street Female Orphanage,
£50; Superioress of St. Bridget’s Female Orphanage,
Eccles Street, £50; Society of St. Vincent de Paul,
for the relief of the poor, £);o. And he directed that
in the event of any of the foregoing charitable legacies
failing from any cause whatever, the same should go to
and belong to the superiors or superioresses, as the
case may be, absolutely, of such institutions. And
probate was on the 3rd February 1902z granted to
John Duff and the Reverend Bernard Reynolds, C.C.,
the executors. Dated this 4th day of March 1902.”1!

The total amount for masses here is £150 ; for the
parish chapel, £100; for priests’ colleges, £200; nuns
take £250; Christian Brothers, £50; and the repre-
sentative charity of St. Vincent de Paul, £50.

The following is the will of a Dublin shopkeeper :—

v Freeman’s Journal, March 12, 1902.
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“John MCall, Patrick Street, Dublin, deceased, by
his will bequeathed the following legacies: Very Rev.
M. D. Scally, P.P., St. Nicholas of Myra, Francis Street,
Dublin, £50; Rev. Robert J. Staples, C.C., St. Nicholas
of Myra, £s50; each of the other Roman Catholic
curates attached to the said church, £5, to have masses
celebrated in public in Ireland for the repose of his
soul; Roomkeepers’ Society, £25; Conference of St.
Vincent de Paul, Francis Street, £25; St. Brigid’s
Schools, Coombe, £25 ; Rev.Joseph Whelan, missionary
priest at Tremadoc, North Wales, £25. Dated this
11th day of February 19oz.”!

Here we find £110 or £120 left for masses, £50 to
representative charities, £25 to nuns, and £25 to a
Welsh priest, who is, doubtless, an Irishman,

Here is the will of a Dublin widow, in which she
leaves £100 for masses and £500 to the various orders
of Dublin nuns :—

“ Maria Read, Tallaght, county Dublin, widow, de-
ceased, who died on the 22nd day of February 1goz, by
her will made the following charitable bequests, viz. :
%arish priest of the Church of the Three Patrons,

athgar, £25; parish priest of St. Mary’s, Tallaght,
425 ; Calced Carmelites, Aungier Street, £25; Pas-
sionist Fathers, Mount Argus, £25—all said bequests
being for masses for the repose of the souls of testatrix
and of her late husband, Nicholas Read, and his and
her parents and relatives, said bequests to be free of
duty; Saint Joseph’s Night Refuge, Brickfield Lane,
Dublin, £50; Sisters of Our Lady’s Hospice for the
Dying, Harold’s Cross, Dublin, £100; Sacred Heart
Home, Drumcondra, £50; Fir House Convent, county
Dublin, £50; St. Vincent’s Hospital, Dublin, £50;
Jervis Street Hospital, £50; St. Mary’s Penitent Re-
treat, Lower Gloucester Street, Dublin, £100; the Boys’
Home, Drumcondra, £50. Dated this 8th day of April
1902.”

1 Preeman’s Journal, February 19, 1902.
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Next let us consider the will of a county Wicklow
farmer :—

“Bernard Byrne, late of Ballymurrin, Kilbride,
county Wicklow, farmer, deceased, died 28th Decem-
ber 1901, bequeathed to the Rev. William Dunphy,
parish priest of Barndarrig, £250 towards improvements
to be effected on the parish chapel at Barndarrig; and
to Rev. William Dunphy the further sum of £250
towards improvements to be effected on the chapel
at Kilbride. The deceased bequeathed the followin,
legacies for the purpose of having masses celebrate
in public in Ireland for the repose of his soul and
the souls of his relatives: Rev. William Dunphy, P.P,,
£100; Rev. Peter J. Monahan, Roman Catholic curate
of Kilbride, £100; Rev. James Dunphy, P.P., Arklow,
£100; Rev. John Byrne, Roman Catholic curate, Sag-
gart, county Dublin, £100; Rev. James Flavin, Roman
Catholic curate of Harold’s Cross, Dublin, £50; and
to the Rev. Patrick Galvin, Roman Catholic curate,
Westland Row, Dublin, £50. Testator also bequeathed
to his trustees, Mary Byrne, of Ballymurrin, Rev.
William Dunphy, Rev. Peter J. Monahan, and William
Byrne, of Coolbeg, county Wicklow, £100, to be dis-
tributed by them amongst the poor of Barndarrig.
Probate was granted to Rev. Williasn Dunphy, Rev.
Peter J. Monahan, and William Byrne, three of the
executors. Dated this sth day of March 1902.”!

4500 given away for masses by this county Wicklow
farmer ; and £100 given to four trustees, two of whom
are priests, for distribution amongst the poor of his
native parish! And, in addition, £500 handed over
to the parish priest for the improvement of his church.
Is it not appalling to find such sums of money devoted
by such people to such purposes in a country where
the want of capital to invest in business and promote
industries is so continually deplored ; a country in which

1 Freeman’s Journal, March 7, 1902.
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a light railway, however sadly needed, cannot be built
by local capital without begging from the Treasury ?
Wealth is accumulating in the hands of the priests;
and men are decaying; and ill fares our native land.
Here is a particularly objectionable form of will. It
is hard to decide whether the testatrix or the priests
can carry off the palm for ignorance and sordidness—

“ Anne Long, Rathmines, widow, deceased, by her will
made the following charitable and religious bequests:
Rev. John Leybourn, Aungier Street, Dublin, to offer
120 masses for the repose of her soul, and the souls
of her deceased parents and relatives, £30; Rev. Peter
Ward, same address, to offer 40 masses for same pur-
pose, £10; Canon Gorman, Exchange Street, Dublin,
and Canon Fricker, Rathmines, to offer 20 masses for
the repose of her soul and the soul of her daughter,
Mary Jane Long, £5 each; Father Guardian, Church
Street, to offer 20 masses for the repose of her soul
and the souls of her parents and reFa,tives, £5; Rev.
Charles O’Connor, Saint Monica’s Priory, Dorsetshire,
to offer 20 masses for her husband’s soul, £5. Testatrix
ordered that all the foregoing masses should be cele-
brated in public in Ireland. Hospice for the Dying,
Harold’s Cross, £5; Magdalen Asylum, Gloucester
Street, £10; Roomkeepers” Society, £10; St. Vincent’s
Orphanage, Glasnevin, £10; Children’s Hospital, Temple
Street, £5; Maternity Hospital, Holles Street, £5; St.
Brigid’s Orphanage, Eccles Street, £5; Saint Clare’s
Orp%lanage, Harold’s Cross, £35; Magdalen Asylum,
High Park, Drumcondra, £5; Night Asylum, Brickfield
Lane, £5. Testatriz bequeathed the residue of her estate
and effects, real and personal, to her executor, to dis-
pose of in charity as he should think fit. The said
testatrix died at Saint Patrick’s Home, South Circular
Road, Dublin, on the 21st December 1901, and probate
of her will was granted to her executor, the Rev. John
Leybourn, of 56 Aungier Street, Dublin. Dated this
24th day of January 1902.”1

1 Freeman’'s Journal, February 11, 1902.
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430 for 120 masses, or five shillings a mass; %10 for
40 masses; 45 for 20 masses! Oh, you priests, how
long could you continue to exist in your present fat-
ness, if the minds of the people were truly enlightened ?
And a Carmelite priest is appointed sole executor and
residuary legatee to this poor lady! I know of no
description of will more objectionable, from a national
point of view, than that will.

“In the will of Mrs. Bridget M‘Donnell, Newry, who
died on the 31st March 1goi, the following bequests
are made: Bishop M‘Givern, of Dromore, £20; Rev.
James Carlin, £10—in each case for masses for repose
of the souls of testatrix and her brother, Thomas James
Coleman; Prior of the Friars Preachers of Newry, £20
for masses for same purpose; Lord Abbot of Mount
Melleray, £50 for masses for the repose of the soul of
testatrix’s brother, Thomas James Coleman, and to the
Lord Abbot a further sum of £50 for masses for the
repose of the soul of testatrix; and to the Lord Abbot,
the further sum of £r1oo for masses for the repose
of the souls of testatrix’s husband, Peter M‘Donnell;
testatrix’s father, Bernard Coleman ; testatrix’s mother,
sisters, and brothers; all said masses to be said in public
in Ireland ; Superior of the Christian Brothers, Newry,
£100; Superioress, Convent of Mercy, Newry, £20;
Abbess, Convent of Saint Claire, Newry, £20; free of
legacy duty (if any such duty should be payable).”

Here we find this Catholic Newry lady giving £z00
away from her native town to the Abbot of Mount
Melleray for various masses; and 4350 in addition for
masses to the local clergymen, which gives us an index
of the spirit pervading Catholic Newry. In all she gives
£400 to religious folk, which might have been well
placed elsewhere for the benefit of Newry and of the
country.

Here is a will made by a Meath farmer, in which he
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gives the vast sum of £600 for masses for his own soul
and those of his relatives; £100 for new altar-rails;
and gives all the residue of his property to the Navan
Sisters of Mercy !

“The following charitable legacies have been be-
queathed in the will of the late Mr. John Cosgrave,
Enfield, co. Meath, farmer: the parish priest of Kill
and Jordanstown, for masses for tEe repose of his soul
and the souls of his parents and his brother Patrick,
£600; for erecting new altar-rails in Jordanstown
Chapel, £100; for an office, month’s mind, and twelve
months’ mind, for the repose of his soul, £50; the
masses to be celebrated for saild sum of £600 in a
public church or public churches in Ireland, and open
to the public at the time of celebration; and he put it
as an obligation on the parish priest to give £100
thereof to the Rev. Peter Coffey, then of Maynooth
College, to celebrate masses, and in a public church in
Ireland as aforesaid. Testator bequeathed the residue
of his estate, after payment of debts, legacies, funeral
and testamentary expenses, to the Superioress of the
Convent of Mercy, Navan.”

Here is a brief report of a suit in which the will of a
deceased Dublin pawnbroker, whose assets seem to have
been only sworn at 47499, is in question—

“The action was brought by the Rev. Tobias Walsh, P.P.,
Freshford, co. Kilkenny, against Gaynor and others, to
have the trusts of the will of Jane O’Carroll carried out,
and for a declaration as to the validity <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>